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The Oxford Movement a Hundred Years Ago. 


The Anglican Church and its daughter, the Protestant Episcopal 
Church of the United States, are with much enthusiasm observing 
this year the centennial of what is known as the Oxford Movement, 
or Tractarianism. In many of their congregations undoubtedly the 
date selected for commemorative exercises is July 14; for Cardinal 
Newman, one of the chief promoters of the movement, writes in his 
famous Apologia pro Vita Sua: “The following Sunday, July 14, 
Mr. Keble preached the assize sermon in the university pulpit. It was 
published under the title of ‘National Apostasy.’ I have ever con- 
sidered and kept the day as the start of the religious movement of 
1833.” (Edition of Longmans, Green & Co., p. 35.) On a grand scale 
American Episcopalians will observe the anniversary this fall by hold- 
ing what they term “The American Centenary Congress,” which is to 
meet in Philadelphia October 22—26. The Bishop of Pennsylvania, 
the Right Reverend Francis M. Taitt, so a correspondent of the 
Iiving Church informs us, has been appointed honorary president 
by the Centenary Committee, the mayor of Philadelphia will serve 
as one of its members, and other prominent men are lending a hand. 
As a result we shall hear much of the old Oxford Movement this 
summer, and though there is no dearth of books and articles on this 
subject, a new review of its beginning, its salient features and 
lessons, will not be amiss. In passing I cannot suppress the remark 
that old Oxford, far-famed for its beauty and its great university, 
has a remarkable way of startling the world every hundred years 
with a special religious offering. Two hundred years ago Methodism 
was born there through the endeavors of the Wesleys and Whitefield; 
one hundred years ago the movement we are proposing to consider 
was launched there, and now, after the lapse of another century, we 
again have an Oxford Movement on our hands, usually referred to 
as Buchmanism. 
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The Oxford Movement a Hundred Years Ago. 


I. 


To understand the Tractarian Movement of 1833, one must be 
somewhat acquainted with religious conditions which at that time 
obtained in the Church of England. Perhaps no one has given a more 
brilliant description of them than Dean Church in his monograph 
The Oxford Movement 1833—1845, from which I shall quote some 
particularly illuminating sentences. This writer, I ought to add, not 
only was an Oxford man himself, but as an undergraduate when the 
movement set in was personally acquainted with most of its leaders 
and, generally speaking, in sympathy with the views they advocated. 
“At the end of the first quarter of the century, say about 1825—30, 
two characteristic forms of Church of England Christianity were 
popularly recognized. One inherited the traditions of a learned and 
sober Anglicanism, claiming as the authorities for its theology the 
great line of English divines from Hooker to Waterland, . . . preach- 
ing, without passion or excitement, scholarlike, careful, wise, often 
vigorously reasoned discourses on the capital points of faith and 
morals and exhibiting in its adherents, who were many and important, 
all the varieties of a great and far-descended school, which claimed 
for its rightful possession all the ground which it held. ... The 
divinity which it propounded, though it rested on learning, was rather 
that of a strong common sense than of the schools of erudition. Its 
better members were highly cultivated, benevolent men, intolerant 
both of doctrine and life, whose lives were governed by an unosten- 
tatious, but solid and unfaltering piety, ready to burst forth on oc- 
casion into fervid devotion. Its worst members were jobbers and 
hunters after preferment, pluralists (7. e., incumbents of more than 
one parish), who built fortunes and endowed families out of the 
Church, or country gentlemen in orders, who rode to hounds and shot 
and danced and farmed and often did worse things. Its average was 
what naturally in England would be the average, in a state of things 
in which great religious institutions have been for a long time settled 
and unmolested —kindly, helpful, respectable, sociable persons of 
good sense and character, workers rather in a fashion of routine 
which no one thought of breaking, sometimes keeping up their 
university learning and apt to employ it in odd and not very profitable 
inquiries; apt, too, to value themselves on their cheerfulness and 
quick wit, but often dull and dogmatic and quarrelsome, often in- 
sufferably pompous. The custom of daily service and even of fasting 
was kept up more widely than is commonly supposed.” There were 
some great scholars in this branch of the Church whom our writer 
enumerates; but “there was as yet no atmosphere in the public mind 
in which the voice of this theology could be heard.” It was this class 
of orthodox churchmen who were criticized “as dry, unspiritual, 
formal, unevangelical, self-righteous.” (Page 9 ff.) 
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Quite different was the party which bore the engaging name 
“Evangelical” and of the members of which Dean Church says that 
they were “abused as Calvinists or laughed at as saints.” Charater- 
izing this party, he says: “The one thing by which its preachers 
carried disciples with them was their undoubted and serious piety 
and their brave, though often fantastic and inconsistent, protest 
against the world. They won consideration and belief by the mild 
persecution which this protest brought on them — by being proscribed 
as enthusiasts by comfortable dignitaries and mocked as ‘Methodists’ 
and ‘Saints’ by wits and worldlings. ... It had led Howard and 
Elizabeth Fry to assail the brutalities of the prisons. It had led 
Clarkson and Wilberforce to overthrow the slave-trade and ultimately 
slavery itself. It had created great missionary societies. It had given 
motive and impetus to countless philanthropic schemes. ... It too 
often found its guarantee for faithfulness in jealous suspicions and 
in fierce bigotries, and at length it presented all the characteristics 
of an exhausted teaching and a spent enthusiasm. Claiming to be 
exclusively spiritual, fervent, unworldly, the sole announcer of the 
free grace of God amid self-righteousness and sin, it had come, in 
fact, to be on very easy terms with the world. Yet it kept its hold 
on numbers of spiritual-minded persons; for in truth there seemed 
to be nothing better for those who saw in the affections the main field 
of religion. But even of these good men the monotonous language 
sounded to all but themselves inconceivably hollow and wearisome, 
and in the hands of the average teachers of the school the idea of 
religion was becoming poor and thin and unreal.” (Page 13 ff.) 

A third party was in the making, as Dean Church points out, 
one “strongly influenced by German speculation both in history and 
religion,” represented, for instance, by Whately, Hare, Maurice, and 
Thomas Arnold, forming the so-called “liberal school of theology,” 
the precursor of the present Broad Church party. Whately had stated 
views on the nature of the Church which sounded altogether perni- 
cious to a High Churchman. Fisher (History of Christian Doctrine, 
p. 450), says of him: “He approximates to a congregational idea of 
the nature of the Church. He denies apostolic succession as not 
capable of proof and as not necessary to the valid exercise of the 
ministry.” Thomas Arnold, the famous head of the School of Rugby, 
was still more definite in his rejection of the teaching on which the 
advocates of Romanizing views based their high pretensions. Both 
these men were leaders who commanded a large following. Mean- 
while in the country at large the utilitarianism of Bentham was 
winning wide acceptance, as it was making “desperate attempts to 
take possession of the whole field of morals” (Church), joining itself 
to science, which was now coming into prominence. In a word, 
Liberalism, both of the right and of the wrong kind, was invading 
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the Established Church, and the hierarchically inclined could not but 
feel that their cause was greatly imperiled. 

Accompanying these spiritual conditions was a political situa- 
tion which had to be disquieting to Anglicans of the extreme right. 
In 1828 the Test Act was repealed by Parliament, and Dissenters, 
Protestants not belonging to the Established Church, were granted 
the right to hold public offices, an innovation which was considered 
a terrible blow by the champions of semi-Roman views. The next 
year, through the famous Catholic Emancipation Act, this law was 
extended to include even Roman Catholics, who in addition now were 
given the permission to become members of Parliament, which 
privilege in the past had been withheld from them, though not from 
Dissenters. Here again people thought one of the bulwarks of the 
Anglican Church had been demolished. When in 1832 the Reform 
Bill was passed, which enfranchized large numbers of Englishmen 
that before had been denied the right of voting, the ideals of the 
ultarconservative Churchmen received another severe jolt, inasmuch 
as every increase of power given the people involved an increase in 
the authority which it wielded over the Church, because the latter 
was subject to the will of Parliament. A similar blow was dealt 
when in the summer of 1833 Parliament reduced the number of 
Anglican bishops in Ireland from 22 to 12 by uniting the dioceses here 
and there, whereby incidentally the neat sum of sixty thousand 
pounds annually was saved. Earnest defenders of the political power 
of the Anglican Church called this measure the manifestation of 
Erastianism, the tendency to permit the State to dictate to the 
Church. Liberalism seemed to be growing and to be intruding every- 
where. Newman says on this point: “The great Reform agitation 
was going on.... The Whigs had come into power; Lord Grey 
had told the bishops to set their house in order, and some of the 
prelates had been insulted and threatened in the streets of London. 
The vital question was how they were to keep the Church from being 
liberalized. There was such apathy on the subject in some quarters, 
such imbecile alarm in others; the true principles of Churchmanship 
seemed so radical, decayed, and there was such distraction in the 
councils of the clergy.” (Apologia, p. 30.) 

In the world of literature an impulse favorable to the Oxford 
Movement had quite unwittingly been furnished by the prince of 
novelists, Sir Walter Scott, who, as Newman says, “turned men’s 
minds to the direction of the Middle Ages,” and furthermore by 
Coleridge, “who instilled a higher philosophy into inquiring minds 
than they had hitherto been accustomed to accept; and by Southey 
and Wordsworth, who addressed themselves to the same high prin- 
ciples and feelings.” (Apol., p.96f.) One can indeed understand 
that the stimulating influences proceeding from these men would 
help to incline minds to the study of ritual and medieval history. 
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II. 


It was in the midst of such conditions, while the bill concerning 
Irish bishoprics was pending in Parliament, that John Keble 
(1792—1866) preached the fiery sermon alluded to above. He was 
serving a church in Gloucestershire, but was connected with the 
University of Oxford by a lectureship in poetry. A modest, unassum- 
ing man he seems to have been, a poet of no mean parts, the author 
of the Christian Year, meant as a companion of the Book of Common 
Prayer, not at all a polemical work and yet breathing in its poetry 
a deep protest against Liberalism. His contemporaries and acquain- 
tances speak of him as a person of sincere piety and great earnestness. 
The assize, or judgment, sermon of his, according to Dean Church, 
“was a call to face in the earnest the changed state of things, full of 
immediate and pressing danger; to consider how it was to be met 
by Christians and churchmen and to watch motives and tempers.” 
In view of what Parliament was contemplating doing in Ireland, he 
pleaded with all whom his voice could reach to come to the rescue 
of the “Apostolic”? Church. I shall transcribe a few of his words: 
“Surely it will be no unworthy principle if any man is more circum- 
spect in his behavior, more watchful and fearful of himself, more 
earnest in his petitions for spiritual aid, from a dread of disparaging 
the holy name of the English Church in her hour of peril by his 
own personal fault and negligence. ... These cautions [against 
neglect of ordinary duties] being duly observed, I do not see how 
any person can devote himself too entirely to the cause of the 
Apostolic Church in these realms. There may be, as far as he knows, 
but a very few to sympathize with him. ... But if he be con- 
sistent, ... he is calmly, soberly, demonstrably, sure that sooner or 
later his will be the winning side and that the victory will be com- 
plete, universal, eternal.” When the sermon was printed and the 
foreword had to be drafted, the expected had come to pass — through 
amalgamation ten bishoprics had been eliminated in Ireland, and 
Keble, filled with indignation, entitled his sermon, as he now pub- 
lished it, “National Apostasy” and accused Parliament of having 
usurped the authority of the bishops and of having degraded the 
“Apostolic” Church to the status of “one sect among many,” while 
he at the same time upbraided the whole nation with calm con- 
nivance at what had been perpetrated. 

His strong language received particularly hearty endorsement 
from two friends, who, like him, were Oriel men of Oxford, J. H. 
Newman and R.H. Froude. The latter died in 1836, and though his 
influence at the beginning of the movement was very considerable, 
his ill health and early death kept him from attaining the prominence 
to which he seemed destined. John Henry Newman (1801—90) is 
by far the best-known of all the actors in this drama, and in his 
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Apologia, written when in 1864 Charles Kingsley had attacked his 
veracity, gave the world a much-admired account of the origin and 
progress of the Tractarian Movement. That he was a man of great 
learning and of splendid ability is conceded even by his opponents. 
When he in 1845 joined the Roman Catholic Church, a step which 
was not unexpected by his friends, England was shocked. His case 
will always stand in history as a warning to all who think that error 
can be guarded against, or vanquished, simply by erudition and in- 
tellectual greatness. “His silence and his speech, his plain words and 
dark sayings, his irony and sarcasm, his pride and his humility, his 
fierceness and his gentleness, his friendships and his antipathies, his 
isolation in the midst of devoted friends, his power to attract and 
to repel, made him always and to all an enigma of the greatest 
interest.” (Cornish, History of the Church of England, p. 219 f.) 

Since the movement is likewise known as Puseyism, it will strike 
the uninformed as strange that Pusey has not as yet been mentioned. 
The explanation is that he did not participate in the work of Keble, 
Froude, and Newman till the end of 1833. When he did join hands 
with them, they felt their cause had gained immensely. “It has been 
said that to the Oxford Movement Newman gave genius, Pusey 
learning, and Keble character.” (Cornish, op. cit., p.216.) He was 
professor of Oriental languages at Oxford and was universally re- 
spected not only for the vast stores of knowledge which he, by dint 
of indefatigable industry, had acquired, but for his benefactions and 
Christian sincerity. To conservative scholars all over the world he 
has permanently endeared himself by his commentaries on Old Testa- 
ment books, especially the one on Daniel, in which he, the attacks of 
renowned scholars notwithstanding, firmly adheres to the inspired 
character of these writings and brilliantly defends their divine origin. 
Newman pays him this remarkable tribute: “There was henceforth 
a man who could be the head and center of the zealous people in every 
part of the country who were adopting the new opinions; and not 
only so, but there was one who furnished the movement with a front 
to the world and gained for it a recognition from other parties in the 
university. ... He was a man of large designs; he had a hopeful, 
sanguine mind; he had no fear of others; he was haunted by no 
intellectual perplexities.” (Apol., p. 61.) 

At the next step in the development a few more eminent men 
identified with the movement come before us, three clergymen, Hugh 
Rose, William Palmer, and Arthur Perceval. Rose occupied a prom- 
inent position on account of his editorship of the British Magazine 
and his close connections with Cambridge University. Dean Church 
says of him: “As far as could be seen at the time, he was the most 
accomplished divine and teacher in the English Church.” (Op. cit., 
p. 96.) In his case, too, failing health and an early death (January, 
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1839) operated somewhat to make his share in the Oxford Movement 
less prominent than that of others. Palmer was an Oxford scholar, 
while Perceval was an energetic pastor, who subsequently got out 
a catechism called Churchman’s Manual, which at the time created 
not a little stir. These three men were entirely in sympathy with 
Keble’s position and, joined by Froude, met July 25—29, 1833, at the 
home of Rose at Hadleigh to decide on some course of action. New- 
man and Keble, though of course invited, were not present, having 
“no confidence in meetings or committees,” as Palmer some years 
later put it. It was agreed at the conference “that combined action 
was desirable as well as the circulation of publications on ecclesiastical 
subjects. They did not, however, formulate any specific plan of action 
or come to a clear understanding among themselves.” (Cornish, 
op. cit., p. 232.) It was proposed to start an association of “friends 
of the Church.” The plan soon was tried; but when it was brought 
to the attention of larger circles, it did not meet with general favor, 
and the results were negligible. A more effective measure, which in- 
dircetly likewise can be traced back to the Hadleigh meeting, was 
an address to the Archbishop of Canterbury drawn up by Palmer, 
which was presented early in 1834 and bore the signatures of seven 
thousand clergymen — certainly not a manifestation to be made 
light of by anybody. One of the advocates of the address enthusiasti- 
cally described it as “the greatest victory that has been achieved since 
the Battle of Waterloo.” (Cornish, op. cit., p. 236.) The address was 
an expression of firm belief in the divine right of bishops and 
a pledge to support the episcopate in whatever efforts it might put 
forth to strengthen the Church. A similar address was presented 
to the archbishop a few months later in the name of the laity, dis- 
playing the signatures of 230,000 heads of families. We are told 
that these two documents, providing a means of self-assertion to the 
conservative spirit still alive in large sections of the Anglican com- 
munion, marked the turning-point in the outward situation of the 
Church. “There can be little doubt that as regards the external posi- 
tion of the Church in the country, this agitation was a success. It 
rallied the courage of churchmen and showed that they were stronger 
and more resolute than their enemies thought.” (Church, op. cit., 
p. 107.) : 
III. 


But a still more far-reaching result of the Hadleigh conference 
was the publication of tracts in which the views of the originators of 
the Oxford Movement were set forth. Here we are face to face with 
what constitutes one of the most noteworthy phenomena in the 
Anglican Church during the nineteenth century, the publication of 
the so-called Tracts for the Times. The conference, it is true, had 
not specifically resolved on the issuing of such tracts; it had con- 
tented itself, as we have seen, with emphasizing the desirability of 















488 The Oxford Movement a Hundred Years Ago. 





circulating publications on ecclesiastical subjects. It remained for 
Newman to conceive the idea of printing and spreading brief, strik- 
ing manifestoes, each one with a distinct message of its own, to 
arouse the consciences of the members of the Established Church. 
“T had out of my own head begun the tracts,” he says. (Apol., p. 40.) 
When, soon after the start had been made, Palmer and Perceval ex- 
pressed some doubt as to the advisability of continuing this method 
of warfare, Newman replied, writing to the latter: “As to the tracts, 
every one has his own taste. You object to some things and others 
to others. If we altered to please every one, the effect would be 
spoiled. They were not intended as symbols e cathedra, but as the 
expression of individual minds; and individuals feeling strongly, 
while, on the one hand, they are incidentally faulty in mode or lan- 
guage, are still peculiarly effective. No great work was done by 
a system, whereas systems rise out of individual exertions. Luther 
was an individual. The very faults of an individual excite attention; 
he loses, but his cause (if good and he powerful-minded) gains. This 
is the way of things; we promote truth by self-sacrifice.” (Apol., 
p.41f.) The reader will have surmised that I have quoted the letter 
so extensively on account of the author’s reference to Luther, whose 
method Newman was willing to imitate, but from whose theology he 
was removed almost toto coelo. 

It was Newman who was not only the promoter and editor, but 
the chief author of the early tracts. He was assisted by Palmer, 
Perceval, Keble, and after some time by others, but the main burden 
of authorship rested on his own shoulders. The names of the writers 
at first were not appended. Dean Church characterizes these pam- 
phiets thus: “The writing of these early tracts was something very 
different from anything of the kind yet known in England. They 
were clear, brief, stern appeals to conscience and reason, sparing of 
words, utterly without rhetoric, intense in purpose. They were like 
short, sharp, rapid utterances of men in pain and danger and pressing 
emergency.” (Op. cit., p.110.) The immense notoriety achieved by 
them justifies my quoting somewhat copiously from the first tract, 
which was superscribed “To My Brethren in the Sacred Ministry, 
the Presbyters and Deacons of the Church of Christ in England, 
Ordained Thereunto by the Holy Ghost and the Imposition of Hands.” 
Newman here writes: “Fellow-laborers, I am but one of yourselves, 
a presbyter, and therefore I conceal my name lest I take too much 
on myself by speaking in my own person. Yet speak I must, for 
the times are very evil; yet no one speaks against them. Therefore 
suffer me, while I try to draw you forth from those pleasant retreats 
which it has been our blessedness hitherto to enjoy, to contemplate 
the condition and prospects of our Holy Mother in a peculiar way, 
so that one and all may unlearn that idle habit, which has grown 
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upon us, of owning the state of things to be bad, yet doing nothing 
to remedy it.” : 

Speaking next of the duty of all pastors to assist the bishops, 
he has a strange wish for the latter, sounding much like irony, though 
it undoubtedly was not meant as such: “Black event as it would be 
for the country, yet (as far as they are concerned) we could not wish 
them a more blessed termination of their course than the spoiling of 
their goods and martyrdom.” The Church and its pastors, he goes on 
to say, must remain independent of the whims of the multitude 
though continuing to possess the secular advantage of being state- 
supported. If this ceases, the ministers simply become the creatures 
of the people. Above everything else the real claim of the Church 
on the attention of men must not be neglected. That is the apostolic 
descent, the apostolic succession. “The Lord Jesus Christ gave His 
Spirit to His apostles; they, in turn, laid their hands on those who 
would succeed them; and these again on others; and so the sacred 
gift has been handed down to our present bishops, who have ap- 
pointed us as their assistants and, in some sense, representatives. .. . 
For the same reason we must necessarily consider none to be really 
ordained who has not thus been ordained.” Then he falls into some 
strange reasoning: “If ordination is a divine power, it must be 
necessary; and if it is not a divine ordinance, how dare we use it? 
Therefore all who use it, all of us, must consider it necessary. ... 
Therefore, my dear brethren, act up to your professions. ... But 
if you will not adopt my view of the subject, which I offer to you, 
not doubtingly, and yet, I hope, respectfully, at all events choose 
your side. To remain neuter much longer will be itself to take 
a part. Choose your side, since side you shortly must with one or 
the other party, even though you do nothing.... ‘He that is not with 
Me is against Me, and he that gathereth not with Me scattereth 
abroad.’ ” 

IV. 


The tracts at first followed each other in bewildering haste, 
tumbling, as it were, almost pell-mell out of the Newman ink-well. 
The first one bore the date of September 9, 1833, and so did No.2 
and No.8. The next dates are September 21, October 18, October 29 
(two), October 31 (two), etc. When a little more than a year had 
elapsed, the pamphlets which up to that time had appeared were 
gathered and published in a volume. Their number was 46. Many 
of them were brief, “mere short notes” (Church). While some were 
addressed to the clergy and others to the people, all dealt with the 
specific doctrines and high claims of the Church, treating “the true 
and essential nature of the Christian Church, its relation to the 
primitive ages, its authority and its polity and government, the cur- 
rent objections to its claims in England, to its doctrines and its ser- 
vices, the length of the prayers, the burial service, the proposed 
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alterations in the liturgy, the neglect of discipline, the sins and 
corruptions of each branch of Christendom. The'same topics were 
enforced and illustrated again and again as the series went on.” 
(Church, op. cit., p.118.) While Tract No.1 had treated of the 
Apostolic Succession, Tract No.2 discussed The Catholic Church. 
The visible Church, with its bishops, priests, and deacons, was here 
extolled as the only-saving Church for all who are in a position to 
establish communion with it. Tract No.3, written like No.2 by 
Newman himself, was a bugle blast against attempts to change the 
venerable liturgy of the Church, alleging that innovators would soon 
from non-essentials pass to essentials and that to these people not 
merely the form of service, but the doctrine was obnoxious. (Cornish, 
op. cit., p. 242.) In the advertisement, or prospectus, announcing the 
publication of the first forty-six tracts in one volume, which, as men- 
tioned above, appeared toward the end of 1834, we find this statement, 
quite illuminating as to the intentions and the doctrines of the 
authors: “The following tracts were published with the object of 
contributing something toward the practical revival of doctrines, 
which, although held by the great divines of our Church, at present 
have become obsolete with the majority of her members and are with- 
drawn from public view even by the more learned and orthodox few 
who still adhere to them. The apostolic succession, the Holy Catholic 
Church, were principles of action in the minds of our predecessors 
of the seventeenth century; but in proportion as the maintenance of 
the Church has been secured by law, her ministers have been under 
the temptation of leaning on an arm of flesh instead of her own 
divinely provided discipline. ... Had he [the awakened and anxious 
sinner] been taught as a child that the Sacraments, not preaching, 
are the sources of divine grace; that the apostolical ministry had 
a virtue in it which went out from the whole Church when sought 
by the prayer of faith; that fellowship with it was a gift and 
privilege as well as a duty, we could not have had so many wanderers 
from our fold, nor so many cold hearts within it.” 

The publication of the tracts continued till 1841, when Newman 
wrote the last one, No. 90, which caused an explosion, it now becom- 
ing evident that he was no longer far from Rome. The tract had the 
aim of showing that the Thirty-nine Articles of the Church of En- 
gland did not condemn Roman Catholic doctrine, but merely the 
abuses which in the course of time had crept into the Church. The 
Bishop of Oxford forbade the continuation of the series, and Newman 
and his friends obeyed. The first volume of tracts was followed by 
five more, which appeared at intervals when the number of new 
pamphlets warranted the issuance of another collection. 


Of greater interest it is to observe that the nature of the tracts 
changed as time went on, especially after Dr. Pusey had begun to 
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assert himself in the circle of the promoters. Instead of being short, 
fervent, vehement appeals, they took on the character of learned 
essays, filled with erudite arguments and lengthy quotations. Pusey’s 
treatise on Baptism furnished the text of Tracts Nos. 67, 68, and 69, 
which together comprised more than 300 pages. But this is a phase 
of the movement into which it is not my purpose to enter. 


V. 


The effect of this steady stream of tracts, likened by Dr. A. L. 
Graebner (“The Romeward Movement in England,” Theol. Quarterly, 
July, 1900) to “discharges of rapid-firing guns,” was probably greater 
than their authors had anticipated. The shots hit the mark. The 
apathy and lethargy of the clergy, and largely of the laity, was 
effectually punctured. “The early tracts were intended to startle the 
world, and they succeeded in doing so. Their very form, as short, 
earnest leaflets, was perplexing; for they came, not from the class 
of religionists who ususally deal in such productions, but from dis- 
tinguished university scholars, picked men of a picked college, and 
from men, too, who as a school were the representatives of soberness 
and self-control in religious feeling and language and whose usual 
style of writing was especially marked by its severe avoidance of ex- 
citement and novelty. ... Their matter was equally unusual. Un- 
doubtedly they ‘brought strange things to the ears’ of their genera- 
tion.... They were novelties, partly audacious, partly unintelligible, 
then. The cry of “Romanism” was inevitable and was soon raised... . 
It cannot be thought surprising that the new tracts were received 
with surprise, dismay, ridicule, and indignation. But they also at 
once called forth a response of eager sympathy from numbers to 
whom they brought unhoped-for relief and light in a day of gloom, 
of rebuke, and blasphemy.” (Church, op. cit., p.119 ff.) At any rate, 
England was agog. From Oxford the fire had spread to London and 
to all other parts of the kingdom, and soon nothing was discussed 
so much as the tracts and the High Church views which they with 
such masterful insistence propounded. 


VI. 


Naturally the tracts were not left to do their work alone. The 
most potent influence aiding them, so contemporaries assure us, was 
the preaching of Newman at St. Mary’s, one of the famous old 
churches of Oxford, of which an American visitor, William Mathews, 
more than half a century ago, wrote that “its ‘symmetric pride’ 
dazzles the beholder when the pale moonlight falls on spire, buttresses, 
statues, and pinnacles.” Strange to say, these sermons were preached 
Sunday afternoons. An admirer who regularly attended refers to 
them as those “wonderful afternoon sermons” and continues: “Sun- 
day after Sunday, year by year, they went on, each continuing 
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and deepening the impression produced by the last. As the hour 
interfered with the dinner hour of the colleges, most men preferred 
a warm dinner without Newman’s sermon to a cold one with it; so 
the audience was not crowded, and the large church was little more 
than half filled. The service was very simple, no pomp, no ritualism; 
for it was characteristic of the leading men of the movement that 
they left these things to the weaker brethren.” (Cf. Church, op. cit., 
p. 141.) Characterizing the sermons, this observer finds their power 
in their searching quality, reaching deep into the human heart, and 
in their great moral earnestness. While they were not heard by many, 
they exerted a wide influence in printed form, because they were not 
only published, but eagerly read. On the power wielded by Newman 
at this time Fisher says (op. cit., p. 457): “The preaching of Newman 
and his personal fascination were the most potent agencies in exciting 
attention and winning adherents. His influence for a time at Ox- 
ford was something almost unprecedented. It was in truth a powerful 
influence, which cast a spell over so many persons of high promise. 
It was felt by some, as Mark Pattison and James Anthony Froude, 
who in the reaction from it lapsed into skepticism. It entered as 
a disturbing force for a while into the minds of devoted admirers of 
Arnold, such as Arthur Clough, and even in a perceptible degree im- 
pressed Arthur Stanley.” The newspapers soon opened their columns 


to men who wrote for or against the tracts, and the publicity which 
the Tractarian leaders craved for their views was not slow in coming, 
not only their friends, but their foes assisting in spreading their 
ideas. “The British Critic was the chief organ of the school, to which 
in 1844 the Christian Remembrancer succeeded. There was no fear 
the Anglo-Catholic candle should be put under a bushel, whether or 
not Keble desired so much publicity.” (Cornish, op. cit., p. 250.) 


VII. 


After this review of the chief events that had to do with the 
beginning of the movement, the question must be considered, What 
precisely were the doctrinal views which these men attempted to 
propagate? The foregoing indeed has to some extent thrown light 
on this question, but several things remain to be said. If we wish 
to summarize briefly what the Oxford Movement stood for, we might 
use these terms: apostolic succession, sacramentalism, traditionalism, 
ecclesiasticism, and ritualism. As to the first two, nothing will better 
convey to us what was in the mind of the promoters than these words 
of R.H. Froude, communicating to a friend what points had been 
agreed on at a meeting in Oxford in August, 1833: “The doctrine 
of apostolic succession as a rule of practise, i. e. 1) that the participa- 
tion of the body and blood of Christ is essential to the maintenance 
of Christian life and hope in each individual; 2) that it is conveyed 
to individual Christians only by the hands of the successors of the 





» hour 
ferred 
it; so 
. more 
alism; 
t that 
p. cit. 
power 
t, and 
many, 
re not 
wman 
wman 
citing 
it Ox- 
werful 
omise. 
roude, 
‘ed as 
ers of 
2e im- 
lumns 
which 
ming, 
their 
which 
» fear 
ler or 


The Oxford Movement a Hundred Years Ago. 493 


apostles and their delegates; 3) that the successors of the apostles 
are those who are descended in a direct line from them by the im- 
position of hands and that the delegates of these are the respective 
presbyters whom each has commissioned.” (Cornish, op. cit., p. 233.) 
That the Scriptures do not teach such a thing as an apostolic succes- 
sion and that, when the attempt is made to prove from history the 
existence of a chain of bishops reaching without break from the 
apostles to our times, no certainty can be attained, was either dis- 
regarded by these men, or it was thought to be offset by the testimony 
and the teaching of the Church. Cornish summarizes the view op- 
posed to that of the Tractarians and the defense of the latter in these 
words (op. cit., p. 234): “No one would deduce from the Bible alone 
the doctrine of an exclusive episcopal succession. Granted that our 
Lord’s commission to the apostles included the perpetual ministry 
and that this was conferred by imposition of hands, there is nothing 
in the Bible which limits the rights and duties of particular churches 
to an episcopal succession. There must be an inward call and an 
outward commission from the rulers or leaders of the Church or con- 
gregation; but it cannot be certainly proved from Scripture that these 
leaders were a separate class, a clergy as opposed to the laity, nor 
that there was an essential difference between elders and overseers, 
as between priests and bishops, nor that there was any universal and 
indispensable manner of appointment. The rejoinder is by an appeal 
to tradition. If Scripture is infallible, the canon of Scripture was 
settled by tradition, and its infallibility depends upon the infallibility 
of the authority which created the tradition in virtue of which it 
is received; the only escape from this argument is by supposing the 
apostles and evangelists alone to be inspired; and this is an assump- 
tion not upheld by the history of the Church. All parties agree in 
giving value to tradition; but Rome finds in church tradition an 
infallible guide, Protestants a guide to interpretation both of doctrine 
and history, but not an infallible guide. The argument for church 
authority as against’ Biblical authority or Latitudinarianism was 
clearly and forcibly drawn out by Newman in Tract 85 (five lectures), 
one of the most powerful and closely written of the series. The 
writer’s conclusion is that there is no escape from the intellectual 
difficulties of the Bible, but in acceptance of the church system.” We 
Lutherans will certainly oppose the Liberals if their words are in- 
tended to make the claim that our Lord has not instituted the office 
of the ministry; but we are here in particular concerned with the 
contentions of the Oxford party. The Christian who takes his stand 
on the Scripture cannot for a minute grant that these people were 
right. The canon of the Holy Scriptures was not settled by tradition; 
the Church merely recognized as apostolic the gospels and epistles 
which had a right to be given this stamp. And as for inspiration, 
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a Bible Christian certainly is not willing to concede that later writers 
like Ambrose or Augustine or Luther must be thought of as possessing 
this heavenly endowment. But what I desire to stress here is the 
complete admission of the Tractarians themselves that from the Scrip- 
tures alone the doctrine of apostolic succession cannot be proved. 
That they by an appeal to the authority of the Church built their 
system on the shifting sands of human opinion unhappily was not 
realized by them. 

With respect to their emphasis on the use of the Sacraments 
we must grant that the testimony of these men was timely, because in 
large portions of the Anglican Church the Sacraments had come to 
be neglected after the fashion prevailing in the Reformed denomina- 
tions generally. But what lack of Scriptural sobriety! The Sacra- 
ment of the Lord’s Supper must be partaken of if one wishes to be 
saved! Plainly there is here a confusion of the means (the Sacra- 
ment) and the end (faith in the Savior). That the doctrine of the 
Eucharist as held by the Tractarians, even though they taught the 
real presence, was not that of the Lutheran Church is at once evident 
from their reference to the Lord’s Supper as a sacrifice. (Cf. A. L. 
Graebner, op. cit., p. 294.) The outward act is overemphasized; it is 
separated from the Gospel-message, with which it is in its true nature 
intimately connected and which it is intended to confirm and make all 
the more precious. The doctrine of baptismal regeneration was indeed 
taught. But here, too, a gross error entered in, inasmuch as it was 
held that Baptism was not efficacious ever after, but that forgiveness 
for sins committed afterwards would have to be obtained in some other 
way. This was all due to blindness as to the very heart of Christian 
doctrine, the doctrine of justification by grace through faith. How 
little Newman with all his acumen understood this cardinal teaching 
of the Bible is shown by what he wrote eight years before he left 
the Anglican Church, a discussion of which he himself says in the 
Apologia (p. 72): “I wrote my essay on justification in 1837; it was 
aimed at the Lutheran dictum that justification by faith only was 
the cardinal doctrine of Christianity. I considered that this doctrine 
was either a paradox or a truism—a paradox in Luther’s mouth, 
a truism in Melanchthon’s. I thought that the Anglican Church fol- 
lowed Melanchthon and that in consequence between Rome and 
Anglicanism, between High Church and Low Church, there was no 
real intellectual difference on the point.” The doctrine of justifica- 
tion, a paradox in Luther’s mouth — merely a strong, startling, some- 
what exaggerating way of stating a truth! Here appears the poisonous 
spring vitiating all of Newman’s theology —a lack of appreciation 
of what was central in St. Paul’s message. 


That this party was deeply entangled in traditionalism has been 
brought out above. Newman does not hesitate in the Apologia to 











The Oxford Movement a Hundred Years Ago. 495 


relate of his friend R. H. Froude: “He felt scorn of the maxim “The 
Bible, and the Bible only, is the religion of Protestants,’ and he 
gloried in accepting tradition as a main instrument of religious 
teaching.” (P. 24.) 

Closely allied to this position was the high notion which Trac- 
tarians entertained of the authority of the visible Church, the attitude 
which we call ecclesiasticism. The magnificent terms which the 
Scriptures and the Lutheran Confessions employ to depict the in- 
visible Church, the communion of saints, they referred to the external, 
visible Church with its archbishops, bishops, presbyters, and deacons. 
“To exhibit the Church of England as one branch of the Church 
Catholic, the Church of Rome being a coordinate branch, to maintain 
that for Anglicans there is a seat of authority in the Church visible, 
the Church of the first centuries, .. . such was the task undertaken.” 
(Fisher, op. cit., p. 455.) It was held of course that Rome had become 
corrupt. In one of the early tracts (No. 20) Newman spoke some 
hard words of the Romanists. “Truly, when one surveys the grandeur 
of their system, a sigh arises in the thoughtful mind to think that 
we should be separated from them; cum talis sis, utinam noster 
esses! But, alas, communion is impossible. Their communion is 
infected with heterodoxy; we are bound to flee it as a pestilence. 
They have established a lie in the place of God’s truth and by their 
claim of immutability in doctrine cannot undo the sin they have 
committed. They cannot repent. Popery must be destroyed; it can- 
not be reformed.” Even in 1837 he spoke of Rome as “a Church 
beside herself, . . . crafty, obstinate, wilful, malicious, cruel, un- 
natural as madmen are,—or rather she may be said to resemble 
a demoniac, obsessed with principles, thoughts, and tendencies not 
her own; in outward form and in natural powers what God made her, 
but ruled by an inexorable spirit, who is sovereign in his management 
over her and most subtle and most successful in the use of her gifts. 
Thus she is her real self only in name, and till God vouchsafes to 
restore her, we must treat her as if she were that Evil One who 
governs her.” (Prophetical Office of the Church Viewed Relatively 
to Romanism and Popular Protestantism.) But through the con- 
stant emphasis on the authority of the Church and the importance 
of tradition this opposition to Rome gradually became weaker and in 
some of the minds supporting the movement died away entirely. 
Considering the exaggerated importance which Newman attached to 
the authority of the Church, one need not wonder that he joined the 
Roman Catholics. We may rather be surprised that he was not 
followed by all who held the same premises as he. To a Lutheran 
of course who is firmly convinced that God speaks to us in the Scrip- 
tures and that the Church, be it ever so strong, firm, rich in good 
works, and faithfully testifying to divine truth, has no right to 
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originate articles of faith, the language of the Tractarians sounds 
strange. The rule defended by these men “Accept what the universal 
Church believed before it was divided into an Eastern and a Western 
section, and then you have the truth” has an attractive ring; but 
a brief examination will suffice to show that it not only violates 
the Scripture-teaching as to the foundation of the Church, Eph. 2, 
20 ff., but takes the inquirer on a stormy sea of conflicting views, with 
no haven of refuge in sight except the infallibility of the Pope. 
Newman was fond of calling his brand of Anglicanism the via media 
between Catholicism and Protestantism. He after some time dis- 
covered that the path was too narrow, merely an imaginary line, so 
to speak. 

It was quite natural for people who had such a high regard for 
antiquity to lay much stress on strict adherence to the time-honored 
ritual of the Anglican Church. That they rendered their communion 
a service by drawing attention to much that was beautiful and edify- 
ing in its liturgy we may freely grant. “The humdrum age of weekly 
services and occasional communions was passing away; daily services 
and weekly celebrations became common; the cross was no longer 
looked upon as a popish symbol.” (Cornish, op. cit., p. 248.) The 
pity was that these men, while giving a strong impetus to the study 
and observance of churchly forms of service, did not value more 
highly what must be the center of all our divine services, the proclama- 
tion of the free grace of God in Christ Jesus. Lutherans should not 
fail to see the finger of warning lifted up undeniably in this phase of 
the movement. Initiis obsta. Many of the converts to Romanism 
that came from the Anglican Church were weaned away from the 
mother church only gradually. Imitate Rome in what is non-essential, 
and by and by one or the other of your brethren and perhaps you 
yourself will accept the Roman system in what is essential and 
fundamental. Emphasize ritual, and you are for the undiscerning 
smoothing the paths leading to Rome. 


VIII. 


In viewing the results of the Tractarian Movement, some good, 
some ill, we may quote R. H. Nichols (Growth of the Christian 
Church, Vol. II, p.146f.): “The great majority of the Tractarians 
stayed in the Church of England. From the middle of the nineteenth 
century their ideas were more and more adopted among the Anglican 
clergy and laity. Religion became more churchly and more priestly. 
Many clergymen called themselves priests and shaped their ministry 
accordingly, for example, hearing confessions from their people. The 
authority of the Church as a teacher of the truth was exalted, 
scrupulous attention to its rites insisted on, and a high doctrine of 
the Sacraments taught. Worship underwent great changes, becoming 
much more ritualistic and elaborate. Great attention was paid to 
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the element of beauty in services and churches, and important im- 
provements in church architecture, decoration, and music resulted. 
In late years the ritualistic tendency has gone so far that in some 
churches the service can hardly be told from that of the Roman 
Catholic Church.” 


One cannot help speaking of the leaders of the movement with 
a degree of admiration, considering the manliness and courage which 
they showed in promulgating and defending their views, which at first 
by no means were popular in England. In the point of true, un- 
wavering devotion to the cause which they considered right they may 
be pointed to as illustrious examples for our generation, which is but 
little inclined to bear vituperation and shame for the religious con- 
victions it professes. The movement, however, from the very start 
was Romanizing, not in intention, but in actual tendency, and in this 
direction was a very mischievous influence, doing a world of harm. 
But it seems certain, too, that through its conservative character it 
helped somewhat to stem the tide of unbelief which was rushing 
through the world and threatening to engulf Christianity in England 
as well as in other countries. That the clergy of England through the 
controversies called forth by this movement became more seriously 
minded, studious, anxious to explore the riches of its doctrinal 
heritage, seems certain. In the wonderful economy of God, Trac- 
tarianism had to serve both as a punishment, inasmuch as it cham- 
pioned strong errors, obscuring and perverting revealed truth in 
several important respects, and as a blessing, checking other evil 
tendencies which were attacking especially the authority of the Scrip- 
tures and, besides, were favoring a laissez-faire type of Christianity, 
which is the sister of heterodoxy, worldliness. W. Arnpr. 
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Wie ijt denen zu begegnen, die Wundergaben, befonders neue 
Offenbarungen, vorgeben? 


Das ijt cin Thema, das in der Lehre bon der Ynfpiration der Hei— 
ligen Sdhrift ben Grund de3 Glaubens beriihrt. C8 ijt auch nicht eine 
müßige Frage, fondern fie ijt recht praktiſch. Sie ijt zeitgemäß; denn 
nidt nur in alter Zeit hat e3 Leute gegeben, die auf dieje Gaben Anz 
ſpruch madhten, fondern diefen Anſpruch erheben gerade jest viele ver- 
ſchiedene Seften. G8 ift eine Gade, die auch die Schrift behandelt. Wir 
Chrijten, namentlid) wir Paftoren, follten darüber Beſcheid wifjen. Es 
ijt auch nicht gu Teugnen, dah rechtglaubige lutheriſche Theologen in 
diefer Frage nicht immer gleide Rede gefiihrt haben, und das ijt nod 
Heute der Fall. Jeder bon un fann gu irgendeiner Beit vor diefe Frage 


Geftellt werden; denn es ijt eine gu unferer Beit vielbefprodene Sade. 
32 
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Sm Thema nenne ich nun im allgemeinen die Wundergaben im Sinne 
der Schrift, bebe aber befonders die Gabe der Weisfagung hervor, weil 
es befonders dieſe Gabe ijt, die man gu befiken vorgibt. Diefe Gabe ijt 
eS aud, die Die Sache praktiſch madt. 


J 


Erſtlich will ich nun kurz den Nachweis bringen, daß in alter und 
neuer Zeit vorgegeben worden iſt und daß es noch vorgegeben wird, daß 
dieſe Gaben vorhanden waren und vorhanden find. Wenn id den Aus— 
druck ,borgeben” gebrauche, fo nehme ich ihn nicht in dem übeln Sinne 
bon „fälſchlich vorgeben“, ohne gu haben, fondern in dem Ginne bon 
„beanſpruchen“. Ich will alfo ſagen: Gewiſſe Leute behaupten, daf fie 
die Wundergaben, namentlich die Gabe der Weisjagung, haben oder daß 
andere Leute diefe Gaben haben oder gar, daß die Kirde diefe Gaben 
haben miiffe als ein Renngeidjen der wahren Kirche. 

Ich febe als befannt und gugeftanden boraus, daß die erfte Rirde, 
namentlid im Beitalter der Apojtel, die Wundergaben, befonders auch 
die Gabe des Weisfagens, die Gabe, gufiinftige Dinge vorauszuverkün— 
digen, und fonjtige Gaben gehabt babe. Mun aber beanfprudten 
und beanfpruden nod Menfden, dak fie diefe Gaben Hatten und 
nod haben. Sefannt ijt, dak Zwingli vorgegeben hat, daß ihm ein 
Engel, weiß oder ſchwarz, jeine Abendmahlslehre eingegeben habe. Das 
lauft hinaus auf den Anfprud, dak er neue Offenbarungen empfangen 
habe. Bekannt ijt aud, dak die Methodijten in altefter Beit viel Rüh— 
mens gemacht haben bon Erſcheinungen, Traumen und CEntgiidungen. 
Das ijt ja aud eine Art neuer Offenbarung. Die Quafer maden das 
„innere Lidt” gur Hauptquelle ihrer Lehre. Crinnert fei auch an die 
Bwidauer Propheten gur Beit Luthers. Fauſtus Socin wollte neue 
Offenbarungen gehabt haben. Mit Recht wird hier auch das Papfttum 
genannt; denn die Behauptung des Papſtes, dak er Lehrfragen end- 
giiltig unfeblbar entjdeiden fonne, ijt gleichbedeutend mit neuer Offen- 
barung. Tatſächlich hat das Papſttum bis in die neuefte Beit neue Lehr- 
artifel aufgeftellt (unbefledte Empfangnis der Maria; Unfeblbarfeit 
des Papftes). Bn römiſchen Legendenbiidern wimmelt e3 formlich von 
Wundern und Wunbdertatern und neuen Offenbarungen aus dem Feg- 
feuer und anderswoher (Lourde3, St. Anna in Quebec ufw.). Wenn 
wir in die neuefte Zeit hinabjteigen, fo finden wir in der Epiffopalfirde 
ganze Rreife, welche behaupten, Wunderheilungen durch Gebete gu voll- 
bringen; ja man hat befondere Ämter fiir diefen Zweck eingeridjtet. Die 
Yrbingianer rednen die Wunbdergaben und Weisfagungen gu den 
twefentliden Kennzeichen der Kirche. (Günthers Symbolif, 322. 75.) 
Die Mormonen und die Christian Science-eute find außerhalb der 
Kirche, aber in diefer Frage ftehen fie auch fiir Wundergaben und neue 
Offenbarungen ein. Die Ruffelliten beanfpruden gang beftimmt neue 
Offenbarungen und behaupten auf Grund bon 1 Theff. 4,4. 5, dab die 
Glaubigen jest wiffen finnten, wann der Jüngſte Tag fomme. Der- 
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felbe Zug gebt durch die meiften neueren Geften: die Pfingſtchriſten, 
Holy Rollers und wie fie alle heifen. In diefe Kategorie gehiren aud 
die „Ichtheologen“. Ihre Lehren find neue Lehren, die fie aus dem 
eigenen Ich ſchöpfen. Es find neue Offenbarungen, wenn fie auch nicht 
fo genannt werden. 

Wile diefe verſchiedenen Sekten verbreiten eifrig ihre Lehren, und 
unjere Leute fommen mit ifnen in Berührung. Che wir e3 wiſſen, haben 
fie bas Gift eingefogen, und fie treten dann an un3 heran und fragen 
uns: Wie fteht die Sache? Gibt e3 noch Wundergaben wie zur Beit der 
Apoftel? Gibt e3 neue Offenbarungen? Rann es folche geben? Da 
miiffen wir geriijtet fein. Was follen wir antivorten? 


pis 


Was unfere Antwort fein mu, das entfdeidet die Schrift. Die 
Schrift behandelt dieje Sache. Wir wollen die Hauptitellen in diefer 
Sache hierherfeben und dagu kurge Semerfungen machen. Wir nehmen 
guerft Joel 3, 1—3, bergliden mit Wet. 2,16—21. Yoel 3 lautet: „Und 
nach dieſem will ich meinen Geift ausgießen über alles Fleiſch; und eure 
Sohne und Töchter follen tweisfagen, eure Älteſten follen Traume haben, 
und eure Jünglinge jollen Gefidte fehen. Auch will ich gur jelbigen Beit 
beide iiber Rnedhte und Magde meinen Geift ausgießen. Und will Wun— 
Ddergeidjen geben im Himmel und auf Crden, namlid Blut, Feuer und 
Rauchdampf.“ Act. 2,16—21 lejen wir: „Das ijt durd den Propheten 
Noel gubor geſchrieben: Und eS foll gefdehen in den lebten Tagen, 
{pricht Gott, ich will ausgießen bon meinem Geift auf alles Fleiſch; und 
eure Söhne und eure Töchter follen tweisfagen, und eure Jünglinge 
jollen Gefichte fehen, und eure Wteften follen Traume haben. Und auf 
meine Knechte und auf meine Mägde will ich in denfelbigen Tagen von 
meinem Geijte ausgieken, und fie follen weisſagen. Und ich will Wunder 
tun oben im Simmel und Beiden unten auf Erden, Blut, Feuer und 
Raudhdampf. Die Sonne foll fich verfehren in Finjterni3 und der Mond 
in Blut, ehe denn der große und offenbarlide Tag de3 HErrn fommt.” 
Es ijt gu beadjten, dak es allgemein heißt, , alles Fleiſch“, dad ift, 
alle Menſchen, und „eure Sohne und Töchter, . . . eure Jünglinge und 
ülteſten“ und nicht bloß etliche. Act. 2 fagt uns Petrus, dak die vom 
Propheten Yoel genannte Beit der Pfingfttag fei; aber Petrus fagt nicht, 
dak die Erfüllung nur an diefem Tage geſchehen, alfo auf ben einen 
Zag die Erfüllung gu beſchränken fei. Ym Gegenteil, Wet. 8,5.15—17 
wird uns ergablt, dak gang dasſelbe gu anderer Beit und an einem anz 
dern Orte gefdehen fet (Gamarien). Act. 10,45—47 wird beridjtet, 
wie nod) fpater aud) in Cafarien gang dasſelbe gefdjehen fei wie am 
Pfingittage. Wir diirfen alfo bie Wundergaben und die Weisfagung 
nidt auf Pfingften beſchränken. Wir find genötigt, die Worte „zur 
felbigen Zeit” bet Yoel auf die gange Beit des Neuen Teftaments gu 
begiehen. Wer bas Weisfagen Yoels auf kürgere Beit beſchränkt, der 
mug geigen, to und mann die Beſchränkung eingetreten ijt. Was die 
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Sade betrifft, die Gott an den begeidhneten Perfonen tun will, fo nennt 
Noel im allgemeinen Wunderzeichen und weiſt befonders hin auf das 
Weisfagen und twas damit identifd ijt. Die Apoſtelgeſchichte, die die 
Erfiillung berichtet, erzählt, daß die Empfanger der Gaben Kranke ge- 
heilt und andere Wunder getan haben. Johannes und Petrus heilen 
den Lahmen; Ananias und Sapphira werden von Petri Wort nieder- 
gejdlagen; Petrus weckt die Tabea und Paulus den Cutychus von den 
Toten auf. Beſonders ergabhlt die Apoſtelgeſchichte, daß die Empfanger 
der Gaben mit Zungen geredet haben von den großen Taten Gottes 
(Tod und Auferjtehung Chrifti). Dagu fam auch die Weisfagung im 
Ginne bon Verfiindigung gufiinftiger Dinge. Die Gefchichte berichtet 
aud, dak dies nicht auf die Apoſtel und Yerujalem befdrankt geweſen 
fei. Der AWlmofenpfleger Philippus tat in Samarien dasfelbe, was fonjt 
die Apoſtel taten. Die Gamariter empfingen auch den Heiligen Geijt 
und taten Wunder, Act.8,19. Ebenfalls heißt es bon Cornelius’ Haus- 
genofjen: „Sie redeten mit Sungen”; fie taten alfo das, twas am 
Pfingſttage gu Yerufalem geſchehen war. Act. 21 meisfagte Agabus die 
Leiden Pauli gu Ferufalem. Ebenda werden vier Tidter des Philippus 
erwähnt, die weisſagten. Rap. 11,28 hatte Agabus die groke Teurung 
geweisſagt. Paulus hat den Anticriften prophegeit, 2 Theff.2. Man 
darf alſo die Gaben nicht befdranfen auf eine beftimmte Zeit und auf 
befondere Perfonen. 

Es geht aud nicht an, daß man einen UnteridiedD maden will 
zwiſchen den eingelnen Gaben und fagen: Diefe Gaben haben aufgebort, 
jene bejtehen fort. Gie alle beruben auf derfelben Verheißung und 
twerden bon demſelben Geijte gewirft. Wer jo unterfdeiden twill, der 
muß dafiir einen Grund angeben. Yn den Worten Joels liegt die Unter- 
ſcheidung nidt. 

Cine zweite Hauptitelle itber den Gegenftand ift Mark. 16, 17—20. 
Sie lautet: „Die Beiden aber, die da folgen twerden denen, die da glau- 
ben, find die: Qn meinem Namen twerden fie Teufel austreiben, mit 
neuen Bungen reden, Sdlangen vertreiben, und fo fie etwas Tödliches 
trinfen, wird's ihnen nidt ſchaden. Auf die Kranken werden fie die 
Hande legen, fo wird’s beffer mit ihnen werden. Und der HErr, nad- 
dem er mit ifnen geredet hatte, ward er aufgehaben gen Simmel und 
fibet gur redjten Gand Gottes. Gie aber gingen aus und predigten an 
allen Orten, und der HErr wirkte mit ihnen und befraftigte das Wort 
durch mitfolgende Beichen.” Beadten wir, wem die Verheißung ge- 
ſchieht: nicht nur den Apofteln, fondern ,,denen, die da glauben”. So 
tat 3.B. aud) Philippus, der Wlmofenpfleger, Wunder. Auch wird die 
Zeit ber Dauer nidjt befhrantt. Die Glaubigen taten Wunder und 
predigten, nidt nur die Apoſtel. 

Gine dritte Hauptſtelle ijt 1 Mor.12,1—11. Diefe Stelle lefe 
man und beadjte, dak die Empfanger der Gaben nicht die Apoftel, fon- 
bern die Chriften in Rorinth waren. Unter den Gaben werden genannt: 
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Wunder tun und weisfagen. Geber aller Gaben ift derfelbe einige Geift, 
der in allen Glaubigen wohnt und einem jeglichen Seines guteilt, nad 
dem er twill. Alle Ausſagen find allgemein, und niemand hat daher ein 
Recht gu befdhranfen. 

Faſſen wir nun zuſammen, was wir aus diefen sedes gelernt 
haben, und beantworten wir danach unjere Frage. 

Wir diirfen erftlih negativ nicht fagen: C3 ijt nicht wahr, was 
ihr vborgebt; ihr habt diefe Gaben nidt und fonnt fie nicht haben; diefe 
Gaben haben aufgehort, wenigſtens mandje derſelben. Diefer Antwort 
ftimmen felbjt unter rechtglaubigen Lehrern nicht alle gu. Go hat 3. B. 
Quenftedt in feiner Dogmatif die Yoeljtelle alfo gedeutet: in den Worten 
„alles Fleiſch“ werde das Gange genannt, aber nur ein Teil fet gemeint; 
alfo nidt alle Glaubigen, fondern nur die Apojtel feien gu verftehen. 
Was witrde aber herausfommen, wenn man an Yoh. 3,16 folde Sdrift- 
auglegung itben würde? Cinen andern Erklärungsverſuch gibt er fo: 
Petrus habe ja erflart, daß die Erfiillung diefer Stelle gu Pfingften ge- 
fdeben fei. Wir haben aber oben fdon gefehen, dak diefelben Dinge 
aud nach Pfingjten gefdhehen find. Cinen dritten Verſuch macht er fo: 
Es ijt ein Unterfdied intensive und extensive. Aber wo fteht davon 
etivas in Yoel? Alſo diefe Verfuche halten nicht Stic. 

D. Walther fagt in feiner Cinleitung gu einer Predigt über 1 Ror. 
12,1—11, nach Aufzählung der dort genannten Gaben des Geiligen 
Geiftes: ,, Dak es foldje Wundergaben nicht mehr in der Kirche gibt, darf 
uns Daher nidt toundern. Das Neue Teftament ift nun bereits göttlich 
befiegelt und die chriftlicje Religion als eine ertwiefene gottlide Offen- 
barung in die Welt eingefiihrt; es bedarf daher jest feiner Wunder 
mehr.” In der Predigt felbjt fagt D. Walther: „Es ijt jedoch, was die 
Gaben der apoftolifden Beit betrifft, welche der Heilige Apoftel in un- 
ſerm Texte nambaft madt, cin doppelter Unterfdied gu madden. Der 
Apoftel nennt neun Gaben. Vier davon find jest gänzlich aus der chrijt- 
lichen Rirde verſchwunden; die andern fiinf bingegen finden ſich nod 
jebt unter den Glaubigen, wenn aud in einem geringeren Grade. 
Gängzlich verſchwunden find nämlich die Gaben, ohne Anwendung von 
Argneien gefund gu madjen, die Gabe, andere Wunder zu tun, die Gabe, 
ohne borhergehende Studien und übung fremde Sprachen zu reden, und 
endlich die Gabe, ſolche Spradjen, die man nicht gelernt hat, qusgulegen. 
Nicht fo verhalt es fich mit den andern fiinf Gaben.” Diefe Darlegung 
mag als hiſtoriſch richtig angenommen twerden, und mit Chrijten fann 
man fo redben. Sat man es aber mit Leuten gu tun, die borgeben, dak 
fie foldje Gaben doch haben, dann fommt man damit nicht aus, befonders 
dann nicht, wenn fie uns mit den oben befprodjenen Schriftſtellen 
fommen. Wud) fann Walthers Unterſcheidung aus feinem Texte nidt 
erwieſen werden. Gr felber tut da8 auch nidt, fondern beruft ſich auf 
die Gefdidte. Wir werden weiter unten hören, dak Luther gugibt, 
dak Gott wieder Gaben ertweden fann, wenn es nötig und heilſam ijt 
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fiir Die Kirche. So hoch wir Walther alten, fo folgen twir in diefer 
Gace lieber Luther. Viele unferer Theologen ftimmen in diefer An- 
ficht Walther nicht bei. 

Auch Luther felbjt redet zuweilen, als hatte er geglaubt, gewiſſe 
Beiden batten aufgebirt. Yn feiner Auslegung der Yoelftelle fagt er: 
„Jene Ausgießung de3 Geijtes ijt gwar geſchehen über alles Fleiſch, aber 
die Gaben nicht gleicherweiſe; denn die ganze Welt hat jene Rundgebung 
des Heiligen Geiſtes an den Apoſteln gefehen, tenn fie lehrten und das 
Evangelium predigten. Die Gabe aber ift nicht auf fie gefommen; denn 
auf diefelbe Weiſe redet auch Jeſaias 40,5; 52,10: Alles Fleiſch wird 
das Heil unſers Gottes fehen.. Und Simeon in feinem Gefange, Luk. 
2,31: ,deinen Heiland, welchen du bereitet hajt vor allen BVilfern‘. 
Das heift, Chrijtus ijt bereitet, er ijt offenbart, er ijt hingeftellt, dah 
alle3 Fleiſch auf ihn ſchauen foll. Und fo ijt im Neuen Teftament der 
Heilige Geijt ausgegofjen in die Herzen der Glaubigen und dennoch auch 
fundgetan durd die deutliden Beiden gur Vefraftigung des Wortes. 
Deshalb ijt e3 nicht3, dak unſere Propheten aus diefem Text Schutz fiir 
ifren Irrtum hernehmen wollen, da fie fagen, fie Hatten den GHeiligen 
Geift und ein jeglicer miifje den Heiligen Geijt empfinden. Doch haben 
fie Den GHeiligen Geijt noch nidt an Tag gegeben. Diefen muß man fo 
antiporten: Es ijt nicht genug, dak man den Geiligen Geijt als einen 
eingegoffenen habe, da dies ja dir allein nützt, ſondern er muß eriviefen 
werden, und die Ausgießung des Heiligen Geijtes muß offenbar gemadt 
und offentlic) fundgetan werden, daß alles Fleiſch e3 fehe. Da unfere 
Propheten dies nicht tun, twie fie e3 auch niemals tun werden, fo follen 
fie mit un3 Sdhiiler der Heiligen Schrift bleiben, da wir jebt feine andere 
Offenbarung de3 Heiligen Geijtes haben als die Heilige Schrift, und fie 
follen nicht eine neue Art der Lehre aufbringen, von der fie dichten, daß 
fie diefelbe anridten aus WAntreiben de3 Heiligen Geijtes. Denn wenn 
Chrijtus eine neue Art gu predigen einfiihren wird, fo wird er dies nicht 
im Finſtern tun oder etiva in Dem Herzen eines oder giveier Menſchen 
tun, fondern er wird e3 durch ein offenbares Zeichen fundmadjen, damit 
Daran nicht gegtveifelt werden fonne, was er dann auch bet der offent- 
licen Bekanntmachung diefes neuen Reiches, bon dem geweisſagt wird, 
wirklich getan hat.” Teilweiſe lautet diefe3, alS wenn Luther die 
Miglichfeit der Zeichen geleugnet habe; aber er jtreitet fie nur feinen 
Gegnern ab, behauptet fie aber fiir die Kirche. Auch in unfern Kreiſen 
wird zuweilen geredet, als ob e3 feine Wundergaben und Offenbarungen 
geben fonne. Go finnen wir denen nicht begegnen, die behaupten, daß 
fie foldje Gaben haben. Das einfach gu leugnen, ware ja eine petitio 
principii. 

Wir haben nun pofitiv gu zeigen, wie gu antworten ift auf 
das Vorgeben derer, mit denen wir es hier gu tun haben. Wir laffen 
Luther reden. Yn der Coangelienpojtille, in der zweiten Predigt über 
das Evangelium am GHimmelfahrtstage, lefen wir: „Wie wollen wit 
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allfier tun, da wir den Spruch wahr behalten, dak, wer da glaubet, 
der foll auch Macht haben und fonnen dieſe Beichen tun. Und der HErr 
ſpricht, dieſe Beidjen follen ihnen allen nachfolgen. Go wiſſen wir, dah 
die Apojtel nidt alle Beiden getan haben; denn wir lefen von feinem 
mehr, dex Gift getrunfen hat denn allein Johannes, der Evangelijt, und 
fo fortan. Goll der Spruch beftehen, fo werden ihrer wenig behalten und 
wenige GHeilige im Himmel bleiben; denn fie haben nicht diefe nach- 
folgenden Zeichen alle miteinander getan, wiewohl fie etliche haben ge- 
habt und getan. Etliche fahren hie gu und legen dieſe Zeichen geiftlid 
aus, Damit der Geiligen Chre gu erhalten; aber das gilt nidt, daß man 
diefe Worte fo zwingen twill; denn fie haben folden Verſtand nidt in 
fih; darum Leiden fie auch ſolche Wuslequng nicht; denn damit macht 
man un die Heilige Schrift wanfend und unbejtandig. . . . Etliche 
fahren gu und ſagen, dag, wiewohl diefe Zeichen nicht jedermann hat 
und tut, fo find fie Dod) der gangen Gemeinde, dem gangen Haufen der 
Chrijten, gegeben, daß dex die Teufel austreibe, der andere die Rranfen 
gefund mache und fo fort an. Darum fagen fie, dak ſolche Beichen feien 
eine Offenbarung de3 Geiſtes, dak, two die Zeichen find, fei auch die chrift- 
liche Rirde und wiederum. Aber diefe Worte wollen nicht gehen auf die 
Gemeinde, fondern auf einen jegliden infjonderheit, dak die Meinung 
die fet: wenn ein Chrijtenmenfd ijt, der den Glauben hat, der foll Ge- 
walt haben, diefe nachfolgenden Zeiden gu tun, und follen ihm folgen, 
wie Chrijtus fagt Joh. 14,12: ,Wabhrlid, wabhrlid, ich fage euch: Wer 
an mic glaubet, der wird die Werke aud) tun und wird größere denn 
die tun.6 Denn ein Chriſtenmenſch hat gleidje Gewalt mit Chrijto, ijt 
eine Gemeinde und fibt mit ihm in gefamten Lehen. Der HErr Hat 
ihnen aud) Getwalt gegeben, al Matth. 10, 8 jteht, wider die unfaubern 
Geifter, daß fie die auStwiirfen und madhten gefund alle Rranfheit. Alſo 
~ fteht aud) im 91. Pſalm, B. 13, gefdrieben: ,Wuf den Löwen und Ottern 
wirſt du gehen und treten auf die jungen Löwen und Draden.. Denn 
wir lehren aud), daß e3 gefdehen ijt. Denn e3 war einmal cin Vater in 
der Wiifte, derfelbige, wenn er über eine Schlange fam, die nam er in 
beide Gande und zerriß fie mitten boneinander, fragte nichts danad, 
fondern ſprach: ,Ci, mie ein fein Ding ift e3 um ein rein, unfduldig 
Gewiffen!* Darum, wo ein Chriftenmenfd ift, da ijt nod) die Getwalt, 
folde Zeichen gu tun, wenn es bonndten ift. Es foll ſich aber. niemand 
unterjtehen, die gu üben, wenn e3 nicht vonnöten ift oder die Mot er- 
fordert. Denn die Singer haben die auch nidt allewege geiibt; ſondern 
allein bas Wort Gottes gu begeugen und durd) die Wunderzeichen das- 
felbige gu beftatigen, wie denn im Text allhier fteht: ,Sie aber gingen 
aus und predigten an allen Orten, und der HErr wirkte mit ihnen und 
befrajtigte bas Wort durch mitfolgende Zeichen.“ Gintemal aber das 
Evangelium nun ausgebreitet und aller Welt fund ijt worden, ift es nicht 
bonnoten, Zeichen gu tun, wie gu der Upoftel Zeiten. Wenn es aber die 
Not erfordern würde und fie da8 Evangelium ängſten und Drangen 
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wollten, jo müßten wir wahrlich dran und müßten aud Beiden tun, ehe 
twir das Changelium uns ließen ſchmähen und unterdriiden. Aber ich 
hoffe, es twerde nicht bonndten fein und wird dahin nicht gereiden, als 
dak id) mit neuen Zungen allhier follte reden; e8 ijt doch nicht von— 
nöten, fintemal ihr mich alle wohl vernehmen und verſtehen fonnt. 
Wenn aber mich Gott hinfdidte, da jie mich nicht vernehmen, da könnte 
er mir wohl ihre Bunge oder Sprache verleihen, dadurch ich verftanden 
twitrde. “ 

In der dritten Predigt über das Cvangelium fiir den Himmel 
fabrtStag fagt Luther: „Hier haben die Rotten auch gu griibeln bon 
Zeichen mit unniiben Fragen: ob fie aufgehört haben und warum fie 
nicht noch Durch uns gefdeben. Es ijt aber hiervon auch genug, zu 
wiſſen, Dak folche Beichen gegeben find gum Zeugnis und offentlider 
Beweiſung diefer Predigt des Changelii, wie fie denn ſonderlich im An— 
fang desſelben ftarf haben gehen müſſen, bis das Cvangelium in die 
Welt ausgebreitet worden, da fie nicht mehr fo gemein find, wie aud 
nicht not ijt, nun dieſe Predigt ſchon durch alle Lande und Sprachen 
gangen, wiewohl e3 wahr ijt, daß allezeit diefelbe Kraft und Wirfung 
Chrifti in der Kirche bleibt, dak, two e3 not ware, auch noch wohl Wunder 
geſchehen fonnen, wie denn auch oft gefdehen ijt und nocd geſchieht, dak 
in Chriſti Namen der Teufel ausgetrieben, item, durd Anrufung des- 
felben Namens und Gebet Kranke gefund werden und vielen in grofen, 
beide leiblicjen und geiftlicjen, Noten geholfen wird. Go wird aud nod 
jebt das Changelium mit neuen Sprachen berfiindigt, da es gubor un- 
befannt geweſen. Denn folde Beiden find der ganzen Chrijtenheit ge- 
geben, twie er hier fagt, ,denen, die da glauben‘, ob man gleich nicht 
allegzeit bei eingelnen Perfonen folche Gaben ficht, wie fie auch die Apoſtel 
nicht alle gleich getan haben.” Ym folgenden redet Luther dann von den 
biel größeren Wundern in geiftliden Dingen. Was Luther hier fagt, 
griindet fich auf Joh. 20, 30.31: „Auch viele andere Beiden tat JEſus 
bor feinen Jüngern, die nicht geſchrieben find in diefem Buch. Diefe aber 
find gefchrieben, dak ihr glaubet JEſus fei Chrijt, der Sohn Gotte3, und 
Dak ifr durch den Glauben das Leben habt in feinem Namen.” 

Luthers Antwort ijt aljo furg: Gibt jemand vor, er fonne Wunder 
tun, Dann anttworte einmal: Gut; tu eins, und wir wollen fehen, ob es 
wirklich gefdeben ijt. Dann aber fagt Luther weiter: Nun twollen wir 
auch fehen, ob deine Wunder auch tatſächlich bas Coangelium, das Wort 
Gottes, beftatigen. Wenn fo, dann nehmen wir dein Wunder an, tenn 
nicht, Dann twollen tir e3 doch beriwerfen; denn in dem Fall fann es 
nidt bom Heiligen Geift gewirkt fein, der der Autor de3 Evangelium ift. 
Hierher gehört 5 Moſ. 13,1. 2: , Wenn ein Prophet oder Traumer unter 
euch wird aufftehen und gibt dir ein Beicjen oder Wunder und das 
Beiden oder Wunder fommt, dabon er dir gefagt hat, und fpridt: Lah 
uns andern Göttern folgen, die ihr nicht fennt, und ihnen dienen, fo 
follft du nicht gehordjen den Worten folches Propheten oder Traumers; 





+ MR We 


weve Ww HS OH OS 


= eS 


Wie ift Denen zu begegnen, die Wundergaben uſw. vorgeben? 505 


denn der HErr, euer Gott, verſucht euch, daß er erfahre, ob ihr ihn von 
gangem Herzen und bon ganger Geele liebt. Denn ihr follt dem HErrn, 
eurem Gott, folgen und ihn fiirdten und feine Gebote halten und feiner 
Stimme gehorden und ihm dienen und ihm anhangen. Der Prophet 
aber oder Träumer foll fterben”, nämlich durch Steinigung. Matth. 
24,24: „Es werden falfde Chrifti und falfde Propheten aufftehen und 
große Seiden und Wunder tun, dak berfiihrt werden in den Jrrtum, wo 
e3 möglich ware, aud die Auserwählten.“ 2 Theff.2,2: ,,Gott wird 
fraftige Irrtümer fenden, dak fie glauben der Litge, auf dak gerichtet 
werden alle, die der Wahrheit nicht glauben, fondern haben Lujt an der 
Ungerechtigfcit.” 5 Mof.18,22: ,Wenn der Prophet redet in dem 
Namen des HErrn und wird nichts daraus und fommt nicht, das ift das 
Wort, das der HErr nicht geredet hat; der Prophet hat e3 aus Ver— 
mefjenheit geredet, Darum fcheue dich nicht bor ifm.“ 


Das Folgende begieht fich nun befonders auf die ,neuen Offen— 
barungen“”. Wir unterfdeiden da zwiſchen zwei Dingen, die man Weisz 
fagen nennt. Eins ijt die Verfiindigung gufiinftiger Dinge; das andere 
ijt Verfiindigung der Lehre. Wenn die Rede ijt bon Vorausverfiindi- 
gung gufiinftiger Dinge, fo wird man gugeben müſſen, daß died miglid 
ijt und tatſächlich geſchehen iſt. Agabus und die vier Tichter des Philip- 
pus and andere Glaubige fagten dem Paulus zuvor, was feiner in Jeru— 
falem warte. Hus weisfagte von der Gans, die man brate, und dem 
Schwan, den man nicht braten werde. Beſonders hat auch Luther diefe 
Gabe gehabt. D. Walther fiihrt dafiir einige Ausſprüche Luther3 an in 
feinem Buch „Der Konfordienformel Kern und Stern”. GS. 5: „Ich 
habe mit großem Ernſt Gott gebeten und bitte noch taglich, er wolle 
ifrem [der Papijten] Rat fteuern und feinen Krieg in Deutſchland fom- 
men laffen bet meinem Leben, und bin gewiß, dak Gott fold) mein Gebet 
fürwahr erhirt, und weiß, dak, weil ich lebe, fein Krieg in Deutſchland 
fein wird. Wenn ich nun fterbe, ruhe und ſchlafe, fo betet aud.” „Alſo 
werden wir auch im Frieden fterben, ehe denn das Ungliid und Yammer 
über Deutfdland wird angehen.” Ferner: „Es mare nidt not, daß ifr 
[Papijten] wider uns alfo tobetet und tyrannifiert mider die Lehre des 
Cvangelii; denn es wird ohne das das Evangelium furg genug bet euch 
bleiben, fonderlich tenn wir das Haupt gelegt, die wir jebt das Evan- 
gelium predigen. Mad) unferm Tode wird's nicht bleiben; denn eS ift 
nicht miglid, dak es bleibe. Es hat das Changelium ſeinen Lauf und 
läuft aus einer Stadt in die andere; Heute ift’s hier, morgen iſt's an 
einem andern Ort... . Glaubet, ehrt das Wort, lebt nach dem Wort 
Gottes, dieweil ihr's habt. Sehet gu, verfaumt’s und verſchlaft's nicht; 
denn e3 wird nicht ewig bleiben; es wird nidt lange währen. Alſo ijt 
nun das der allerbefte Rat, dak wir nicht alfo gedenfen follen, das Evan— 
gelium, fo wir jest haben, werde ewig bleiben. Gage mir’s twieder über 
zwanzig Jahre, wie es fet. Wenn die jebigen frommen, rechtſchaffenen 
Prediger werden tot fein, dann werden andere fommen, die da werden 
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predigen und e3 madjen, wie e3 Dem Teufel gefallt.” AWbermals: ,,Bis- 
her habt ifr das rechte, tahrhaftige Wort gehirt; nun fehet euch vor 
bor euren eigenen Gedanfen und Klugheit. Der Teufel wird das Licht 
der Vernunft angiinden und euch bringen bom Glauben.... Beh febe 
bor Augen, wenn uns Gott nicht wird geben treue Prediger und Kirchen- 
Diener, fo wird der Teufel durd die Rottengeiſter unfere Kirche zerreißen 
und wird nidt ablafjen noch aufhören, bis er's hat geendet. Das hat 
er kurzum im Ginne. Wo er’3 nicht fann durch den Papft und Kaiſer, jo 
wird er's durch die, fo mit un3 in der Lehre einträchtig find, ausridten.” 
Gin andere3 Mal ſagte Luther: „Nach meinem Tode wird feiner von 
dieſen Theologen beftandig bleiben.“ Wer feine Kirchengefdicdte ein 
twenig fennt, der weiß, wie genau Luther3 Worte eingetroffen find. 
Luther hat geweisſagt. Das haben andere auch getan und mögen in 
Zukunft nocd) mehr tun. Bei folchen Prophezeiungen handeln wir nach 
der oben angegebenen Regel: Wir warten ab, ob es eintrifft. Das muß 
ſich der Prophet gefallen laſſen. Won vornherein aber find alle ſolche 
Prophegzeiungen gerichtet, die wider eine Sehriftoffenbarung find, wie 
3. B. allgemeine Qubdenbefehrung, Millennium, Veftimmung des Fiing- 
ften Tages uſw. Aber gerade mit folchen Sachen befaſſen ſich mit Vor- 
Tiebe die fogenannten neuen Offenbarungen. 


Anders als mit der Vorausverfiindigung gufiinftiger Dinge ver- 
halt e3 fid mit der Weisfagung im Ginne bon Lehrvberfiindigung oder 
Predigt de3 Coangeliums. Hier fann e3 feine neue Offenbarung geben. 
Der HeilSrat Gottes ijt ein fiir allemal und fiir alle Menſchen fertig- 
gejtellt und vollſtändig geoffenbart. Act.20,20: „Ich habe nichts ver- 
halten, das da niiblich ijt, daß ich euch nicht verfiindiget hatte und eud 
gelehrt offentlich und fonderlich und habe begzeuget beide den Yuden und 
Grieden die Bue gu Gott und den Glauben an unfern HErrn JEſum.“ 
Gal.1,9: „So euch jemand Evangelium prediget anders, denn das ihr 
empfangen habt, der fei verflucht!“ Offenb. 22,19: ,Go jemand da- 
bontut bon den Worten des Buches diefer Weisfagung, fo wird Gott 
abtun fein Teil bon dem Bude des Vebens und von der Heiligen Stadt 
und bon dem, das in dieſem Buche gefdrieben fteht.“ 5 Mof. 4, 2: 
„Ihr follt nichts dagutun, twas ich euch gebiete, und follt auch nichts 
Dabontun, auf daß ibr betwwahren möget die Gebote de3 HErrn, eures 
Gottes, die id) euch gebiete.” Tatſächlich find alle angeblicen neuen 
Rehroffenbarungen ſtets wider die Schrift geweſen. Dadurch find fie 
geridjtet; wir fonnen fie getreft berdammen. Weil die Sdhrift voll- 
fommen und bollendet ift, fo fonnen wir auch fagen, dak es nie neue 
Nehroffenbarungen geben wird. Wir miiffen fie vberiverfen. 

Wir ſchließen mit einem Worte Luthers, in dem er die beiden 
Stiide, die eben befproden find, zuſammenfaßt: „Dies foll man lehren 
und foll e3 aud auf die Nachfommen erben laſſen, auf daß fie die 
Offenbarung neuer Lehre fliehen und verdammen und fleibig 
bor Augen haben diefen Befehl, dba Gott der Vater von feinem Gohn 
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fagt: ,Den follt ihr Hiren‘, Matth. 17,5, das ijt, die Cbangelijten und 
Upoftel; denn diefelben foll man Tefen und Hiren, desgleichen auch das 
Alte Teftament, welches von diefem allem auch fleißig geugt. Wo aber 
etwas tweiter geoffenbart wird, fo muß e3 dDem Glauben ähnlich fein und 
mu eine Offenbarung jein nach) dem Verſtand der Sehrift, fonjt. ijt es 
eine teuflifde Offenbarung. Es hat der Teufel mich oftmals verſucht — 
wie Den Auguftinus auch, welcher es fic) bet Gott verbittet, dak ihm fein 
Engel erfdeinen foll —, dak ich follte cin Beichen begehren von Gott. 
Wher das fet ferne bon mir, dak ich folcher Verjuchung follte Raum 
geben und folgen. Die heiligen Martyrer find ohne Erfdeinung der 
Engel, allein durch das Wort, geſtärkt worden, da fie um de3 Namens 
Chrifti willen find in den Tod gegangen; warum follten wir uns nicht 
auch an dasfelbige Wort halten und find damit gufrieden? Wir haben 
flare und ſchöne, belle Erſcheinungen genug, als namlich die Taufe, das 
Abendmahl de3 HExrrn, die Schlüſſel, das Predigtamt, welches gleich ijt, 
ja tweit iibertrifft alle Erſcheinungen aller Engel, dagegen Abraham nur 
fleine Tropflein und Broſamen gehabt hat. Derhalben achte ich der Engel 
nicht und pflege Gott taglich gu bitten, daß er ja der feinen gu mir fenden 
twolle, es jet gleich in twelcher Sache es wolle. Und wenn mir aud ſchon 
einer würde vborfommen, fo wollte ich ifn dod) nicht hören, fondern wollte 
mid bon ihm wenden, es Ware Denn, Daf er mir etwas an— 
geigte bon irgendeiner nitigen Gade im Weltregi- 
ment, tie un alle [ujtigen und frobliden Traume in weltlichen Gaden 
pflegen gutweilen gu erfreuen; und wüßte ic) dennoch nicht, ob ich ihm 
aud in foldjem Fall gehorden und glauben wollte. Yn geijtlicen 
Sachen aber follen wir nad den Engeln nichts fragen; denn die gött— 
lide Verheißung ift nun in Chrifto reichlich genug erfiillt und offenbart; 
der at mir fein Wort gelaffen, damit ich mich untertveife und ſtärke, und 
darf ich mich des nicht beforgen, dak er fo unbeftandig und wanfelmiitig 
fei, Daf er bald diefe, bald eine andere Lehre daberbringe.” (I, 1527.) 
©. Lübke. 





= 
—— 


Objective Justification. 


The leading article in the May issue of The Pastor's Monthly, 
entitled The Mediator of the New Testament, which was originally 
delivered by Dr. R. Lenski in the form of an address on Seminary Day 
at Columbus, contains, besides much valuable material, these state- 
ments: “2 Cor. 5, 18—20 is badly bungled by many, notably the Mis- 
sourians. Preconceived notions violate the highly significant tenses. 
Paul speaks of himself and his assistants: God, ‘the One who did 
reconcile us (not only objectively, but also subjectively) to Himself 
through Christ and did give to us the ministration of this reconcilia- 
tion (the service of preaching it)’—two aorists, past, historical. Then 
with dc éu: ‘that God was in Christ, engaged in reconciling the 
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world, by not reckoning to them (individuals) their transgressions 
(two present, durative, iterative participles), and having deposited in 
our care the Word of this reconciliation.’ This is again an aorist: 
He did give us the ministry of the reconciliation — He did place in 
our care the Word of this reconciliation, namely, for this our min- 
istry. Thus as Christ’s ambassador, Paul adds, we beg you, ‘Be 
reconciled to God!’ Paul writes, after bringing me and my assistants 
to personal reconciliation and giving us the ministry and means for 
bringing other men to personal reconciliation. God reaches out 
through us as His ambassadors thus to reconcile personally others 
in the world. He even explains that this personal reconciling — not 
reckoning their trespasses to them, which in other passages — forgiv- 
ing the trespasses. The mediation of Christ is completed when those 
objectively reconciled on Calvary are subjectively, individually, recon- 
ciled by faith in the Word about this reconciliation. What has been 
made of this famous passage? This, that on Easter morning God for- 
gave all sins to every individual sinner in the world, those then al- 
ready damned in hell, those not yet born; and that this, an actus 
simplex, is the only justification there is!” 


Dr. Lenski is here protesting, first, against the Missourian teach- 
ing on the objective-justification in general and, secondly, against the 
Missourian interpretation of 2 Cor. 5, 18—20 in particular. 


As to the doctrine in general, he repudiates and ridicules the 
teaching that on Easter morning God forgave, really forgave, all the 
world all its sins, really and truly justified the world. He protests 
against making objective reconciliation, general justification, mean 
that God on Easter morning did actually pronounce the world, all 
individuals making up the world, really innocent of all sin and guilt. 
He is harking back to, and reenacting, the days of 1888 to 1905. Those 
were the days when the Missourians, for saying that “the righteous- 
ness, the obedience, of One is imputed to many, all; all men are now 
adjudged, in the forum of God, as righteous, obedient, Rom. 5, 18. 19” 
(Lehre u. Wehre, 34, 163), were charged with “attempting the life of 
the Lutheran doctrine of justification,” with a “fundamental error,” 
with “teachings that imperil the salvation of men.” (See, for instance, 
Lehre u. Wehre, 34, 161; 35, 73; 51,385.) The Missourians did indeed 
teach that God, by pronouncing Christ, the world’s Substitute, guilty 
of the sins of the world and condemning Him to death and then, in 
the resurrection, acquitting Him of all sin and guilt, thereby ac- 
quitted and absolved the world of its sin and guilt, John 1,29; Rom. 
4,25; 5,19; 2 Cor. 5,14.19.21; 1John 2,2. And they teach it to 
this day. They would close their theological seminaries if they were 
no longer permitted to teach the objective justification. For then 
they could no longer teach the article of justification by faith. If 
the justification of the world, of every individual sinner, is not an 
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accomplished fact, we should have to go out and ask the sinner to 
accomplish it himself. We could not ask him to receive his pardon 
as already issued. We could not ask him to “believe,” to accept the 
pardon already granted and issued. Then there would be no justifica- 
tion “by faith.” We cannot give up the article that on Easter morn- 
ing God forgave every single sinner his sin and guilt. 


But why should the Missourians be specially referred to in this 
matter? We are certainly pleased to have it said that “notably the 
Missourians” teach thus. But why single out the Missourians? Lu- 
ther said it long ago. “Here now cometh the Law and saith: I find 
Him a sinner and that such a one as hath taken upon Him the sins 
of all men, and I see no sins else than in Him; therefore let Him 
die upon the cross; and so He setteth upon Him and killeth Him. 
By this means the whole world is purged and cleansed from all sins 
and so delivered from death and all evils.” (9,373. Commentary on 
Galatians, transl. by Middleton, p. 245. See Report of Syn. Conf., 
1872, p. 33.) The Lutheran Confessions said the same long ago. 
“When the Lord Jesus Christ came, He forgave to all sin, which no 
one could avoid, and, by the shedding of His own blood, blotted out the 
handwriting which was against us. This is what he says Rom. 5, 20: 
‘The Law entered that the offense might abound. But where sin 
abounded grace did much more abound.’ Because after the whole 
world became subject, He took away the sin of the whole world, as 
he [John] testified, saying, John 1,29: ‘Behold the Lamb of God, 
which taketh away the sin of the world.’” (Apology; Trigl., p. 151.) 
“The righteousness which is imputed to faith or to the believer 
out of pure grace is the obedience, suffering, and resurrection of 
Christ, since He has made satisfaction for us to the Law and paid 
for [expiated] our sin.... On account of this complete obedience, 
which He rendered His heavenly Father for us, by doing and suffer- 
ing, in living and dying, God forgives our sins, regards us as godly 
and righteous, and eternally saves us.” (Form. of Concord; T'rigl., 
p.919f.) “It is a complete satisfaction and expiation for the human 
race, by which the eternal, immutable righteousness of God, revealed 
in the Law, has been satisfied and is thus our righteousness, which 
avails before God and is revealed in the Gospel and upon which faith 
relies before God.” (Form. of Cone.; Trigl., p. 935.) Again, if the 
Missourians are wrong, the fathers of the Ohio Synod are in the same 
condemnation. In an article which was translated and republished in 
Lehre und Wehre, 1871, p. 145 f., the Lutheran Standard, presumably 
of the same year, states: “Der Hauptsprecher auf seiten der Augu- 
stana-Pastoren ging so weit, zu sagen, dass in solchen Stellen wie 
‘Gott war in Christo und versoehnte die Welt mit ihm selber’ das 
Wort ‘Welt’ nicht meine alle Menschen, sondern nur die Glaeubigen. 
Dies ist, wie wohl bekannt, die calvinische Theorie, nach welcher 
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Gott in Christo nur die Auserwaehlten und beharrlich Glaubenden 
- erloest hat vnd alle Stellen der Schrift, welche die allgemeine Er- 
loesung der Welt lehren, nur auf die Erloesung und Seligmachung 
der Auserwaehlten gedeutet werden. ...” And then the Lutheran 
Standard quotes with approval such statements as these from the 
Norwegian Maanedstidende: “So wenig der Umstand, dass nicht alle 
Menschen wirklich verdammt werden, die Wahrheit umstoesst, dass 
nichtsdestoweniger die Verdammnis ueber alle Menschen kommen ist,. 
so wenig kann der Umstand, dass nicht alle Menschen die Gerechtig- 
keit Christi ergreifen und durch den Glauben an ihn persoenlich ge- 
rechtfertigt werden, die Wahrheit umstossen oder widerrufen, dass: 
nichtsdestoweniger die Rechtfertigung des Lebens ueber alle Men- 
schen kommen ist. ... Und so wahr es ist, dass, ‘so einer fuer alle: 
gestorben ist, so sind sie alle gestorben,’ 2 Kor. 5,14, geradeso wahr 
muss auch dies sein, dass, so einer fuer alle gerechtfertigt wurde, so 
sind sie alle gerechtfertigt worden, 1 Tim. 3,16; Roem. 5,19.” The 
quotations which are then given from “our orthodox old fathers” will 
serve to show that the Missourians do not speak a new language, but 
the ancient language of the Lutheran Church. For instance: “The 
words justification and reconciliation are used in a twofold sense:. 
1) with reference to the merit as gained [by Christ] and 2) with 
reference to the merit as appropriated [by the believer]. All are 
justified, and some are justified: all with reference to the merit 
gained, some with reference to the merit appropriated.” (John Quis- 
torp on 2 Cor. 5,19.) “Since Christ, the second Adam, took the place 
of the entire human race before the forum of God, it follows that in 
Him the whole human race also was justified and absolved from sin 
and the curse.” (J.J. Rambach.) It will not do to single out the 
Missourians. They are in the company of the fathers of the Ohio 
Synod. Prof. W. F. Lehmann, Prof. M. Loy, and twelve other dele- 
gates of the Ohio Synod were present at the first meeting of the 
Synodical Conference, in 1872, and agreed with the rest to such state- 
ments as these: “What does the resurrection of Christ mean? It was 
the act of God pronouncing Christ righteous. But Christ died, laden 
not with His own, but with the sins of the whole world and all its 
unrighteousness. ... But since Christ was condemned, not for His 
personal guilt, but for the sins of mankind, which He bore, it was not 
Christ, in His own person, who was justified in the resurrection, but 
the human race, for which He died and rose again.... As sure as 
the Bible says: ‘God was in Christ, reconciling the world unto Him- 
self, not imputing their trespasses unto them,’ so surely there can be 
no longer any wrath in the heart of God, in so far as He views the 
world through Christ. ... The world in itself is under the curse and 
damnation, but as redeemed by Christ, because of His satisfaction, 
God is-reconciled with the world.” (Proceedings, pp. 31—37.) 
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The Lutheran theologian finds it extremely difficult, in presenting 
the doctrine of the redemption, the reconciliation wrought by Christ, 
to keep himself from saying that the objective reconciliation takes in 
every single individual. And since in Rom. 5 Paul describes this 
reconciliation as justification, the theologian finds it extremely diffi- 
cult to keep himself from saying that on Easter morning God absolved 
all men from their sin and guilt. Dr. F. W.Stellhorn cannot keep 
himself from saying it. His notes on Rom. 5,18 read: “Thus, then, 
.as the consequence of Adam’s fall was the condemnation to death for 
all men, so the consequence of the righteousness acquired by Christ 
is justification unto life for all men.” — “Eis xdvtas av8eadanovs in both 
‘cases to be understood objectively: for all men there is condemnation 
and justification; the former in Adam and his transgression, the lat- 
ter in Christ and His fulfilment of the Law. The subjective and 
final condition and lot of every man depends upon his relation to 
‘Christ; if he does not by faith recognize Christ as his Representative 
and Substitute, his relation to Adam, by natural descent, determines 
his eternal fate, brings upon him everlasting damnation as the ulti- 
mate result of the inevitable reaction of a holy and just God against 
sin; if by faith he appropriates what Christ has procured for all men, 
God imparts it to him personally and individually, regards and treats 
him as holy and righteous. By raising Christ from death, God pub- 
licly declared His atonement for all the sins of the human race com- 
plete and perfect; in other words, He justified Christ, pronounced 
Him free from all the sins that as the Representative and Substitute 
of all men He had taken upon Himself. But the justification of man’s 
Representative and Substitute is necessarily man’s own justification, 
provided he recognizes and embraces- the Representative and Substi- 
tute as his own. The justification of all men in Christ may be called 
objective, or universal, or potential; it becomes subjective and per- 
sonal, or actual, by faith only.” (The Epistle to the Romans, pp. 89. 
95.) Dr. Stellhorn cannot say other than this: “For all men there is 
justification.” “By raising Christ from death, God publicly declared 
His atonement for all the sins of the human race complete and per- 
fect. But the justification of man’s Representative and Substitute is 
necessarily man’s own justification.” He does indeed add a restric- 
tion: “provided he recognizes and embraces the Representative and 
Substitute as his own”; but he cannot find this restriction in the text. 
The text does not say: By the righteousness of One the free gift came 
upon all men unto justification of life, provided they believe. We 
have no quarrel with Dr. Stellhorn for mentioning in this connection 
that the subjective justification takes place by faith, for pointing out 
that the universal justification does not avail those who refuse to ac- 
cept it. But we do say that his “provided” is a gloss, a perversion of 
the text. Nor has he a right to describe the objective justification 
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as a “potential,” “not actual,” justification. He himself says, as 
Paul indeed says: “For all men there is justification.” “Is” expresses 
actuality, not potentiality. But our object in quoting Dr. Stellhorn is 
to show that, when one deals with such statements as Rom. 5, 18, such 
thoughts as these clamor for utterance: On Easter morning, when 
God justified the world’s Representative, all men, zdvteg dvowzo1 
every human being from Adam on to the last generation, were justi- 
fied. Dr. Stellhorn has made use of the expression which is being 
castigated. He adds indeed a restriction which is not in the text. 
That shows that Paul has made use of the objectionable expression. 
How does Dr. M. Reu fare? “Die Rechtfertigung ist eine Tat Gottes, 
die immer da eintritt, wo die Predigt von der in Christo fuer alle 
Welt vorhandenen Vergebung im einzelnen den Glauben gewirkt 
hat.... Diese genugtuende Suehne Christi, kraft welcher die Suende 
der ganzen Welt an Christus, ihrem Stellvertreter, gestraft (satis- 
factio) und vor Gottes Augen schon zugedeckt ist (iAaouds expiatio) 
und die Welt in und durch Christus als in Friedens- und Freund- 
schaftsverhaeltnis mit Gott stehend (reconciliatio) und von der Ge- 
walt der Suende, des Todes und des Teufels losgekauft (redemptio) 
dasteht, ist der Realgrund fuer die Rechtfertigung des Suenders, die 
causa impulsiva externa oder causa meritoria.... Diese Gerechtig- 
keit Christi wird in der Rechtfertigung dem einzelnen Suender als 
auch fuer ihn vorhanden und ihm gueltig zugerechnet. Sie ist fuer 
die ganze Welt vorhanden, und nur im Blick auf sie kann Gott der 
Welt Suende als bedeckt ansehen; aber in der Rechtfertigung wird 
sie dem einzelnen zugerechnet.” (Die Heilsordnung, pp. 18. 26 f.) 
Whatever else the statement “Aber nur dem glaeubig gewordenen 
Suender rechnet Gott die Gerechtigkeit Christi zu, nur ihn subsu- 
miert er unter das allgemeine Rechtfertigungsurteil und spricht ihn 
frei” (p.27) may mean, Dr. Reu’s presentation of the matter shows 
that the Lutheran theologian cannot treat of it without giving ex- 
pression to the thought that God, by raising Christ from the dead, 
forgave the sins of the world. “Gott sieht der Welt Suende als be- 
deckt an.” “Christus hat alle unsere Suende getragen, gesuehnt, das 
ist, bedeckt und vor Gottes Angesicht hinweggetan.” (P.26.) And 
we choose to take these words at their full value. A sermon published 
in the Kirchliche Zeitschrift, May, 1933, contains these statements: 
“Jetzt ist die Schuld der Menschen bezahlt und die Gerechtigkeit der 
Menschen erworben, und Jesus jubelt darueber am Kreuz und spricht: 
‘Es ist vollbracht!’... Der allmaechtige Gottesarm ist in dem, der 
als Mensch unsere Schuld bezahlte und unsere Gerechtigkeit erwarb 
und unseren Sieg gewann, offenbar geworden. Amen.” (Pp. 160. 192.) 
That can only mean that Christ gained a perfect righteousness for all 
mankind. And that cannot mean anything else than that God on 
Easter morning forgave all sins to every individual sinner in the 
world; if God did not do that, He adjudged the “righteousness gained 
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for mankind” as incomplete and insufficient. And how does Dr. Lenski 
himself fare? These words immediately precede the paragraphs under 
discussion: “Thus the objective reconciliation covers all men as ene- 
mies; and the subjective reconciliation, going a step farther, covers 
all believers. The one is for us, outside of us, the other in us.” The 
objective reconciliation covers all men as enemies! Does the objective 
reconciliation, covering all men, really mean anything as to them? 
Does it cover their sins? all of their sins? the sins of all men? If 
so, if reconciliation, as used 2 Cor. 5, means forgiving the trespasses,— 
and Dr. Lenski and we are agreed that it means that, — then God has 
forgiven the sins of all individuals. 


But the Missourians go so far as to say that on Easter morning 
God, who forgave all men their sins, also forgave “those not yet born”! 
Well, Luther went just so far. “Not only my sins and thine, but also 
the sins of the whole world, either past, present, or to come, take hold 
upon Him, go about to condemn Him, and do indeed condemn Him.... 
Therefore, in this combat, sin must needs be vanquished and killed, 
and righteousness must overcome, live, and reign. So in Christ all 
sin is vanished, killed, and buried, and righteousness remaineth a con- 
queror and reigneth forever.” (9,373f. Middleton, p.246.) “Holy 
Scripture says that the sins of the world lie not on the world nor 
St. John’s sin on St. John nor St. Peter’s sin on St. Peter, for they 
cannot bear it, but on Christ, the Lamb of God, who steps up and 
becomes a common sinner, yea, sin itself (2 Cor. 5,21), as though He 
had committed all the world’s sin (from the beginning of the world 
to the end); that is the Lamb’s office and character.” (7,1723f.) The 
thought that God, in absolving the world on Easter morning, had in 
mind also the unborn generations does not strike us as ridiculous. If 
the death and resurrection of Christ had anything to do with the sins 
of the world, whatever it had to do therewith applies to all generations 
of the human race. When the risen Lord sent His disciples to “preach 
remission of sins among all nations,” Luke 24, 47, to preach this “Gos- 
pel to every creature,” Mark 16, 15, “unto the end of the world,” Matt. 
28, 20, He had also the unborn generations in mind. Remission of 
sins is to be preached unto them. They are to be told that on Easter 
morning their pardon was issued. The ambassadors for Christ are 
not instructed to inform the rebels that, if they believe, the Lord will 
write out their pardon. The ambassadors are instructed to call the 
rebels together and to read to them the pardon already issued and to 
pray them in Christ’s stead to come in under this pardon, to believe 
it, to accept it. We cheerfully admit that on Easter morning “those 
not yet born” were absolutely unable to believe. We cheerfully admit 
that the unborn generations were not subjectively justified on Easter 


morning. But we do insist that “the objective reconciliation covers 
all men.” 


33 





514 Objective Justification. 


Nor do we draw the line at the damned. St. Peter does not. 
“Denying the Lord that bought them, and bring upon themselves 
swift destruction,” 2 Pet.2,1. Luther does not. “In the same manner 
he who does not believe that he is loosed and that his sins are for- 
given will later on find that his sins had now certainly been forgiven; 
only he would not believe it.” (19, 946.) What is the ultimate cause 
of the damnation of the individual? Just this: he refused the pardon 
offered him, the forgiveness of sins proclaimed on Easter morning as 
pertaining to all. The paragraph under discussion would stamp as 
a monstrosity the thought that God on Easter morning actually for- 
gave “those then already damned in hell.” (The reductio ad absurdum 
attempted here is a variation of the form formerly employed by the 
Kirchenzeitung, which summarized the Missourian teaching thus: 
“Alle Welt, alle Gottlosen, Glaeubige wie Unglaeubige, sind laengst 
gerechtfertigt in Christi Auferstehung” [Lehre u. Wehre, 51, p. 390].) 
The implication is, if we follow the line of argument, that the Mis- 
sourians of necessity must represent God as preaching the Gospel in 
hell. Everybody, of course, knows that the Missourians have not 
been, nor are, inclined to embrace the Hades theory. Nor do they tell 
the unbeliever: Be of good cheer; whether you believe or not, all is 
well with you. But this they do say: Those who “were then already 
damned in hell” are there for no other reason than for rejecting the 
forgiveness of their sins, which, because of the universally effective, 
also retroactive, character of the work wrought on Good Friday and 
Easter morning, had been brought to them, too, for instance by Noah’s 
preaching of the Gospel. We agree with Dr. Lenski that Christ on 
Easter morning did not descend to hell for the purpose of justifying, 
subjectively, the damned. But on this point we disagree: We say that 
at Christ’s descent into hell the spirits in prison, “which sometime 
were disobedient,” realized that they brought their doom upon them- 
selves by rejecting the forgiveness of sins procured for them by Christ 
and offered to them in the Gospel, 1 Pet. 3,19f. In other words: “The 
objective reconciliation covers all men as enemies” and the subjective 
reconciliation only the believers. 

Does Missouri teach “that this, an actus simplex, is the only 
justification there is”? Yes and no. We do not teach that the objec- 
tive justification of Easter morning is the only justification there is. 
We have been charged with that prior to 1933. Away back in 1905 
the Theologische Zeitblaetter accused Missouri of teaching that “the 
only justification there is exists prior to all faith.” (Lehre u. Wehre, 
51,564.) Indeed, the charge was raised already in 1888. But most 
readers of the Pastor’s Monthly know that Missouri teaches that there 
is a) an objective justification and b) a subjective justification. Some 
of them have read § 148 of A. L. Graebner’s Outlines of Doctrinal 
Theology: “The chief benefit of Christ’s vicarious obedience is the 
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perfect righteousness obtained by Christ for all mankind, the acqui- 
sition of which God accepted as a reconciliation of the world to Him- 
self, imputing to mankind the merit of the Mediator — general, or 
objective, justification —; and inasmuch as faith is the actual ac- 
ceptance of this imputation announced in the Gospel, or of the right- 
eousness imputed and offered in the Gospel, it is justifying faith, and 
God in His judgment graciously and for Christ’s sake holds and pro- 
nounces the believer actually and by personal application fully ab- 
solved from all guilt and punishment while in the state of faith — 
individual, or subjective, justification.” Some of them have read the 
section in F. Pieper’s Christliche Dogmatik, II, 411, entitled “Objec- 
tive and Subjective Reconciliation.” “According to Scripture there 
is an objective reconciliation, a reconciliation not waiting to be 
effected by man, but the reconciliation of all men with God effected 
by Christ 1900 years ago.... And thus it comes about that now men 
are, on their part, or subjectively, reconciled to God in no other way 
than through faith (sola fide).” And p. 611: “The necessary pre- 
requisite of justification by faith, of the subjective justification, is 
what is known as the objective justification, the reconciliation of the 
whole world of men.” And this is not a recent “development” of our 
doctrine. Some of the readers of the Pastor’s Monthly may have read 
the references submitted by Maanedstidende, Lutheran Standard, and 
Lehre und Wehre, such as: “All are justified, and some are justified.” 
The very article which occasioned the former controversy devoted 
much space to the subjective justification. The article did not close 
with the statement: “All men are now accounted before God as just, 
obedient.” It added: “By faith, when we believe the Gospel, we per- 
sonally appropriate the reconciliation, the justification, the righteous- 
ness, which is already adjudged to all sinners.” (Lehre u. Wehre, 1888, 
Vol. 34, p. 163 f.) Some may have read what Lehre und Wehre re- 
plied to the charge that Missouri holds that “the only justification 
there is exists prior to all faith.” This was the answer: “We believe 
that God justifies, or offers and grants the forgiveness of sins, as often 
as the Gospel is preached, absolution is pronounced, and the Sacra- 
ments are administered, and that God, in every case where the Holy 
Ghost creates faith in the heart of a man, appropriates to that man, 
and puts him into possession of, the forgiveness, or the justification 
which was gained by Christ for all men and belongs to all men, so 
that he now holds and possesses it.” (51, 564.) Lehre und Wehre was 
ready to adduce “more than one thousand” statements from Mis- 
sourian publications to the effect that only through faith man comes 
into possession of the forgiveness of sins. (P.387.) By this time we 
are ready to raise the figure. We keep the concept of subjective justi- 


fication distinct from that of objective justification. All the world 
knows that. 
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Are there, then, two justifications? No. There is but one justi- 
fication. If one wants to put it this way: “On Easter morning God 
forgave all sins to every individual sinner in the world, and this is the 
only justification there is,” we will, after having submitted the fore- 
going paragraph, unhesitatingly say: That is correct. We want to 
bring out thereby that the forgiveness of sins which is offered in the 
Gospel to all men is that identical forgiveness which was declared, 
issued, proclaimed, and sealed on Easter morning; that the forgive- 
ness of sins which the individual sinner accepts and appropriates by 
faith is the one and same forgiveness which God pronounced on 
Easter morning; that the forgiveness of sins which is in effect “prior 
to all faith” does not change its character by reason of faith; that 
God is not moved by the faith of the sinner to grant him a different 
kind of forgiveness; that faith does not achieve forgiveness or move 
God to forgive. In a word, we know of but one forgiveness, gained 
by Christ, deposited in the means of grace, and appropriated by faith. 
This is not new doctrine. At the first meeting of the Synodical Con- 
ference, attended by the fathers of the Ohio Synod, this statement was 
submitted and unanimously approved and is here again submitted for 
unanimous approval: “The justification of the human race took place 
indeed also with respect to its acquirement in a moment, in that 
moment when Christ rose and was thus justified; but with respect 
to the appropriation it goes on until the Last Day.” (Quoted from 
J.J. Rambach, p. 45.) “It goes on” —the objective justification of 
Easter morniazg. It is not replaced or modified in the case of the 
individual believer by a new sort of justification. The faith of the 
sinner does not effect an additional change in the disposition of the 
reconciled God. Not a new pardon is made out. . What takes place 
is that the sinner comes in under the old pardon of Easter morning. 
There is but one pardon, one sentence of justification. 


Is there still need to spend time and words on the actus simplex? 
This expression is quoted from an article by G. Stoeckhardt in Lehre 
und Wehre (35, p. 218.) It will be sufficient to quote his words: “We 
speak and think of this great, important matter according to our 
human mode of conception, thus: God forgives the sin again and 
again” (there you have an actus multiplex) “which He has forgiven 
long ago. But in reality that which we can conceive only as a com- 
posite act is the continued repetition of the same act, an actus sim- 
plex. That is in God one continuum, one thought, one view, which 
is not cut up and separated by time, that He adjudges us as holy and 
just in Christ. When we view man as he lives in time and his relation 
to God, we must indeed distinguish. When God in Christ reconciled 
the world unto Himself, He absolved us with the world from sin, 
justified us, before we came into being. As ideal persons, as it were, 
existing solely in God’s thoughts, we were justified. Then the single 





Rein Modus Agendi bor der Befehrung. 517 


individual, looking at it in concreto, conceived and born in sin, be- 
comes actu a child of God in that hour when he believes the Gospel.” 
Is this language objectionable? If one wants the actus multiplex in 
so many letters, he will find it in Lehre und Wehre, 51, 495: “We Mis- 
sourians, too, believe that God richly and daily forgives us our sins 
(justifies) in the Gospel, in the Absolution, in Baptism, and the Lord’s 
Supper and also per mutuum colloquium et consolationem fratrum. 
(Smale. Art., P. III, Art. TV.) In this sense the forgiveness, or justi- 
fication, is multiplex. But this oft-repeated forgiveness and justifica- 
tion, continuing throughout life, is simply the application and exer- 
cise of the one forgiveness and justification which Christ has gained 
for us, which through the reconciliation is in effect for all times, and 
is dispensed in the means of grace. There are not two or more kinds 
of forgiveness of sins, each based on different grounds.” 
(To be continued.) TH. ENGELDER. 
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Kein Modus Agendi vor der Bekehrung. 


1. 

Die hohe, wichtige Schriftwahrheit, daß der Menſch vor ſeiner 
Bekehrung keinen modus agendi „oder eine Weiſe, nämlich etwas Gutes 
und Heilſames in göttlichen Sachen zu wirken“, hat, bringt die Kon⸗ 
kordienformel ſehr klar und ſcharf zum Ausdruck. 

Sie ſchreibt: „Derhalben kann auch nicht recht geſagt werden (non 
recto dicitur), daß der Menſch vor ſeiner Bekehrung einen modum 
agendi oder eine Weiſe, nämlich etwas Gutes und Heilſames in gött⸗ 
lichen Sachen zu wirken, habe. Denn weil der Menſch vor ſeiner Be⸗ 
kehrung ,tot iſt in Sünden‘, Eph. 2, fo fann in ifm keine Kraft fein, 
etwas Gutes in gittliden Sachen gu wirfen, und hat alſo auch feinen 
modum agendi oder Weife, in göttlichen Sachen zu wirken. Wenn 
man aber davon redet, wie Gott in dem Menſchen wirke, fo hat gleid- 
wohl Gott der HErr einen modum agendi oder Weije gu twirfen in 
einem Menfdjen, als in einer verniinftigen Kreatur, und eine andere 
gu wirken in einer andern, unberniinftigen Rreatur oder in einem Stein 
und Blod. Jedoch fann nidjtsdeftoweniger dem Menſchen vor feiner 
Belehrung fein modus agendi oder einige Weife, in geiftliden Sachen 
etwas Gutes gu wirken, gugefdrieben werden. (Art. II, De Lib. Arb. 
Sol. Decl., § 61.) 


Theologiſche Studenten ftoken fic) mandmal an den „ewigen 
Wiederholungen“, die ſie in unſern Bekenntnisſchriften, und gerade auch 
in der Konkordienformel, finden. Sie meinen, man hatte ſich Hirger 
faſſen können und hatte auch z. B. in dieſem kurzen Paragraphen nicht 
dreimal hintereinander zu ſagen brauchen: „Der Menſch hat vor ſeiner 
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Gefehrung feinen modum agendi oder eine Weife, in geiftliden Dingen 
(in rebus spiritualibus) etwas Gutes gu wirken.“ 

Diefe Kritif hat getwiffermagen ihre Veredhtigung. “Brevity is the 
mother of wit” aud in der Darlegung der chriftlicken Lehre. Wer hier 
viel twiederholt, der ermiidet und ertitet fo ſchließlich das Yntereffe an 
Der Lehre. Und doch darf man bei der ebengenannten Rritif eins nicht 
aus dem Auge laſſen: Bet der Verabfaffung der Ronfordienformel 
galt eS nicht nur, die Schriftwahrheiten nach Gottes Wort recht dar- 
gulegen, fondern fie auch feft gu befennen und gegen den bielgeftaltigen 
Srrtum rest eingupaufen. Darum war den Sehreibern gang be- 
fonders gu tin, fooft fie Den Wahn bon cinem modus agendi in homine 
ante conversionem berneinten. Dicfer Wakhn hat je und je tief im 
menfdliden Fleiſch gejtect und ftedt noch heute darin; tatſächlich find 
alle Menſchen von Natur Pelagianer, und felbft nach der BVefehrung 
läßt das fleiſchliche Herz höchſt ungern bon feiner pelagianijden Art ab. 
Es war daher gang recht, dak unfere Vater bei der Verabfaffung der 
Konfordienforme!l den alten Grundjak in Anwendung bradten: Repe- 
titio est mater studiorum und es faft ad nauseam eintridterten: 
»Homini ante conversionem eius modus agendi aliquid boni in rebus 
divinis tribui non potest.“ 

Sehr getwaltig zeigt unfere Konfordienformel aud, warum man 
dem Menfdjen vor feiner Befehrung feinen modus agendi zuſchreiben 
darf. Die Griinde dagegen, die die Epitome (De Lib. Arb., § 2—6) 
borfiihrt, laſſen ſich etwa fo gufammenfajjen: 1. Bon Natur ijt der 
Menfd in geiftliden Dingen blind (intellectus et ratio in rebus 
spiritualibus prorsus sint caeca). 2. Bon Natur ijt der Menſch in 
geiftliden Dingen bon Gott abgewendet und ein Feind 
Gottes. 3. Von Natur ijt der Menfd in geiſtlichen Dingen tot. 
4. Den geijtlid blinden, gottfeindliden und toten Menſchen befehrt 
Der Heilige Geift ,durch die Predigt und das Gehör Gottes 
Worts“, welches ijt eine ,Rraft Gottes“; und gwar fommt die 
Bekehrung fo guftande, dak ,der Heilige Geift bet foldjem Wort gegen- 
twartig ijt und die Hergen auftut”. 5. Obne Chriftum fann der bon 
Natur geiſtlich blinde, gottfeindliche und tote Menſch nichts tun; 
mit diefen Worten ſpricht Chriftus „dem freien Willen feine Kräfte ab 
und ſchreibt alle3 der Gnade Gottes gu”. 6. Gott will nit, dab 
der Menſch fich feiner Befehrung und Seligfeit bor ihm riih me.“ 

Diefe Schriftbeweiſe find durdhfdlagend; wer fie wirklich 
annimmt, der mu nicht nur den groben Pelagianismus und den Halb- 
pelagiani8mus, fondern auc den Synergismus veriverfen, namlid die 
falfde Lehre, „da gelehrt wird, obwohl der Menſch mit feinem freien 
Willen vor feiner Wiedergeburt zu ſchwach, den Anfang gu machen und 
fich felbft aus eigenen Rraften zu Gott gu befehren und Gottes Gefes 
bon Sergen gehorfam gu fein, jedoch, wenn der Heilige Geift mit 
der Predigt des Worts den Anfang gemadt und feine Gnade darin 
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angeboten, dak algdann der Wille des Menſchen aus feinen eigenen 
natirliden Kraften etlidhermafen etwas, wiewohl wenig und 
ſchwächlich Dagu tun, helfen und mitwirfen, fish felbft 
zur Gnade fdhiden, bereiten, Ddiefelbe ergreifen, annehmen 
und dem Evangelio glauben fonne”. (De Lib. Arb., § 11.) 

Gang im Cinflang hiermit verwirft unfere Ronfordienforme!l aud 
»die Reden der alten und neuen Kirchenlehrer“ „als der Form der ge- 
funden Lehre nicht ähnlich“, wie z. B.: „Gott geucht, geucht aber, die 
da wollen” (volentem trahit) und: „Des Menfden Wille ift 
nidt müßig in der Vefehrung, fondern wirft aud etwas” 
(sed agit aliquid). Solche Lehren find ,gur Beftatigung de natiir- 
fiden freien Willens in der Bekehrung des Menfchen wider die Lehre 
pon der Gnade Gottes eingefiihrt”, wie unfer Sefenntnis begeugt, und 
fie follten daber ,,billig bermieden” werden. 

Nad Schrift und Vefenntnis gibt e3 daher nur „zwei wirk— 
lide (bewirfende, efficientes) Urſachen“ der Sefehrung, ,namlid 
den Heiligen Geift und das Wort Gottes als das Inſtru— 
ment des Heiligen Geiftes, dDadurch er die Bekehrung wirkt“. 

Wenn aber unfer Befenninis e3 als ſynergiſtiſch verwirft, dak der 
Wille des Menjchen etlichermaßen etwas aus ,feinen eigenen natiir- 
liden Rraften dagu tun, helfen und mitwirfen könne“, fo will e3 damit 
nicht etwa fagen, daß der noch unbefehrte Menſch etwa durch geiſt— 
liche, vom Heiligen Geiſt geſchenkte, Kräfte etlichermaßen 
etwas zu ſeiner Bekehrung mitwirken könne. Nach unſerm Bekenntnis 
ſteht es vielmehr ſo: Der Menſch „widerſtrebt dem Wort und Willen 
Gottes, bis Gott ihn vom Tode der Sünde erweckt, erleuchtet und 
verneuert“, mit andern Worten, bis ihn Gott bekehrt. (De Lib. Arb., 
Sol. Decl., § 59.) Die Bekehrung gefdhieht aber in demfelben Augen- 
blid, in dem der Heilige Geift „durch die Predigt und Betradtung des 
heiligen Evangelit bon der gnadenreiden Vergebung der Giinden in 
Chrijto ein Fiinflein de3 Glaubens in ihm angiindet”. (Sol. Decl, 
§ 54.) Anders ausgedriict: Mit der Schenfung der erften geijtlichen 
Gnadentrafte ijt der Menſch bereits betehrt; oder fagen wir: Sobald 
ber Menſch die erften geijtliden Kräfte befizt, ift er nicht mehr geiftlid 
tot, fondern geiftlich lebendig oder befehrt. Mit der scintillula fidei 
ift die Bekehrung voll und gang eingetreten. Dad ijt die Lehre der 
Konkordienformel. 

Allerdings, unſer Bekenntnis lehrt auch, daß der zu bekehrende 
Nenſch das Geſetz auf ſich einwirken laſſen muß. Cr muß „durch 
die Predigt des Geſetzes ſeine Sünde und Gottes Zorn erkennen und 
wahrhaftiges Schrecken, Reue und Leid im Herzen empfinden“. Aber 
wenn der Menſch ſolches Schrecken, Reue und Leid im Herzen empfindet, 
dann iſt er nicht etwa ſchon halb bekehrt oder in ein Stadium 
eingetreten, wo er ſich nad) der Gnade ſehnt oder ein „Verantwortungs⸗ 
gefühl für die Gnade“ in ſich entwickelt oder er ſich zur Gnade ſchickt; 





520 Rein Modus Agendi bor der Befehrung. 


nein, Dann ift er — folange der Heilige Geift durch das Cvangelium 
nidt den Glauben in ihm angiindet — in einem gang unfeligen Zu— 
ftand der Vergiweiflung, in dem er gur Holle fahren miifte, würde ifn 
Der Tod in diefem Bujtand ereilen oder twiirde er wie Judas in diefem 
Zujtand felbit den Tod fuden. Go twirkt auch das Gefek feinen modus 
agendi im Menſchen. 

Unſer Befenntnis lehrt audsdriidlid: „Zur rechten, heilfamen 
Bue ijt nicht genug allein das Gejek gu predigen, fondern ,e3 muß 
dazu auch fommen das Cvangelium‘.” (De Lege et Evangelio, Sol. Decl. 
§ 15.) Das ijt deshalb nötig, weil die Menſchen, ,,folange fie die bloke 
Predigt des Gefebes und nidts von CHhrijto hiren und alfo ihre Sünde 
aus dem Geſetz nicht recht lernen erfennen, enttweder vermeſſene Heuchler 
twerden wie die Phariſäer oder vergiveifeln wie Budas”. (De Lege 
et Evangelio, Epitome, § 8.) Das Gefeb wirkt daber im Menſchen 
feinen „Zug nach oben”, fein Streben nach Verſöhnung, fondern nur 
entiveder verdammliche Gelbjtgerechtigfeit oder verdammliche Ber- 
atveiflung, alfo feinen modum agendi. 

Unfere Ronfordienformel gejteht allerdings aud) dem unbefehrten 
Menſchen die Kraft gu, „äußerlich Gottes Wort gu horen und gu 
lefen”. Aber auch damit ijt in ifm fein modus agendi gefdaffen. Es 
ijt vielmehr fo, wie unfer Bekenntnis fdreibt: „Dieſes Wort fann der 
Menſch, fo auc) nod nicht gu Gott befehrt und twiedergeboren ijt, auer- 
lich hören und leſen (externis auribus audire aut legere potest) ;- denn 
in diefen äußerlichen Dingen (externis rebus), wie oben gefagt, hat der 
Menſch auch nach dem Fall etlidermagen einen freien Willen, dak er 
gur Rirde gehen, der Predigt zuhören oder nicht zuhören mag [fann].“ 
(De Lib. Arb., Sol. Decl., § 53.) Wher mit diefer Kraft in auerliden 
Dingen ijt dem Menſchen noch lange fein modus agendi gegeben; denn 
er hat ,,doc nit einen Willen, etwas Gute3 und Heilfames gu wollen’. 
Sa, ,er fann gu feiner Sefehrung gang und gar nichts tun und ijt in 
foldjem Fall viel ärger denn ein Stein und Blod; denn er widerſtrebt 
dem Wort und Willen Gotte3, bis Gott ihn bom Tode der Sünde er- 
twedt, erleudjtet und verneuert”. (De Lib. Arb., Sol. Decl., § 59.) 

Daf alle ,guten Werke” der unbefehrten Menfden gar nichts gur 
Bekehrung beitragen, ja die Befehrung fogar berhindern, legt D. Pieper 
in feiner ,Cbhriftliden Dogmatik“ fehr flar dar. Mach D. Pieper ge- 
Horen alle ,guten Werke” der Unbefehrten zunächſt gar nicht in daé 
regnum gratiae, fondern lediglich in Gottes regnum potentiae oder it 
das Gebiet des irdiſchen Lebens. Gott wirkt fie allerdings, aber nidt 
durch fein Evangelium, fondern fraft feiner allgemeinen Weltregierung. 
Halten wir uns diefe in der Schrift gelehrte und aud) bon unferm Be- 
fenntni3 begeugte Wahrheit ftets vor Augen! 

Xn feiner Dogmatif ſchreibt D. Pieper: „Der natiirlide Menſch 
fann in der Meinung und Abſicht, dadurch gu Gott oder doch Gott näher 
gu fommen, Staunen und Bewunderung erregende Werke verridten, 
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gum Beifpiel um die gange Erde twallfahrten, alle feine Habe den Armen 
geben und feinen Leib brennen laſſen. Wber er kann ſchlechterdings 
nigt glauben, dak Gott ihm ohne alle Tun feinerfeits allein um 
Chriftt willen gnadig fet. Diefem göttlichen Gedanfen, der nie in eines 
Menfden Herg gefommen ift, 1 Mor. 2,9, fteht der natürliche Menſch 
nicht bloß völlig verftandnislos (0d divatac yypdSvac), fondern poſitiv feind- 
felig gegenitber (uwoia yag att@ éouyr, "Jovdaios wiv oxdvdador, Zveow 
6: uwola), 1 Ror.2,14; 1,23. Golange und infofern der Menfd nad 
feiner natiirliden Art denft und urteilt, denkt er fic) die Bekehrung gu 
Gott als auf dem Gebiet der Werke, der fittliden Tat, der moralifden 
Leiftung, der Selbſtbeſtimmung, des rechten Berhaltens gegen die 
Gnade uſw. gelegen.... Daher ijt der Menſch nach der ihm angebornen 
opinio legis durchaus fahig und willig, das Evangelium gu ver— 
werfen, ihm eignet die facultas aversandi gratiam, aber er ijt völlig 
unfahig und univillig, das Changelium angunehmen, ihm eignet 
nidt die era8mifd-melancdhthonifde facultas se applicandi ad gra- 
tiam.... Neuere reden von einem Zug nach oben’ im natiirlichen 
Menfden, einem aufridtigen Streben nach Verſöhnung mit Gott und 
nad der Unfterblicfeit. Darin fehen fie einen ,Anfniipfungspuntt fiir 
die Vefehrung. Aber fie vergeſſen, dak diefer Bug und diefes Streben 
nach oben’ in der Richtung de3 Gefebes, alfo in der entgegen- 
gefebten Richtung des wirklichen Kommens zu Gott, liegt. Der ,Bug 
nach oben‘ auf der Linie des Gefebes war befonders ftarf in Paulus 
bor jeiner Sefehrung entwidelt. Aber der Bug brachte ihn nach feinem 
eigenen authentifden Bericht Gott nicht näher, fondern madte ihn 
jliberaus unfinnig’ (axeqicods gupavdusvoc) auf die Chriften und das 
Evangelium, Apoſt. 26, 9 ff.” (Chriſtliche Dogmatif IT, 549 Ff.) 

Juſt fo fteht es nach der Schrift und dem lutheriſchen Bekenntnis: 
»Repugnat [homo] Verbo et voluntati Dei, donee Deus eum a morte 
peccati resuscitet, illuminet atque renovet.“ Go bleibt e3 denn bez 
ftehen: ,,Itaque non habet [homo] modum agendi seu operandi aliquid 
in rebus divinis. Lehrt man, der Menſch fonne fic) durch natürliche 
Krafte befehren, fo lehrt man damit den Pelagianismus des Erasmus; 
lehrt man, der Menſch fonne ſich durch geſchenkte Kräfte befehren, fo 
Operiert man mit dem Synergismus eines Latermann. 


2. 


Nedem befenntnistreuen Lutheraner mu es gur aufridtigen 
Freude gereidjen, dak diefe Sdhriftlehre im großen und gangen in der 
lutherifdjen Rirde in den Vereinigten Staaten immer mehr Anerfen- 
nung findet. Das hier fic) durch Yahrgehnte hindurdgiehende Zeugnis 
fiir die sola gratia ift nicht umfonft geweſen, fondern hat die Lehre 
bon der Bekehrung, wie diefe in der Ronfordienformel auf Grund der 
Schrift dargelegt wird, gang bedeutend gefirdert. Das beweiſt aud 
gerade die letzte Dogmatif, die jüngſt in lutheriſchen Rreifen erſchienen 
ift, nämlich D. Sof. Stumps The Christian Faith. Wit ftimmen nicht 
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allem zu, twas D. Stump iiber die Befehrung lehrt. Manche Sage 
wären am bejten ungejchrieben geblieben, wie died kürzlich einer unferer 
Rollegen in diefer Monatsfdrift bereits fehr treffend gegzeigt hat. Wir 
wollen nur einen Gab beiſpielsweiſe anfiihren. D. Stump fagt: 
“Tf the process is to be completed and is to end in actual conversion, 
the new powers which the Holy Spirit gradually gives to the sinner 
must be used in that conflict between the flesh and the spirit which 
ensues previous to the actual decision against sin and for God. But 
this activity on man’s part is produced by the Holy Spirit and is 
exercised through new powers given by Him and not at all through 
powers which are native or natural to man.” (The Christian Faith, 
p. 257 f.) 

Diefer Sab lehnt fic allerdings an Ausdrucksweiſen an, die 
namentlid) unfere fpateren Dogmatifer gebraudt haben, obwohl fie ſich 
mit Handen und Füßen dagegen ftraubten, daß fie irgendivelchen Syner- 
gismus lehrten. Aber eine folder Darftellung der Lehre von der Be- 
fehrung ijt weder nad der Schrift noc nad unſerm Befenntni3 
beredhtigt. Ginn bat fie nur, wenn man fid die Befehrung ,erasmifd- 
melandthonijd” denfen twill. Für jeden befenntnistreuen Lutheraner, 
der an die Alleinwirkſamkeit Gottes in der Bekehrung glaubt, ijt e3 
geradezu unfinnig, fo gu reden, wie died hier gefdhieht. Der Moner- 
gismus bvertragt fic nicht mit irgendeiner Mitwirkung feitens des 
Menſchen in feiner Befehrung. C8 ijt geradegu ein Widerfprud, tvenn 
man auf der einen Geite Iehrt: Solus Deus convertit hominem und 
Dann auf der andern: Hominis voluntas in conversione non est otiosa, 
sed agit aliquid. ier gilt’3 wählen zwiſchen Luther und Melanchthon, 
zwiſchen Monergismus und Synergismus. Cine ,,Vermittlung” gibt e3 
hier nicht; fie bier geltend machen gu twollen, ijt ebenfo ſchrift- wie 
bernunftwidrig. Tatſache ijt, dak der Menfd in demfelben Augenblid 
befebrt ijt, und gwar gang und gar, twenn er die “new powers which the 
Holy Spirit gives” empfangen hat. 

Ebenſo verfehrt und irrefithrend ijt e3, wenn D. Stump auf die 
rage: “Is conversion gradual or instantaneous?” anttwortet: “Re- 
garded as a process culminating in contrition and faith, conversion 
is gradual. On the other hand, regarded as a transition from a state 
of unbelief to one of faith, it is instantaneous, inasmuch as there is 
a moment when the man ceases to be an unbeliever and has become 
a believer.” Wiel Unflarheit miſcht fich auch in den folgenden Para- 
gtaphen. Denkt man fic die Bekehrung nad Sdrift und Bekenntnis, 
fo meint man doch immer eigentlid die „Glaubensſetzung“, fo dak man 
nie anders bon der Bekehrung reden follte al einfad fo: “Conversion 
is the transition from a state of unbelief to one of faith and there- 
fore is instantaneous.” Um dieſe augenblidlide Befehrung gu bewirken, 
bedient fich Gott allerdings de3 Gefebes und de3 Changeliums, und gat 
mander birt lange, ehe er gum Glauben fommt. °ber folange det 
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Menſch nicht gum Glauben gefommen ift, ijt er nicht etwa in einem 
Zuſtand der „Halbbekehrtheit“, fondern er ijt nod) gänglich unbefehrt. 
Die Bekehrung gefdieht immer nur dann, wenn der Heilige Geiſt den 
Glauben in das Herg pflangt. Alles andere ijt nur Vorbereitung gur 
Pefehrung und gehort gar nicht in die Vefehrung hinein. 

Uber fo fehr wir es tadeln miifjen, daß fich D. Stump folder Wus- 
drücke und Gage bebdient hat, die irrefiihren, fo fehr miiffen wir e3 dod 
freudig anerfennen, daß er immer wieder — faft bis gum überdruß — 
betont: “If, then, the sinner is converted, it is entirely due to the 
grace of God.” “Conversion is to be ascribed entirely to the work of 
the Holy Ghost through the Word.” “Only God can and does make 
the unwilling willing; and all the credit of conversion goes to Him 
and none of it to man.” “We reject the Pelagian position, which 
holds that man can by his own natural powers convert himself; also 
the Semi-Pelagian position, which holds that man can begin the 
process, but that the Holy Spirit must complete it; and thirdly the 
synergistic position, which holds that the Holy Ghost must begin the 
work of conversion, but that then man is able by his own powers to 
complete it. The fact is that from beginning to end conversion is due 
to the agency and activity of the Holy Spirit and not at all to any 
natural powers of man.” Allerdings am Schluß des lebten SGabes 
hatte der Autor noch klarer reden follen, namlid fo: “and not at all 
to any natural or spiritual powers of man,” eben weil der Menſch, 
wenn er “spiritual powers” befibt, bereits befehrt ijt. Der logiſche 
Fehler, dak fich Der Menfd mit geiſtlichen Kräften befehren mug — 
“Tf the process is to be completed and is to end in actual conver- 
sion” —, gieht fich eben durch feine ganze Darlegung. 

Wnerfennen miiffen wir ferner, dak der Verfaſſer der Dogmatif 
The Christian Faith auc richtig zwiſchen tranfitiver und intranfitiver 
Bekehrung unterſcheidet. Hier finden fich allerdings auch wieder Aus- 
driide und Wendungen, die feine Klarheit in die Sache bringen, ja die 
im Grund gu bertverfen find, eben tweil fie bom rechten BVerftandnis 
abfiihren. Aber Tatſache ift, daß die Darlegung mefentlich forreft ift. 
Nach der Schrift ijt beides richtig: ,,Gott befehrt den Menſchen“ und: 
„Der Menſch befehrt ſich.“ D. Stump fdreibt gang paffend: “While 
the result is to be ascribed to the working of the Holy Spirit and not 
to man’s own powers, it is man who repents and believes and not the 
Holy Spirit. Hence, in turning away from his sins to Christ, the 
sinner is said to convert or turn himself, Acts 3,19; Joel 2,12; Luke 
22,32 (R.V.) In this sense conversion may be defined as that act 
of the sinner by which, drawn, persuaded, and enabled by the Holy 
Spirit, he turns away from his sins in true contrition and turns to 
Jesus Christ, his Savior, in true faith.” 

Das ift eine Darlegung, die durchaus ridtig ift und aud zur 
Karheit dient, gum ridtigen Verftandnis der Lehre von der Bekehrung. 
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Wir fagen mit ber Schrift: ,Der Siinder befehrt ſich“, “the sinner 
turns from his ways,” ebenfo wie die Noriweger im Gnadenwabhlslehr- 
fireit gu fagen pflegten: „Skibet vender fig, men ftyrmanden bender 
det”, Das heißt: „Das Schiff wendet fich, aber der Steuermann twenbdet 
es“, oder auf englifd: “The ship turns (itself), but the pilot turns it.” 
D. Pieper pflegte e3 fo ausgudriiden: „Der Menjch befehrt fich nur, 
wenn Gott ihn befehrt.“ Damit ijt der Nagel auf den Kopf getroffen. 


3. 


Uber gerade diefer lebte Wusdruc „ſich befehren”, “to turn one- 
self,” ,ombende fig”, ijt e3 eigentlich, was diefen Artikel veranlaßt hat. 

Im ,Lutheraneren”, dem Organ der Vereinigten Noriwegifden 
Kirche, ijt nämlich am 4.Qanuar ein Artifel erfdienen, in dem die 
Sehriftlehre, dak der unbefehrte Menſch feinen modus agendi hat, ver⸗ 
worfen wird. Wir bringen ifn in der überſetzung, die uns ein nor- 
wegiſcher Paſtor freundlichft geliefert hat. Unter der iberfchrift “Con- 
version” lefen wir da: 

“A correspondent writes the following: ‘False and right con- 
ception of conversion and its fruit. We cite examples: A man said 
to me: Who shall convert me if I do not do it myself? Another said: 
It took me fourteen years to convert my wife. But it was once told 
of Moody when he was preaching revivalistic sermons in Chicago that 
one of the hearers came to him and said: ‘That man whom you con- 
verted lay in the gutter last night.’ ‘Yes, I can understand that,’ said 
Moody, ‘when I converted him, he lay in the gutter; but if God had 
been permitted to convert him, then anything like that would not have 
happened.’ Some time ago we read the following in Lutheraneren: 
When I became converted, my wife became more kind than she was 
before. So far the correspondent.” 

Wie der Lefer fieht, handelt e3 fic zunächſt um den englifcen 
Wusdruc to convert oneself. .Der Fragefteller twollte offenbar wiſſen, 
ob es richtig mare, gu fagen: “I converted myself”, “he converted 
him” uſw. Darauf antiwortet nun ,,2utheraneren”, wie folgt: 

“In order to become clear on a subject like conversion, one must 
first know definitely what content one puts into the concept. The 
great change in a human soul which is generally designated by this 
word includes, or can include, several stages. There is, as it were, 
a chain of spiritual links in the spiritual revolution which is called 
conversion. Some apply this word to the whole chain, others to a cer- 
tain link in the chain. Thus one person may put into the concept 
one content and another puts in another content. Thus there may be 
expressed different opinions, yes, opinions contradicting one another.” 

Go lautet die Cinleitung gu der bom Redakteur gegebenen Er- 
flarung. Was der Schreiber fagen twill, ift offenbar die: „Das Wort 
conversion wird im. weiteren Ginn fiir das ganze Werk des Geiligen 
Geiſtes gebraucht, wodurch er einen Siinder zum glaubigen Cbhriften 
madt. Xn einem engeren Ginn fteht es aber fiir die eigentlide Be- 
fehrung ſelbſt, das heift, fiir die Glaubensfebung, wodurd der natür⸗ 
lide Menſch ein geiftlider, der lebendig tote Menſch geiftlich lebendig, 
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der Unchriſt ein Chrijt mird. Das hatte er Har fagen finnen und 
follen. Mit feiner Illuſtration von “chain” und “link” trifft er die 
Cache nicht recht. Doch hiren wir, was er weiter fagt: 


“Here indeed we enter upon the question concerning synergism. 
This word denotes the doctrine concerning man’s cooperation with 
God in conversion. This doctrine we Lutherans reject. There is in 
the mean time a question if we have carefully taken into consideration 
what we mean. If with the word conversion we think exclusively of 
that act in the soul which consists in the crossing over from spiritual 
death to spiritual life, then it is God alone who acts, and that without 
any cooperation from the side of man. Man can do nothing in this 
link (step, stage). In this sense he cannot convert himself. Neither 
can a Mocdy or any other man convert any other person. To create 
a new life in man is a creative work (act) of omnipotence, which God 
alone can perform.” 


Hier wird gelehrt, dak die Befehrung im engen Ginn gang und 
gar das Werk des Heiligen Geiftes ijt. Der Schreiber verivirft aus- 
driidlid) Den Synergismus oder die Mitwirkung des Menſchen bei feiner 
Befehrung. Kommt ein Siinder gum Glauben an Chrijtum, fo ijt dies 
allein Gotte3 Werf. Wir freuen uns über died flare Zeugnis in begug 
auf die Befehrung. Doch was jebt folgt, ijt der eigentlide Punkt, über 
den jener Fragefteller cin Gutadten begehrt. Adhten wir darauf, wie 
der Schreiber den Sab „Der Menſch bekehrt fich” rechtfertigt. Er 
ſchreibt: 


“But this act of God can be performed only after certain condi- 
tions (prerequisites) are present. These conditions consist in this, 
that the sinner reads or hears the Word of God, that he considers the 
content of the Word, that he gives his consent (assent), that he con- 
siders it in its application to himself, that he acknowledges (admits) 
that he is on a wrong road (guilty), that he sees before him a dark 
eternity, etc. Such things the unregenerate man can do. Unless the 
sinner performs these spiritual acts (acts pertaining to the soul), the 
Spirit of God gets no opportunity to create the new spiritual life in 
him. But when the sinner ‘does’ these things, then the Spirit of God 
gets the opportunity and uses it to create the life. Thus the sinner 
must himself provide a necessary prerequisite for God’s act in the 
‘soul. If one in the concept conversion includes these links (steps, 
stages) in the chain, which accordingly man himself can and must 
provide, then there will also be some truth in this, that man converts 
himself. It can also be said with some truth that Moody or some 
other person who has exercised influence in this direction upon another 
man has converted him. But when one considers that what in the 
last instance becomes of any real importance is the act of God to 
transfer from death to life, then we understand that such expressions 
as to ‘convert oneself’ or to ‘convert another person’ very easily lead 
to misunderstanding and error.” 


Diefe unflare, ja verworrene Darlegung zeigt, dak der Schreiber 
gar feinen Begriff hat bon dem, twas unfere Dogmatifer mit Recht die 
intranfitibe Befehrung nennen. Dagegen lehrt er gang be- 
ftimmt, daf der natiirlide Menſch einen modus agendi abe. Der 
unbefehrte Menſch fann fich allerdings nicht das neue Leben geben, fann 
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fich nicht den Glauben ſchenken, aber er fann doch das Wort Gottes nag 
feinem eigentlichen Inhalt betrachten, dazu feine Zuftimmung geben, es 
auf fich applizieren ufiv. Dadurch, dak er diefe „geiſtlichen Akte“ ver- 
ridjtet, gibt er dDem Heiligen Geijt Gelegenheit, neues Leben in ihm gu 
wirfen. Go muß der Giinder dem Heiligen Geift die Bedingungen 
erfiillen, unter denen Ddiefer ihn befehren fann, und in diefem Sinn 
befehrt er jich gewiſſermaßen felbjt. 

Gang offenbar liegt hier der. Gedanfe des befjeren Verhaltens, 
allerdings vielleicht in einem etivad dunflen Hintergrund, aber immerz 
hin doch tatjachlich bor. Der Gedanfe ijt der: Der Menſch kann fid 
allerdings nicht das neue Leben geben, aber er fann fich fo verbhalten, 
daß Gott ifm aus Gnaden das neue Leben fchenft. Und das ift Syner- 
gi8mus und nicht nur fubtiler Synergismus, fondern cin fehr fraffer; 
Denn im tveiteren Prozeß der Befehrung muß hiernacd der Menſch mit 
Gott mitivirfen, Gott gleichfam fein Herz gubereiten, fo daß die Be— 
fehrung tatſächlich gujtande fommen fann. 

Yirger hat es auch Melanchthon nicht gemacht, als er des Menfdjen 
guftimmenden Willen (voluntas assentiens) als dritte Urſache der Be- 
fehrung betonte. Luther3 Verdammungsurteil “Haec est ipsa theologia 
Erasmi!” gilt auch bon dem, twas der Schreiber hier ausfiihrt. Wir 
ftimmen unferm Fragejteller gang zu, wenn er bemerft: “The writer 
actually ascribes the ability to the sinner to begin the change of heart 
before conversion, to predispose himself for grace, and teaches that 
conversion by the Holy Spirit is contingent upon man’s cooperation.” 

Und worin bejteht die Kur gegen dieſen ſchleichenden Synergis- 
mus? Darin, dak man wieder Schrift und Befenntnis recht ftudiert 
und mit Schrift und Befenntnis unbverflaufuliert befennt: „Jedoch 
fann nichtsdeſtoweniger Dem Menſchen vor feiner Bekehrung fein modus 
agendi oder einige Weije, in geiftlicden Saden etwas Gutes gu wirken, 
gugefdjrieben twerden.“ S. T. Miller. 


4 
— 
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Mit Anmerfungen. 





(Sortſetzung.) 


1530. „Vermahnung an die Geiſtlichen, verſammelt auf dem Reichstag zu 
Augsburg.” — Bekanntlich war Luther in den erſten Monaten des Jahres mit 
feiner itberfegung der Bibel und mit VifitationSarbeit beſchäftigt. Das revt- 
Dierte Neue Teftament war am 3. Januar zur Halfte gedrudt, aber es war nod 
viel gu tun, ehe die Arbeit gu Luthers Bufriedenheit gedeihen fonnte. Wud) die 
Porarbeiten an der Uuguftana nahmen den Reformator ftart in Anſpruch. Wm 
3. Upril reifte er von Wittenberg ab, fam aber erft am 16. April auf der Koburg 
an, wo er bis gum 4. Oftober blieb. Die hier vorliegende Schrift hatte Luther 
am 12. Mai vollendet, worauf er fie gum Drud nad Wittenberg fandte. Det 
Drud war am 31. Mai vollendet, und eine Woche ſpäter fonnte Jakob Sturm 
ſchon ein Exemplar in feine Heimatftadt Strakbug fchiden. Die Schrift behandelt 
in gedringter Kürze, aber doc) mit geniigender Ausführlichkeit, die folgenden 
Puntte: Vom Ablak, Von den Confessionalibus, Von der Beicht', Von der Buse, 
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Von der Kaufmeffe oder Winkelmeffe, Vom Vann, Von beider Geftalt des Satra- 
ments, Vom ehelofen Stande, mit einem ſchließlichen Summarium iiber die Stiice, 
fo nötig find in der rechten chriftliden Rirde gu handeln, fowie über die Stiide, 
fo in dev gleifenden Rircdhe in bung und Braud) find geweft. Die ganze Schrift 
refleftiert fo recht Luther$ damalige Stellung gu diefen Fragen. (St. Louifer 
Ausgabe XVI, 945-—992.) 


1530. ,Widerruf vom Fegefeucr.” — Dieſe Schrift vollendete Luther am 
30. Suni, und fie erſchien Ende Juli. Nod in demfelben Jahre erſchienen drei 
Einzelausgaben der Schrift in Wittenberg und eine in Niirnberg. Luther nimmt 
gleich gu Unfang feiner Wusfiihrungen die Stelle 2 Makk. 12, 43 ff. vor, auf die fic 
eigentlic) die gange Lehre der Römiſchen vom Fegfeuer griindet, und zeigt, dah 
man biermit vier Lügen verbunden hat. Sodann behandelt er die Stelle Pf. 66, 12, 
dann Offenb. 14, 13, dann 1 Ror. 3, 15, worauf er mit zwei weiteren Rapiteln 
ſchließt. Seine Schlupfolgerung ift, dak „das Fegefeuer nichts ift noch beweifet 
fann werden”. (St. ouifer Ausgabe XVIII, 874—903.) 


1530. „Von den Sehliiffeln.” — Jn einem Briefe, den Luther am 20. Juli 
1530 an Wenzeslaus Link in Nirenberg fchrieb, findet fic) folgender Paffus: ,Hier 
werden jekt gu Wittenberg ihre Lügen vom Fegfeuer gedrudt. Ihre Liigen von 
den Schlüſſeln habe ic) jekt unter Hinden.. (XX a, 1523.) Nach einer Bemer- 
tung vom 21. Auguſt hat Luther die Schrift umgearbeitet. Wm 24. war fie faft 
pollendet; am 25. fcentte er das Manuftript der erften Bearbeitung feiner Schrift 
feinem Freunde Veit Dietrich. Die umgearbeitete Schrift erſchien Ende Septem: 
ber oder Unfang Oftober. Luther geht hier in ähnlicher Weiſe gu Werke wie in 
der legtgenannten Schrift, indem er zeigt, dab die von den Römiſchen gewihnlid 
jitierten Sprüche nidt paffen. Bom Bann im eigentliden Sinne fagt er: „Will 
tin Biſchof oder ein Offizial jemand in Bann tun, fo gehe oder ſchicke er hin in 
die Gemeine und vor den Pfarrherrn, da derfelbige foll in Bann getan werden, 
und tue ihm, wie recht ift, nad dieſen Worten Chrifti” Auch befinden fic in 
diefer Schrift fehr wichtige und eindrudSvolle Stellen, die fonderlich ſolche ftudieren 
follten, die in der Frage bom Bann nod nicht feften Grund unter den Füßen 
haben. (St. Qouifer Ausgabe XIX, 903—957.) 


1530. »Predigt, Daf man die Kinder gur Schule halten ſoll.“ — Diefe 
Schrift vom Juli 1530, Lazarus Spengler in Niirnberg gewidmet, wird mit Recht 
al8 eine der flaffifhen Schriften Vuthers angefehen. Wm 5. Juli arbeitete Luther 
datan, und am 15. ging fie nad Wittenberg ab, um dort gedrudt gu werden. Der 
Dru war am 15. Auguft vollendet. Die Predigt oder Schrift gerfallt in zwei 
Teile: 1. Vom geiftlidhen Nutzen und Schaden, fo aus der Schulen Firderung oder 
Veradhtung entfteht; 2. Vom weltliden Nugken und Schaden, fo man hat aus der 
Sdhulen Erhaltung und Veradtung. Unter den Ausſprachen Luthers, die gu ge— 
flligelten Worten geworden find, finden wir hier den Sak: ,Cinem fleigigen, 
frommen Schulmeifter oder Magifter, oder wer e8 ift, der Knaben treulich zieht 
und Iehret, Dem fann man nimmermehr genug lohnen und mit feinem Gelde be- 
jablen.” Die Sdlupworte des Sermons lauten: „Wohlan, ihe lieben Deutfden, 
i hab’s euch genug gefagt, ihr habt euren Propheten gehirt. Gott gebe uns, 
dak wir feinem Worte folgen gu Lob und Dank unferm lieben HErrn fiir fein 
teureS Blut, fiir un8 fo mildiglid dargeftredt, und bebiite uns bor dem greuliden 
after der Undanfbarteit und Vergeffung feiner Wohltaten! Amen.” (St. Louifer 
Ausgabe X, 416—459.) : 


1530. ,Bermahnung jum Saframent de8 LeibeS und Blutes Chriftin — 
Un diefer Schrift arbeitete Luther am 8. September. Sie war am 17. Ottober 
im Drud, und der Drud war am 23. November vollendet. Die Urgumente, die 
Luther in diefer Schrift vorfiihrt, find fo widtig, dak jeder Seelforger wohl daran 
tut, wenn er fie ſich notiert, um dadurd einen befferen UbendmabhlSgang zu er: 
zielen. Auch finden fid) hier mance Unterſcheidungen, die man gut gegen die 
teformierte Abendmabhislehre in Anwendung bringen fann, wie 3. B. der Unter- 
{died gwifden Satrament und Gedächtnismahl. Luther weift aud) hin auf feine 
tigene Erfahrung: „Es ift mir etliche Male widerfahren, dak ich mir borgefegt 
babe, auf den oder den Tag sum Saframent gu gehen. Wenn derfelbe Tag ge- 
tommen ift, fo ift folde Andacht weg geweſen oder fonft etwas [irgendein] Hin- 
dernis gefommen, oder habe mich ungefdidt gedeucht, dak id ſprach: Wohlan, 
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iiber act Tage will ich’S tun! Der achte Tag fand mid) abermals ebenfo un- 
gefdhidt und gehindert alS jener. Wohlan, abermals über acht Tage will ich's 
tun! Solder act Tage wurden mir fo viel, dak ich wohl ware ganz davon⸗ 
gefommen und nimmer nicht gum Saframent gegangen.” (St. Qouifer Ausgabe 
X, 2170—2209.) 

1530. ,Sendbrief bom Dolmetſchen.“ — Diefe Schrift fdeint am 8. Sep- 
tember vollendet gewefen gu fein und wurde am 12. September behufs Drud- 
legung nad) Niirnberg gefandt. Die Vorrede von Wenzeslaus Link ift gu Niirn- 
berg am 15. September 1530 datiert. Aber auch in Wittenberg erſchienen nocd 
in Diefem Jahre zwei Ausgaben. BWeranlakt wurde die Schrift durch den von 
Emfer veriibten Plagiarismus und durch die Angriffe, die man vielfach auf Lu- 
ther8 überſetzung des Neuen Teftaments machte (befonder$ Rim. 3,28). Luthers 
Verteidigung feiner Urbeit ift ſcharf, zum Teil auch draftifed, aber dabei immer 
belebrend. (St. Qouifer Wusgabe XIX, 968—985.) P. E. Kretzmann. 

(ortſetzung folgt.) 
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Dritter Sonntag nad) Trinitatis. 
1 Petr. 5, 6B—11. 


JEſus hatte einjt vorausverkündigt: Luk. 22,34; hatte aber aud 
die Verheipung gegeben: BV. 32a, und die Mahnung hingugefiigt: 32b. 
Seine Weisjagung war in Erfiillung gegangen. Mun fuchte der be- 
gnabdigte Petrus fein Leben lang der Mahnung nadgufommen. Val. 
2 Petr.1,12ff. Das ijt auch der Zweck feiner erſten Cpijtel und ſon— 
derlich bon deren Schlußworten. 


Petrus ſtärkt feine Grider wider Anfedtung und Verfudung. 


1. €r mahnt fie gu redter Demittigung unter 
Gottes Hand. 

2. Er fordert fie auf gu redter Nüchternheit und 
Wachſamkeit wider den Teufel. 

3. Ex weift fie hin auf die unwandelbare Gnade 


Gottes. 
i. 


BY. 6. Gottes Hand ijt die alles ſchaffende, erhaltende, regierende 
Allmacht Gottes. Ausfiihren auf Grund von Pf. 95,5; Sef. 66, 2; Pſ. 
145,16 uſw. Diefe Sand liegt oft ſchwer auf un, indem fie un3 Kreuz 
und Triibjal fendet. Wusmalen! Da regt fich oft Ungeduld und Un- 
wille. Dagegen heißt eS fefthalten, V.6. Es ijt Gottes Gand, gegen 
die fein Murren Hilft. Es ijt die Hand unfer3 Vaters, der nicht ſchlägt, 
um gu zerſchlagen, fondern um un gu demiitigen. Wntwenden! Dann 
twird er uns wieder erhöhen. (Lied 262, 4.) 

Nicht murren follen wir, fondern bielmehr nach V. 7 handeln. Wer 
fann fie alle nennen, die Sorgen, die uns bedriicen, teil man ſich nidt 
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demütigt unter Gottes Hand, nicht geduldig annimmt, was er ſchickt, ihm 
nicht zutraut, daß er alles zum beſten lenken wird, ihm daher wiht das 
Regiment und das Sorgen überläßt? Wie töricht ſind wir Chriſten 
dod! (Lied 382.) s 

V. 8. Petrus hatte aus cigener Erfahrung die Macht und Lijt 
Satans fennengelernt. Satan ift noch heute derjelbe bife Feind. Da— 
her heißt e3 gerade heutzutage niichtern fein, fich nicht beſtricken laſſen 
burd) die Liifte der Welt, fondern wachen und iwiderftehen, BV. 9. Das 
fonnen tir, weil wir im Glauben feft find. Mit JEſu vereint, in feiner 
Kraft, fonnen wir Satan itbertwinden. Bur rechten Rampfesfreudigfeit 
hilft das Bewußtſein, dak wir nicht allein es find, die gu leiden haben, 
fondern dak alle Chriften bom Satan angefodten werden. Cin Chrijt 
fann ohne Rreug nicht fein. Wber geteiltes Leid ijt halbes Leid. 


3. 

Der Apoftel befiehlt zum Schluß feine Chrijten der uniwandelbaren 
Gnade Gottes. Die hat uns berufen, nicht nur fiir diefe Beit, fondern 
gur eigen Herrlichfeit. Was find alle Leiden diefer Beit gegen die Ge— 
wißheit der Vergebung und der Gnadennahe Gottes ſchon Hier auf 
Erden und erft recht gegen die Freuden der ewigen Seligfeit? Die 
Gnade, die uns berufen hat, wird uns ja auch vollbereiten uſw., und 
alles geben, twa8 wir nötig haben, um unfern Lauf gu vollenden, Sef. 
40,28—31. Das fann er tun, denn er ijt Gott. Das will er tun, 
denn er ijt Der Gott aller Gnade. Das wird er tun. Der Apojtel fennt 
fein Wenn und Aber. Er beſchließt unfere Cpiftel mit einem fraftigen 
„Amen“, „Das ift gewißlich wahr“. Er hat un3 berufen, er wird uns 
vollbereiten. Ihm fet Chre in Cwigfeit! ©. &. 





Vierter Sonntag nad) Trinitatis. 
Rom. 8, 18—23. 


Gott predigt den Menſchen hauptſächlich durch die Geilige Schrift, 
durch Gefeb und Evangelium. Ohne diefes Wort Gottes fonnen wir 
nidt felig werden. Aber gutveilen redet Gott auf gang unmißverſtänd⸗ 
lide Weife durch auferordentlide Ereigniffe auf irdiſchem Gebiét, 3. B. 
durch Peftileng, Diirre, Sturmivinde, Erdbeben, Kriege und erſchütternde 
Unglücksfälle, Quf.13,1—5. Das wird unter Chriften allgemein an- 
erfannt. 

In unferer Epijtel macht uns der Apoftel aber auf ein ganz be- 
fonderes Zeugnis der vernunftlofen Rreatur aufmerfiam, auf ein Zeug⸗ 
ni8, das fortwährend erſchallt, das eigentlich nur den Chriſten gilt, das 


aber ſelbſt von Chriſten in der Regel nicht beachtet und zu Herzen ge⸗ 
nommen wird. 
34 
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Das Seufzen der ängſtlich Harrenden Kreatur eine ergreifende Mahn— 
und Troftpredigt fiir un Chriſten. 


Dadurch werden wir erinnert 

1. an unfere Gitnde, um derentwillen Gott die 
Kreatur der Citelfeit unterworfen hat; 

2.an unfere endlide Erlöſung, nad der fogar 
Die Rreatur fig ſehnt; 

3. an unfere gufiinftige Gerrlidfeit, an der aud 
Die Rreatur teilbaben mird. 


a, 


A. Durd die Sünde der Menfdjen ijt die Welt mit allem, was 
Darin ijt, der Citelfeit, das ijt, der Nichtigfeit und Verganglichfeit, unter- 
worfen tworden, V. 20; 1 Mof. 3,17; vgl. Sef. 24,5 f. Durch die 
Sünde ijt der Keim des Todes auch in die bernunftlofe Kreatur einge- 
Drungen. Gie liegt in der Rnedtidaft bon Tod und Veriwefung, V. 21. 

B. Gegen diefen Dienft des vergänglichen Wefens ftraubt und 
baumt fid die Rreatur. Gie fürchtet fich gleidfam vor der Vernidtung 
und leidet Qual und Fein. Deshalb ihr Stdhnen und ſchmerzliches, 
angjtbolles Ringen, BV. 22 (Urtert). Paulus denft hier an all die 
Furcht, das Leiden, den Kampf ums Dafein, Verfall, Tod und Ver- 
weſung im Reide der Natur. (Ausführen; BWeifpiele.) Die gange 
Kreatur feufgt unter den Folgen der Sünde. 

O. Dieſes Seufgen berftehen wir um fo beffer, wenn wir bedenfen, 
dak die Rreatur nidjt freitvillig, fondern ohne ihren Willen der Citelfeit 
unterivorfen worden ijt, V. 20. Der Menfd hat fich freiwillig dem Tode 
gur Beute gegeben, 1 Mof. 2,17. Die Kreatur hingegen ift von Gott 
der Verganglidfeit unterwworfen worden, BV. 20, und gwar gu einem be- 
ftimmten Zweck. 

D. Der zweifache Biwe: 1. als ein fortiwahrendes getwaltiges 
Zeugni3 bom Zorn Gottes iiber die Sünde im allgemeinen, Gal. 6,7; 
2. al eine ftehende Crinnerung an unfere eigene Giinde, um derent- 
willen die Kreatur der Citelfeit untertvorfen ift. 

Anwendung. Hörſt du die Predigt der ängſtlich Harrenden 
Kreatur? Gie halt dir deine Sünde bor. Gie ruft dic) gur Bufe. 


2. 

A. Die Kreatur ijt allerdings der Citelfeit unteriwworfen worden, 
aber ,auf Soffnung”, BV. 20. Endlich wird fie aus dem Dienſt des ver- 
gangliden Wefens erlöſt werden. Wann? Wenn die Kinder Gottes 
offenbar twerden und in ihre herrlide Freiheit eingehen, am Jüngſten 
Tage, BV. 19. 21. 

B. Nah diefem Tag ſehnt fic) die ganze Kreatur. Sie ftrebt ibm 
gleidjfam mit ausgeſtrecktem Halſe, ringend und ftdhnend, entgegen, 
V. 19. 22. Der Tag der Offenbarung der Kinder Gottes wird aud fie 
erlifen aus der Knechtſchaft der Citelfeit. 
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C. So ruft uns denn die Kreatur aus ihren grofen Nöten gu: 
„Hebet eure Haupter auf, darum dak fich eure Erlöſung nahet!“ Lut. 
21,28. Gine herrlide Trojtpredigt gerade in diefer ſchweren Beit. 

Anwendung. Hörſt du die Predigt der ängſtlich harrenden 
Kreatur? Wir find „Kinder Gottes”, BV. 21, und „des Geiftes Erft- 
linge”, V. 23. AS folche follten wir uns viel ernjtlicer nad dem Tage 
unferer Erlöſung fehnen als die unverniinftige Rreatur. Und doch, wie 
oft berlieren wir ihn aus dem Auge und vertiefen uns in irdiſche Dingel 


3. 


A. Die Kreatur wird aber nicht nur befreit werden aus dem Dienft 
der Citelfeit, fondern wird fogar teilnehmen an der Herrlidfeit der Kinz 
der Gottes, V. 18.19.21. Auf diefe ihre endliche Verherrlichung wartet 
fie mit fehnlickem Verlangen. Bgl. 2 Petr. 3, 13. 

B. So richtet die Rreatur unfer Augenmerf auf da3 unverganglide, 
unberivelflide und unbefledte Erbe, das uns behalten ijt im Himmel. 
Dies ijt jtetS das Biel des frommen Herzen, V. 23, und der Croft de3 
müden Kreuzträgers. Mag die Laft auch nod) fo ſchwer und der Schmerz 
nod) jo bitter fein, V. 18 bleibt doch immer wahr. (Wusfiihren!) Daran 
erinnert un3 fortwährend die Rreatur. 

Anwendung. Hörſt du diefe ſüße Troftpredigt der ängſtlich 
harrenden Rreatur? Vergiß ja nicht, was Chriftus fiir dich im Himmel 
bereitet hat! Suche dein Gliic und deine Schabe nidt auf Erden! 

Schluß. Gott predigt uns nicht nur durch fein Wort, fondern 
aud) durch die bernunftlofe Kreatur. Laſſet uns darum mit offenen 
Augen und Ohren durch diefes Leben giehen und die Mahn- und Troſt⸗ 
predigten gu Herzen nehmen, die uns Gott durd die Natur halten lapt! 





Fünfter Sonntag nad Trinitatis. 
1 Petr. 3, 8—15. 

Der erfte Petribrief, an die gerftreuten Heidenchrijten gerichtet, 
1,1, hat bor allem den Zweck, diefe Chriften gu ermuntern, inmitten dex 
Seiden, unter denen fie wohnten, einen chriſtlichen Lebenswandel zu 
führen und unter Rreug und Anfedjtung im Glauben beftandig gu 
bleiben. Darum die allgemeine Mahnung: 1,15, die der Apoftel dann 
weiter ausführt und 2,18—17 auf die Untertanen, 2, 18—20 auf die 
Knedjte, 3, 1—7 auf Eheleute anwendet. Yn unferm Lert redet er nun 
alle Chriften an und gibt ihnen etliche Regeln, Die fie befolgen follen. 


Drei Lebensregelu fiir Chrijter. 


1. Seid liebreidh gegen den Nächſtenl 
2. Seid borfidgtig in eurem Wandell 
3. Seid geduldig unter dem Kreugl 
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a 

V. 8. 9. Der Chrift hat e3 in feinem tagliden Leben mit zweierlei 
Reuten gu tun, mit feinen Mitdrijten und mit Undrijten. Er foll fie 
alle lieben; aber freilich wird fich dieje Liebe äußerlich etwas verſchieden 
geigen. 

Wie foll fie fich den Briidern gegenitber erweiſen? Chriften follen 
allejamt, trop aller augeren Unterjdiede in Amt und Beruf, in Stand 
und irdiſchen Verhältniſſen, gleicdgefinnt fein in begug auf Glauben, 
Eph. 2,20; 4,4—6, und eben, 1 Ror. 1,10; 2 Ror. 13,11; Phil. 
2,2; 3,16, wie die erften Chriſten, Apoſt. 4,32; mitleidig fein, Anteil 
nehmend an Freud und Leid ihrer Briider, 1 Ror. 12, 26.27, wie die 
erften Chrijten, Hebr. 10,34; briiderlid) mie Glieder einer Familie, 
Pſ. 132,1; Gal. 6,1; Eph. 4,2; Rim. 15,1, wie die erften Chrijten, 
1 Theff.4,9.10; barmbergig in des Nächſten leiblider und geiftlider 
Not, Rim. 12,13; Matt. 25,40, wie die erften Chriften, Apoft. 9, 36 ff.; 
freundlich, wohlwollend im Gergen, gelinde in Wort und Tat, Spr. 15, 
1.30; Rf. 141, 5. 

Uber nicht nur gegen ihre Briider, fondern aud) der Welt gegen- 
über follen Chriſten liebreidh fein, BV. 9a; nicht handeln, wie der natiir- 
lide Menfd es gerne tut, Matth. 5,38. 39; Rim. 12, 19—21; Math. 
5, 43. 44. 

Was foll Chriften dagu bewegen, fo gu handeln? BV. 9b. Was 
follte aus uns werden, tenn Gott uns nicht fo überſchwenglich gefegnet 
hatte? Matth.18,32ff. Beifpiele: Gott felbft, Matth. 5,45; unfer 
Geiland, 1 Petr. 2,23. — Darum: 1 Theff. 5, 14. 15. 


2. 


B.10—12. Gin Bitat, Pf.34,13—17. Chriſten leben nicht nur 
in der Welt und find daher deren Verfudungen, Böſes gu tun, ausgefest, 
fondern fie haben in fich aud) dad fiindlide Herz, das fie gu allem Böſen 
antreibt. Der Apoftel erwähnt ein Dreifaches. 

Zungenfiinden, Yak. 3,3—8; 1,26. Wieviel Yammer richtet die 
Bunge unter Chriften an! Wie oft wird der Name Gottes gelaftert 
unter den Seiden, weil Chrijten ihre Bunge nicht im Baum halten! Und 
die Bunge ift ein zweiſchneidiges Schwert; fie ſchadet nicht nur dem, 
gegen den fie ſich ridjtet, fondern aud dem, der Böſes redet; fie ver- 
führt ihn gu böſen Werken und verwickelt ihn in Bank und Streit. Auf 
der andern Seite gibt e3 fein wirffamere3 Mittel, die Unglaubigen gu 
befdamen und ihnen unfern Glauben und unfern Seiland angupreifen, 
alg den heiligen Wandel der Chrijten, 1 Petr. 2,12.15; Matth. 5, 16. 

Zudem foll Chriften gu einem vorfidtigen Wandel bewegen: V. 12. 
Der HErr fieht uns; er hat acht auf alles, was wir tun. Cine BWar- 
nung fiir alle, die fic) bon ihrem böſen Fleiſch hinreißen laffen, Böſes 
gu reden und gu tun, $f. 139, 1—4; 5,5; Spr. 28,9. Selbſt im Irdi⸗ 
fdjen wird fid) das zeigen: ein gerubiges und ftilles Leben auf der einen 
Seite, B.10a, Hader, Hak und Feindfdaft auf der andern. 
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Freilich: 2 Tim.3,12; Luk. 14, 27. Die Welt empfindet das 
Leben der Chriſten als Tadel und Vorwurf und die Wahrheit des Evan— 
gelium3, die die Chrijten verfiindigen, als Verurteilung; und fie ant- 
wortet mit Feindſchaft und Verfolgung. 

Aber erftlid fann die Welt uns nit ſchaden, V. 13; fehlimmiten- 
falls fann fie den Leib töten; unfere wahren Gitter fann fie und nicht 
rauben. — Ym Gegenteil: B.14a; Rim. 8,28; 1 Petr. 2,20; 1,7; 
Sef. 26,16; Matth. 5,12. — Zum andern: B.12; Pj. 121,4; 2 Ror. 
4,9; Sef.41,10.13. Gott febt ihrem Wiiten Mah und Biel. 

Darum: B.14b.15a. Sef. 8,13 erflart: Fürchtet Gott, ver- 
trauet ifm als eurem Gott, harrt auf feine Hilfe! (Lied 282, 4.) 


T.HG. 





Sechſter Sonntag nach Trinitatis. 
Rim. 6, 3—11. 


Die Antwort, die Luther auf die Frage gibt: „Was gibt oder nützt 
die Taufe?” ijt ſchriftgemäß. Kurz nachweiſen, dak die Taufe von 
Schuld, Strafe und Herrſchaft der Siinde rettet. Das lebtere wird fon- 
derlich in unferer Cpiftel in getwaltiger Weife dargelegt. 


Die heiligende Kraft der Tanfe. 


1. Gie ſchenkt uns Kraft, der Sünde abgufterben. 
2. Sie febt un3 inftand, Gott gu leben. 


i. 

V. 6. Wir find in JEſum Chriftum getauft, mit ihm vereinigt, 
Gal. 3,27. Iſt Chriftus ein Siindendiener, oder fann er mit der Sünde 
liebäugeln? Würden wir alfo nidt durch Siindendienft die Vereinigung 
mit Chrifto unmöglich madjen, Chriftum aus unferm Herzen vertreiben, 
das Band, das uns mit JEſu verkniipft, zerreißen? 

Als ſolche, die mit ihm vereint find, find mir mit Chrijto gefreugigt, 
geftorben, begraben. Das fagt der Apoftel immer wieder aufs flarijte, 
wenn uns aud) die Urt und Weife, wie das möglich ijt, verborgen bleibt. 
So viel wiffen wir, dak Chriftus fein Werk nicht fiir fic) felber getan 
bat, fondern als unfer Stellvertreter. Weil wir durch den Glauben mit 
ihm bereinigt find, fommt fein gange3 Werk uns zugute, als batten wir 
e8 felber getan, al8 waren wir felber gefreugigt worden uf. Nun zieht 
der Upoftel diefen Schluß daraus: B.11. Was die GSiinde betrifft, fo 
foll der Chrift ihren Verſuchungen gegeniiber fo gut wie tot fein, wie das 
ja aud) bet Chriſto ber Fall war. Auf dem Kirchhof mag die Welt die 
Toten und Begrabenen noch fo freundlich locken oder noch fo greulich be- 
idimpfen, das macht auf die, die in ihren Grabern liegen, aud nidt den 
geringften Eindruck. Alſo auc ihr, die ihr durd die Taufe mit Chrifto 
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bereint feid. Ernſte Selbjtpriifung mit Begugnahme ſonderlich auf die 
Zeitfiinden: Vergnügungsſucht, Unionismu3, Gleidgiiltigfeit uſw. 
Mahnung an die Zuhörer, fleipig ihrer Taufe gu gedenfen, B. 3. 


Allerdings, mit dem Wbjterben und VBegrabentwerden geht e3 nicht 
fo ſchnell. Golange twir leben, lebt aud) der alte Menſch. Aber wir 
wiſſen ja: B.6. Der alte Menfd gehirt ans Kreuz. Dagu hat Chri- 
ſtus am Rreug gehangen, dak wir durch ihn bon der Herrſchaft der 
Giinde und de3 alten Menſchen befreit werden möchten. Durch die 
Taufe mit ihm bereinigt, erhalten wir die Kraft, unfern alten Menſchen 
famt den Lüſten und Vegierden gu freugigen. Wm Rreug verliert der 
Menſch feine Kraft; der Dieb fann nicht mehr ftehlen uj. Go follen 
wir aud) unjer Fleiſch freugigen, damit der fiindliche Leib aufhore, auger 
Kraft gefebt, feiner Wirkſamkeit beraubt werde, dak wir der Giinde 
nicht mehr dienen. Die regt fich noch immer, fann und foll uns aber 
nicht mehr umfdlingen. Bon Tag gu Tag ſchlagen wir die Nagel fefter, 
Dag der alte Menſch bon Tag gu Tag immer ohnmadtiger wird, bis er 
in Der Stunde des Todes ganglid abjtirbt. Kraft dagu ſchenkt uns die 
Taufe, VB. 3. > 


Nicht nur der Siinde abjterben, fondern auch in einem neuen Leben 
wandeln follen wir, V. 4. Chrijtus liegt nidt mehr im Grabe, fondern 
lebt und regiert in feliger Wirkſamkeit. Mit ihm durch die Taufe ver⸗ 
einigt, erhalten wir bon ifm neues Leben. Gebrauchen wir diefe Kraft! 
Much hier ernjtlide Selbjtpriifung, ob wir taglich zunehmen und wachſen 
in der Erfenntnis, in der Liebe, in der Keuſchheit, im Cifer fiir Gottes 
Reich ujiw. Denft an eure Taufe! Holt euch daraus taglid) Vergebung. 
(Lied 187, 6—8.) Holt euch daraus auch Kraft gur Geiligung. (Lied 
191, 5—7.) TX. 





Siebter Sonntag nad) Trinitatis. 
Rim. 6, 19—23. 


Wir Chrijten fonnen von den Weltfindern viel lernen. Darauf 
macht felbft Chriftus aufmerffam, Quf.16,1—9. Qn unferer heutigen 
Epijtel fommt der Apoftel Paulus auf etwas ühnliches gu fpredjen. Et 
weiſt Darauf bin, daß der Chriſt der erft im ſpäteren Leben befehrt twor- 
den ift, manderlet fiir fein Glaubensleben und feinen Gottesdientt 
lernen fann, twenn er fein früheres Tun und Treiben als Siindenfnedt 
forgfaltig betrachtet, V. 19b. 


Daß wir durch das Beiſpiel der Gottlofen in ihrem Siindendienft zu 
immer villigerer Hingabe im Dienfte Gottes ermutigt werden foller. 


1. In welder Hinſicht; 2 auf welde BWeife. 
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1. 

A. Jn unferer Treue. Der Giindendiener ergibt fich gang und 
gar, mit Leib und Geele, feinem Giindendienft, V. 19b. Er lebt der 
Giinde. Darin findet er feine größte Freude. Er ift ein getreuer Knecht 
der Ungerechtigkeit. (Veifpiele.) Hiermit vergleide man die Treulofig- 
feit der Chriften ihrem Gott gegeniiber. 


B. Gn unferm Cifer. Der Giindendiener eilt ,von einer Un— 
gerecdjtigfeit gu der andern”, V.19b. Cr betreibt fein teufliſches Weſen 
mit Luft und Begeifterung. Cr wird darin niemals laffig und faul, 
fondern je langer er der Giinde dient, defto eifriger wird er. Hiermit 
vergleiche man die Laubeit und Laffigfeit de3 Durchſchnittschriſten. 


C. Bn unferer Opferwilligfeit. Der Siindendiener läßt fid 
feinen Giindendienft viel foften: Geld und Gut; faure Arbeit; feinen 
guten Namen; Weib und Rind; ja fogar Leib und Leben. Alles wird 
ohne Murren auf dem Altar der Sünde geopfert. Rein Opfer ijt ihm 
gu grog. Hiermit vergleide man die Opferjdjeu der meiften Chriften. 

Anwendung. Wabhrlicd, die Siindentnedte befdamen die Die- 
ner Gottes in ihrer Treue, ihrem Cifer und ihrer Opferiwilligfeit. Laffet 
un von ihnen lernen! 

2. 


Uber wir Chriften follten den Gottlofen in bezug auf Treue, Cifer 


und Opferivilligfeit nidt nur gleichkommen, fondern fie darin bet weitem 
itbertreffen. Dagu werden wir ermuntert, wenn wir ihren Dienft der 
Giinde mit unferm Dienſt Gottes vergleidjen. 


A. Nad ihrer Art. GSiindendienft ijt ,,Unreinigfeit”, ,,Ungered- 
tigteit”, ettoa3, wovor man fic) ſchämen mug, B.19.21. Der Dienjt 
Gottes dagegen ift ,Geredhtigteit”, etwas Heiliges, deffen man fid 
freuen fann, B. 20.22. Das Leben des Sündenknechts hat feinen Cha- 
rafter bom Teufel; das de3 Chriften hat feinen Charafter von Gott. 


B. Nad ihrer Frudt. Wer der Siinde front, fallt von einer 
Giinde in die andere; er finft immer tiefer, B.19b. Wer im Dienft 
ber Geredhtigkeit fteht, macht Fortſchritte in der Heiligung, B. 22. 
Ferner: Das Ende hes Siindendienftes ift der Tod, B.21.23a; hin- 
gegen ijt bas Ende der Gottesknechtſchaft das ewige Leben, BV. 22 f. 


Anwendung. Weld ein ſcharfer Gegenſatz zwiſchen dem Dienft 
der Geredhtigteit und dem der Ungeredhtigfeit! Wie felig find wir dod, 
die wir im Dienfte Gotte3, unfers Seilandes, ftehen! 

Schluß. Ermahnung und Ermuntering auf Grund de3 Themas. 
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The Substitution of the Levites for the First-Born. 

When the Lord led the children of Israel out of Egypt, out of the 
house of bondage, He commanded that all the first-born should be sanc- 
tified unto Him, Ex. 13,2. This was done in commemoration of the fact 
that the Lord had saved alive all the first-born of the Israelites, while 
He destroyed all the first-born among the Egyptians, Ex. 13,15. Among 
the beasts the firstling of the flock was to be the Lord’s, the firstling of 
an ass being redeemable with a lamb, and all the first-born of man among 
the children of Israel were to be redeemed, Ex. 13,13.15. It is clear that 
the first-born son was himself to be consecrated to the Lord, to belong 
to Him in a peculiar sense. The burnt offerings and the sin-offerings 
which were brought at the time of purification were not the price of re- 
demption, but offerings of atonement, so that the mother might be cleansed 
from the issue of her blood, Lev. 12,7. When the children of Israel, under 
the leadership of Aaron, sinned in the trespass of the golden calf, the 
children of Levi who, like the tribe of Simeon, were in disgrace on ac- 
count of the slaughter of the Shechemites, Gen. 49,5—7, rallied on the 
Lord’s side, Ex. 32, 26—29. By this act the Levites, in a measure, had 
evened out the score of their ancestor, Levi, and while they were not 
accorded a separate inheritance as a tribe among the twelve, they were 
given cities in which to sojourn. The Lord then expressly substituted 
the children of Levi for the first-born of the whole people: “I have taken 
the Levites from among the children of Israel instead of all the first- 
born that openeth the matrix among the children of Israel; therefore 
the Levites shall be Mine, because all the first-born are Mine,” Num. 3, 
12.13. Yet the rule of the Lord continued: “All the first-born of thy sons 
shalt thou redeem,” Ex. 34, 20. Since, therefore, the Lord had taken the 
Levites for all the first-born of the children of Israel, Num. 8, 13—22, an 
exchange was effected, the number of first-born in all Israel being com- 
pared with the number of Levites from a month old. The number of the 
former was found to be 22,273, while the latter numbered 22,000. Hence 
273 of the first-born of the children of Israel had to be redeemed, the price 
of redemption being five shekels, so that the sum of 1,365 shekels was 
paid to Aaron and his sons as a compensation for the persons who prop- 
erly belonged to Jehovah, Num. 3, 40 ff.; 18,15.16. As for the age when 
the Levites were on duty, it was fixed at twenty-five to fifty for the waiting 
upon the service of the Tabernacle of the congregation, Num. 8,24. But 
the actual work of lifting the holy things and having the responsibility 
for them during the wilderness journey was entrusted only to those who 
were between thirty and fifty years old, Num. 4, 3.23.35. This was clearly 
true of the children of Kohath, Gershon, and Merari in their care of the 
Sanctuary and its appointments. When David made the last arrange 
ments concerning the form of worship, the old rule was still in force, with 
the actual age of service given as between thirty and fifty, 1 Chron. 23,3; 
but he then made the change to twenty years for the beginning of their 
service, evidently because the heavy work and the great responsibility of 
carrying the sacred appointments were no longer theirs, 1 Chron. 23, 24. 
27 ff. Pp. E. K. 
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Miscellanea. 


Martin Luther and the English Parliament in 1646. 


I have an English translation of Luther’s Tischreden, made by the 
English author Wm. Hazlitt, a grandson of the famous essayist, a trans- 
lation republished in Philadelphia in 1868. On page IX of the Introduc- 
tion we read: — 

“A Copy of the Order of the House of Commons. 
“24th February, 1646. 

“Whereas Captain Henry Bell has strangely discovered and found 
a book of Martin Luther’s, called his Diwine Discourses, which was. for 
a long time very marvelously preserved in Germany; the which book the 
said Henry Bell, at his great costs and pains, hath translated into the 
English out of the German tongue, which translation and substance thereof 
is approved by the Reverend Divines of the Assembly, as appears by a cer- 
tificate under their hands, 

“Tt is ordered by the Lords and Commons assembled in Parliament 
that the said Henry Bell shall have the sole disposal and benefit of print- 
ing the said book, translated into English as aforesaid, for the space of 
fourteen years, to commence from the date thereof. And that none do 
print or reprint the same but such as shall be licensed by the said cap- 
tain by the authority under his hand.” Hewer Basruc. 


(vera copia) E. G. SIILER, Mount Vernon, N. Y. 


Three Letters of Prof.B.B. Warfield Addressed to Prof. F. Pieper. 


Undoubtedly it will interest our readers to read the following letters 
of the distinguished Professor of Systematic Theology in the Princeton 
Theological Seminary Dr. Benjamin Breckinridge Warfield. The articles 
which appeared from his pen in the Presbyterian and Reformed Review, 
the Princeton Theological Review, and other reviews are now being pub- 
lished in ten volumes by the Oxford University Press. Prof. L. Blanken- 
buehler of St. Paul, Minnesota, has kindly placed these letters at our 
disposal. 


My Dear Sr: — Princeton, N.J., January 28, 1890. 


Professor Weidner of the Augustana Seminary, Rock Island, Illinois, 
has directed me to you in order to learn where the works and life of the 
late Rev. Dr. Walther can be had and at what prices. I should like very 
much to make the opinions and life-work of Dr. Walther a study for my 
theological classes. I am also editor of the Presbyterian and Reformed 
Review and should like to have the publications of the St. Louis Lutheran 
Publishing House sent to our journal for notice. Especially should I wish 
to have their new and splendid edition of Luther’s Works for review in 
our magazine. Presbyterians and the Reformed Church in general should 
know more of the good work done by this house. Will you kindly inform 
me to whom I should have our business house apply in order to obtain 


these books for review? I am 


Sincerely yours 
B. B. WARFIELD. 





588 Miscellanea. 


My Dear Siz: — Princeton, N.J., February 24, 1890. 


Thank you very much for sending the books, which have just 
reached me. I shall at once set about making the near acquaintance of 
Dr. Walther, and I perceive that your distinguished kindness has quite 
bountifully supplied me with materials for understanding him. 

The volume of Luther’s Works will be at once reviewed for our Re- 
view, — probably for the July number, as the April number is already 
in press. I hope our Review will reach you regularly. If not, please in- 
form me that I may have it sent. 

It will be my study to discover some way in which I may partly meet 


your kindness. . oe 


Sincerely yours 
B. B. WARFIELD. 


My Dear Sir: — Princeton, N.J., May 13, 1892. 


I thank you very much for undertaking so readily the paper we ask 
of you on Luther’s Inspirationslehre. I wish we had space to ask of you 
three papers covering, respectively, the ground you outline. But we are 
so crowded that that is for the present impossible. We shall have to beg 
you therefore to compress the matter which would fall under all three 
heads, — Luther’s direct statements, Luther’s dealing with apparent in- 
consistencies, and historico-critical examination of Luther’s statements 
often misinterpreted as favoring a free attitude over against the Scrip- 
tures, — into one paper of say 10,000 words mawimum. This is the limit 
we set to our longest articles; and it covers twenty pages of our Review. 
The MS. will not be needed until the late autumn. 

I cannot tell you how grateful we are for this paper. Every man 
who desires to attack the strict doctrine of inspiration falls back on the 
collection of passages former writers have made from the writings of the 
Reformers and pleads their example for loose views. It has become neces- 
sary in our Church to present the doctrines of the Reformers over, from 
the sources, in order to guard the Church from deception. 

It is a great blessing to the German element of our people that your 
Church has occupied so firm a position on inspiration and against all 
synergism in salvation. Since Schleiermacher the whole world has been 
soiled with the synergistic leaven; and we have watched the efforts of 
your Church to retain the ancient truth as to sola Scriptura and sola 
gratia with the intensest sympathy. May God give you ever-increased 


success! , one 
Yours most truly 


B. B. WARFIELD. 


Dr. Pieper had devoted much time and study to the subject, and his 
article on “Luther’s Doctrine of Inspiration” was published in the Pres- 
byterian and Reformed Review, Vol. 4, p. 249. Some time later it was 
translated and published in Germany by Dr. Adolf Zahn in Ernste Blicke 
im den Wahn der modernen Kritik. Neue Folge, p. 127. if: 
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I. Amerika. 


Aus der Synode. Die Berichte aus den bverfdiedenen Dijtriften der 
Shnode zeigen, daß die Arbeit des HErrn tro’ der „böſen Zeiten” vorwarts- 
geht. Nur in einem Diftrift hat man die jährliche Synodalverfammlung 
augfallen laſſen; im iibrigen ift da3 Bediirfnis fiir den Gegen diefer Zu— 
fammenfiinfte fo groB, daß man fie in gewohnter Weiſe halt, wenn man fid 
dabei auch der größten Sparjamfeit befleifigt. Wus vielen Gegenden fom- 
men Nachrichten, daß die MeiffionSgelegenheiten gerade jebt fehr günſtig 
find, fo dak, wie 3. B. in Jowa und in Minnefota, neue Stationen erdffnet 
worden find. Qn Minnefota haben fic feit Anfang de3 Jahres zwölf 
Parodien felbjtandig erflart, tas unter den Umijtanden fehr anerfennen3- 
twert ijt. Wuch ift gu erwähnen, dak die meiften Mijffionare auf dem Gebiet 
der Ynneren Miffion trotz der ſtark redugierten Gehälter treulich tweiter- 
arbeiten und mit Gottes Hilfe durchgufommen gedenfen. Wud) vom fernen 
BWeften, von der Küſte de3 Stillen Ogean3, fommen erfreulide Berichte. 
Go hat fiirglich eine Gemeinde in Oafland ihre neue Kirche eintweihen dür⸗ 
fen, und im ſüdlichen Teile des Staates bemiiht fich eine Gemeinde nach 
der andern, ohne Hilfe aus der Miſſionskaſſe fertig gu twerden. — Die 
Nachrichten aus den canadifden Diftriften lauten gum Teil fehr erfreulic, 
da die Predigt des Wortes viel Frucht fdafft, gum Teil aber auch fehr 
betriibend, da mandje der neuen Anfiedler durch die ſchweren Beiten fehr 
hart betroffen tworden find. Wir lefen: “You will readily understand the 
plight of those who went on the homestead without any capital just be- 
fore the present period of depression set in. They have never been able 
to take a crop off their land, nor have they the necessary seed to sow 
in at least a sufficient acreage for feed this spring. They have no pota- 
toes, many have very little clothing, yes, many have not even bread to 
eat. They cannot in many instances apply to the Government for relief, 
since they would immediately become subject to deportation.” — Aus 
Midigan fommt die Nachricht, dak der Frauenhilfsverein, der fic) der Stadt- 
miffion in Detroit getwidmet hat, in löblicher und energifder Weife diefes 
Miffionswerk fordert. Ohne Selbftandigteit gu beanfpruden, nimmt ſich 
Diefer Verein unter der Leitung der Gemeinden diefer Liebesarbeit an, fo 
daß derartige Verbindungen andern gum Vorbild dienen finnen. — Einige 
Diftritte haben die Weife, dak fie regelmagig über die Gefdhidjte der gu 
ignen gehirenden Gemeinden beridten. Dies wird in {pateren . Jahren 
dem Geſchichtsforſcher fehr guftatten fommen. Yn Giidamerifa widmen 
die Diftrikishlatter fonderlid) der Sehulfrage viel Raum, und die Arbeit 
get ftetig voriwarts. Der ,,Rirdenbote” ſowohl wie das „Kirchenblatt“ 
bringt feinen Leſern gediegene Artifel, und man fieht, dah die kirchliche 
Arbeit in energifder, zielbewußter und fonfervativer Weife gefiihrt wird. 

KR. 


Unionism. — The Lutheran Church Quarterly, in its issue of January, 
1933, carries an article by Dr. N. R. Mehlhorn of the U.L.C. on this im- 
portant topic. We quote some of the praragraphs which we consider of 
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special importance. Speaking of the situation in his church-body, he 
says: — 

“On the subject of pulpit-fellowship, in the main, Lutheran pulpits are 
occupied by Lutheran preachers. There are occasions in the United Lu- 
theran Church when a speaker from some other communion is heard by 
a congregation. We have a few clergymen whose interdenominational re- 
lationships or community ties lead to exchanges with other preachers. But 
when our people have been habitually instructed prior to confirmation and 
after it from the pulpit, they are not misled by a sermon nor beguiled 
from their church thereby any more than through a book, a magazine, or 
a radio address. The fact is that all our pulpits are maintained to serve 
Lutheran congregations and for the extension of our Lutheran influence 
and membership. 

“Our altars are for Lutheran communicants. Any Lutheran is eligible 
to receive the body and blood of Christ under the form of bread and wine 
administered as our Lord prescribed and as the Lutheran Church has prac- 
tised, provided he comes properly prepared to receive it. And his prepara- 
tion for this individualization of our Lord’s grace of forgiveness and 
strengthening of faith is not conditioned by any other requirements than 
those set forth in the gospels and in the epistles of St. Paul. The attitude 
of the United Lutheran Church on the whole subject of organic union of 
Protestant churches was declared at the second convention of the United 
Lutheran Church at Washington, D.C., in 1920. It will be remembered 
that the Interchurch World Movement had at that time a great reputa- 
tion in this country. Strong pressure was brought to bear upon all divi- 
sions of Protestantism in the direction of combination. If a group had 
any tendencies toward unionism worthy of an indictment for that fallacy, 
these would have made themselves apparent at that time.” 


Then follows the 1920 declaration of the U. L. C. on the subject of 
unionism, which we need not reprint here. With sadness we notice that 
Dr. Mehlhorn has no word of criticism, but rather a word of excuse, for 
those pastors of his Church “whose interdenominational relationships or 
community ties lead to exchanges with other preachers.” That such a 
course helps to increase the popularity of these pastors in the community 
at large we do not doubt. Altogether different is the question whether 
their course is pleasing to God and in keeping with the principles laid 
down in His Word. It is our conviction that what they do betrays a cul- 
pable indifference toward the warning “A little leaven leaventh the 
whole lump.” 

After having quoted the declaration mentioned above, Dr. Mehlhorn 
continues : — 

“As a part of the same declaration the United Lutheran Church went 
on record ‘concerning cooperative movements among the Protestant 
churches.’ After stating that ‘it is our earnest desire to cooperate with 
other church-bodies in all such works as can be regarded as works of 
serving love, through which the. faith of Christians finds expression,’ the 
condition was laid down that such cooperation should not involve ‘the 
surrender of our interpretation of the Gospel, the denial of conviction, oF 
the suppression of our testimony to what we hold to be the truth.’ The 
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General Body cited its constitution, in which the principle is laid down 
that no synod, conference, or board, or any official representative thereof 
shall have the power of independent affiliation with general organizations 
and movements. 


“It would seem conclusively indicated by the policies and declarations 
of the United Lutheran Church that whatever bases there might have been 
in past decades on which to rest a fear of unionism, these have disappeared.” 


We wish we could share this optimism. Again and again the daily 
press reports unionistic services in which U. L. C. pastors and congrega- 
tions participate, at times services featuring addresses or sermons by men 
who antagonize the very heart of the Gospel, the teaching of redemption 
through the blood of Christ. If they are taken to task for this fraternizing, 
we do not become aware of it. As long as such practises continue, we can- 
not absolve the U. L. C. of the charge of unionism. A. 


Oxford Movement and Socialism. — The following references to the 
Oxford Group Movement are taken from the World To-morrow, a socialist 
paper, of which Reinhold Niebuhr, H.N. Brailsford, and Norman Thomas 
are editors or contributing editors. The issue of May contains an article 
by Irene Gates on “The Oxford Group and Social Results.” Excerpts might 
interest the readers. 

“Are we to get down to the causes of poverty and economic disaster 
and cooperatively build together a family society based on the mind of 
Jesus?” “Many of us have discovered in the Oxford Group a personal 
experience of Christ (especially His call to repentance), which has given 
us a new and deeper sense of individual and social sin and the realization 
of new direction and power for the accomplishment of his social objectives.” 
Reference is made to the “sharing,” which strikes at the injustice and 
short-sightedness of the economic situation. The sharing is said to involve 
the upbuilding of characters of down-and-outers, of finding work or feeding 
them, ete. The movement is expected to remove racial differences and 
prejudices. “As more of us of all races come into a similar experience of 
Christ, we are confidently expecting the same transformations of racial 
attitudes in this country.... We are hoping that by the multiplication 
of people in groups everywhere with a vital experience of Christ there will 
be produced a nation of peace-minded men and women.” The experience of 
the reconciliation or extinction of war hatred of a German and an English 
woman are related and then: “Only the flood-tide of the Spirit of God 
can wash away such deeply rooted sins of national hatred and resentment.” 
“Like all people who listen for the voice of God, we are discovering that 
He does speak to us about “little details’ as well as great decisions, that 
frequently fresh insight and action grow from guidance in ‘small’ mat- 
ters. - +. Gradually we come to see the world as Jesus must have seen 
it—a world where God is kind and where we are His stewards. All things 
that men call our possessions are really His—our money, time, friends, 
home, work. Shortly, if we continue in His companionship, our relation 
to our fellows as well as to God is changed.” 

Irene Gates is a physician on the staff of the Cornell-New York Hos- 
pital Clinic, F. E. Mayer. 
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More Light on Buchmanism. — The Moody Bible Institute Monthly 
for March, 1933, has the following editorial on the Oxford Group: — 

“Here is part of a conversation which I had with one of these special 
missionaries (one of the men). ‘For what reason did Christ die?’ ‘To 
tell you the truth, I don’t know myself.’ ‘Has the Group any list of sins?’ 
‘No, we have no list of sins.’ ‘Would you call adultery and murder sins?’ 
‘Only if God told you they were.’ ‘What would you do if you had a strong 
desire to commit adultery with another man’s wife or to murder some one?’ 
‘I would go to God and get guidance about it.’ ‘You mean that you would 
pray to God and ask Him to show you whether it was right or wrong?’ 
‘No, I should not pray about it. I should just wait for God to give me 
guidance about it.’ ‘And how would God give you this guidance?’ ‘I should 
get a strong impression what I should do.’ ‘And if this strong impression 
were that you should murder that man, would you do it?’ ‘I should!’ 
How true are Christ’s words spoken when on earth: ‘If therefore the light 
that is in thee be darkness, how great is that darkness!’ Matt. 6, 23.” 

“The Oxford Group Movement (Buchmanism), Is It of God or of 
Satan? by J. C. Brown, Pickering and Inglis, London, England. This ‘ism,’ 
sometimes called the Oxford Group Movement, reminds one of Christian 
Science in two marked particulars. One is its attraction for ‘society’ 
people, the well-dressed and well-to-do, and the other is its aversion to the 
blood atonement. These two things, if there were no others, were sufficient 
to show how far it is removed from ‘First-century Christian Fellowship,’ 
as a Presbyterian divine designated it at the last quadrennial of the 
Federal Council. 

“That stalwart defender of the faith Dr. A. C. Gaebelein writes us that 
he is making a careful study of the movement in order to expose it in 
Our Hope. But meanwhile we would recommend the book of J.C. Brown, 
Head Master at Oxford University, who is quoted in Cut from the Loaf 
in this issue. It is a paper-covered volume, quite inexpensive, and obtain- 
able for twenty-five cents from the Bible Institute Colportage Association, 
843 North Wells Street, Chicago. We would also advise our readers to 
send one cent to Rev. Harold T. Commons, 17 South Marion Avenue, Vent- 
nor, Atlantic City, N.J., for a copy of his four-page leaflet entitled Buch- 
manism. This is ‘a frank statement by a former adherent, who gives full 
first-hand information as to the character of the movement.’ 

“We cannot bring this editorial note to a better conclusion, however, 
than by quoting the following paragraph from a personal letter of Colonel 
E. N. Sanctuary, New York: — 

“For some months I have been acquiring data on this cult, with the 
result that I am now speaking against it. They have four tenets of faith — 
guidance, loyalty, sharing, and Christology. They claim their guidance is 
that of the Holy Spirit; but it is significant that unbelievers are wel- 
comed to their fellowship. Loyalty is to Buchman or to the Group. But 
“sharing” is sin-sharing, and many writers speak of this as a “sex-obses- 
sion”; for it deals with this subject in mixed groups. Brown asks this 
question: “Is it to the glory of God (1 Cor. 10,31) that a married man 
with a family should publicly confess to a mixed audience that, without 
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this wife’s knowledge, he had been unfaithful to her?” Brown knows 
whereof he writes, for it was he who sponsored Buchman when he first 
introduced his work in England.’ ” 


Baptists and Readjustment. — One of our exchanges submits these 
thoughts on what the Baptists may be expected to do in view of the in- 
creasing embarrassment of their exchequer: — 

“Under the stress of the financial depression Baptists of the North are 
passing through a period of self-scrutiny and -criticism that is likely to 
tesult in important changes in both organization and outlook. The young 
president of the Northern convention, C. Oscar Johnson, as a result of his 


contact with the churches in repeated tours across the continent during 


his term in offce, has definitely recommended the amalgamation of the two 
‘denominational Foreign Mission societies, the general and the women’s, and 
‘of the two similar societies working in the Home Mission field. This is 
in the interest of both economy and efficiency. A committee on denomina- 
tional objectives, under the leadership of Dr. A. W. Beaven, has been en- 
gaged during the year in a constructive bit of work, attempting to view 
the denominational task as a whole and to formulate its aims so definitely 
that waste motion and the duplication of effort may be eliminated. This 
committee suggests that all organizations doing Home Mission work be 
coordinated in a single agency. It recommends also that the denomination 
seriously commit itself to cooperation with other denominations in small 
urban and rural areas. ‘The rural church,’ the committee says, ‘faces either 
cooperation or extinction. Thirty thousand rural churches have disappeared 
in the last thirty years. Must we not have a cooperative program with 
others which will provide a constructive service to these churches rather 
than continue our present competitive program, which leads to waste, 
irritation, and ultimate extinction?’ This is rather a novel note in official 
Baptist circles, where the prevailing idea has been that the best interests 
of the kingdom of God demand ‘a Baptist church in every community.’ 
Whether these drastic suggestions are to be taken seriously will appear 
at the convention in Washington week after next. In any case they are 
indications of the working of a yeasty ferment in the Baptist bread-mixer. 
Tradition has credited conservation to angels and a love of change to fools, 
but it is certain that in church circles it is commonly the Christian states- 
men who rush in where ecclesiastical politicians fear to tread.” — The 
writer evidently hopes that the depression will aid the cause of unionism. 
God forbid! A. 


The Physical Factors Operating in the Flood. — An article in the 
April, 1933, number of the Theological Forum contains this paragraph, 
a welcome addition to a pastor’s files: — 

“Just how the waters were brought upon the lands we are not told. 
Numerous ways have been suggested. It has been proposed by Flood geol- 
ogists that a sudden shifting of the earth’s axis began the catastrophe and 
that it was continued by constant repetitions of this operation. God kept 
halting the speed of the earth’s rotation, putting the breaks on suddenly 
and sending the oceans through the wind-shield, so to speak. Some have 
Suggested that the ocean bottoms were raised and lowered and raised and 
lowered. In the simplest and gentlest fashion that the waters of the ocean 
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could have been brought upon the land, that is, by a slow and gradual 
raising of the bottom, it is impossible but that there were immense streams 
and currents sweeping over the earth, unless we assume for no apparent 
reason that the'sun and the moon did not at that time exert the same 
gravitational effects upon the waters of the ocean which they do now. 
Those of us who live beside the sea know how the tides, driven by the 
gravitational power of the sun and moon, come into the bays and river 
mouths like immense floods and flow out again twice a day, and know it 
would be impossible for the ocean to encroach upon the land till all was 
drowned without far more immense currents sweeping back and forth up 
its valleys and over its hills.” 

The Presbyterian Mission Board and Modern Unbelief. — Prot- 
estant circles are deeply stirred by the discussion of Christian missions 
among the Presbyterians (Northern). We present the story as told by the 
Christian Century : — 

“The Board of Foreign Missions of the Presbyterian Church in the 
U.S. A. is deeply involved in Modernist and antichristian propaganda, and 
its appeal to Bible-believing Christians is a misleading appeal,” accord- 
ing to Dr. J. Gresham Machen, professor of New Testament in Westminster 
Theological Seminary, Philadelphia. In fact, he has printed his charges 
against the board: 1) that the board, in officially commenting on the 
report of the appraisal commission of the laymen’s inquiry utterly failed 
to condemn in any definite way the attack upon “the very heart of the 
Christian religion, which was the chief substance of the report”; 2) that 
Mrs. Pearl S. Buck, who has appeared in Harper’s Magazine and in the 
Christian Century with articles expressing warm agreement with the report 
and thoroughgoing opposition to “the historic Christian faith,” is a mis- 
sionary of the Presbyterian Church, and that the board, in retaining her 
on the roll of missionaries, is seeking in quite unjustifiable fashion to 
obtain funds both from those who agree with her and from those who hold 
to “the historic faith”; 3) that the candidate secretary of the board is 
a signer of the Auburn affirmation; 4) that the candidate department of 
the board has carried on antievangelical propaganda through the books 
that it has recommended as devotional reading to a thousand young men 
and women considering missionary service; 5) that the staff of the board 
in an offcial communication has commended, as though it were Christian 
evangelism, the religious propaganda of the radicals Dr. Sherwood Eddy 
and Toyohiko Kagawa; 6) that the board is cooperating with union enter- 
prises in China which have been implicated in antichristian activities of 
the most thoroughgoing kind. 

At the January 24 meeting of the presbytery of New Brunswick, at 
Dutch Neck, N.J., Dr. Machen presented an overture, asking the general 
assembly of the Presbyterian Church “to take care to elect to positions 
on the Board of Foreign Missions only persons who are fully aware of 
the danger in which the Church stands and who are determined to insist 
upon such verities as the full truthfulness of Scripture, the virgin birth 
of our Lord, His substitutionary death to satisfy divine justice, His bodily 
resurrection, and His miracles as being necessary to the message which 
every missionary under our Church shall proclaim,” and also asking the 
general assembly to give certain instructions to the board. 
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The proposed overture was considered at the April 11 meeting of the 
presbytery in the Fourth Presbyterian Church, Trenton, N.J. By invita- 
tion, Dr. Robert E. Speer, senior secretary of the board, was present, whom 
Dr. Machen regards as “the most eloquent of that optimistic view regard- 
ing the present state of the Presbyterian Church.” Dr. Machen pointed out 
that Dr. Speer had signed, as reported in the report of the Foreign Mis- 
sions Conference of North America, January, 1932, a report of the com- 
mittee on cooperation in Latin America which mentioned among “the out- 
standing accomplishments of the book department” the securing of the 
publication in Spanish of “several books by Dr. Harry Emerson Fosdick and 
other American authors.” Dr. Speer made no answer to this latter repre- 
sentation and practically no answer to any of the other specific charges 
against the board, but stated that he did not desire to engage in con- 
troversy. Very soon after the initial speeches of Dr. Machen and Dr. Speer 
the previous question was moved and debate shut off, from which procedure 
Professor Machen dissented. Dr. Machen’s overture was then defeated by 
a viva-voce vote, and another motion expressing confidence in the Board of 
Foreign Missions was passed. 


Dr. Machen insists that, “if the board tolerates the point of view of 
the appraisal commission, of Mrs. Buck, and of its own candidate depart- 
ment, then it cannot honestly appeal for support to Bible-believing Chris- 
tians. If, on the other hand, it is really true to the Bible, as the con- 
stitution of the Presbyterian Church requires it to be, then it cannot 
honestly appeal for: a single dollar by way of contribution from sym- 
pathizers with the appraisal commission. It cannot honestly seek to avoid 
the reproach of “intolerance,” which dismissal of Mrs. Buck and a vigorous 
repudiation of the report of the appraisal commission would bring. 


“Mere dismissal of Mrs. Buck now by the board would not, however, 
change the situation in the slightest,” according to Dr. Machen. The case 
of Mrs. Buck occupies only six of the 110 pages in his brief. Compared 
with his other charges, this has been given an undue importance in the 
newspapers. However, Dr. Machen does regard it as significant that 
Dr. George T. Scott, board secretary for China, is reported to have said 
concerning Mrs. Buck that “her doctrine is so fine and sound that we think 
people have misinterpreted her articles and doctrinal position” and that 
one of the senior secretaries, Dr. Cleland B. McAfee, is reported to have 
said, “I don’t foresee any action of the board against her,” and to have 
called her “a very fine Christian worker.” But to Dr. Machen a man may 
agree with Mrs. Buck or with “the historic Christian faith,” but to rep- 
resent himself as agreeing with both, he said, is absurd. 


To Dr. Machen Rethinking Missions is a “thoroughly antichristian 
book” and “constitutes from beginning to end an attack upon the historic 
Christian faith. It presents as the aim of missions that of seeking truth 
together with adherents of other religions rather than that of presenting 
the truth which God has supernaturally recorded in the Bible.” In a foot- 
note on Modernism in missions Dr. Machen states that “religious pacifists 
who desire peace at any price and have surrendered to Modernist leadership 


are to all intents and purposes not only Modernists, but the worst kind of 
Modernists.” 


35 
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A later issue of the Christian Century reported: — 

“Mrs. Pearl S. Buck has resigned from the missionary body of the Prvs- 
byterian Church, thus ending the possibility that her Church might be 
troubled by action directed against her own orthodoxy or the orthodoxy 
of the mission board that supported her. Both Mrs. Buck and the Pres- 
byterian Board of Foreign Missions probably feel that embarrassment has 
been avoided by her resignation. It is likely that the value of her life as 
an American Christian resident in China will be increased by her separa- 
tion from all denominational control. But while we thus acquiesce in 
Mrs. Buck’s decision, we trust that the incident will be given more than 
cursory attention within the churches. The issue from which Mrs. Buck 
stepped aside has not been faced, let alone solved. It remains to plague 
the churches at some future time, perhaps more severely than would have 
been the case had Dr. Machen’s charges against Mrs. Buck and the Presby- 
terian board been presented to the coming general assembly. The funda- 
mental cause of this trouble lies in the assumption that there is some 
authoritative, unchangeable, and exactly phrased body of doctrine which 
constitutes the Christian Gospel and the passing on of which constitutes 
the Christian missionary enterprise. Once that assumption is granted, 
a Dr. Machen is quite within his rights in calling on a mission board to 
give proof as to the fidelity with which its workers employ that authorita- 
tive, unchangeable, and exactly phrased body of doctrine. And there is no 
way of meeting the Machen challenge — except by resorting to the silencer 
of a majority vote—short of proving that the Machen definition of the 
authoritative doctrine is wrong, but that there is another definition of 
authoritative doctrine that is right and to which the missionaries do 
adhere. Just so long as that basic premise of a rigid standard of ortho- 
doxy is granted, just so long will there be tension between any mission 
board and its workers of independent and adventurous spirit.” 

The writer in the Christian Century is at least candid. He admits 
that, if there is a rigid standard of orthodoxy, in other words, if the Scrip- 
tures are infallible, then Dr. Machen is right. If all people realized that 
the views of Dr. Fosdick and Mrs. Buck are by their own friends admitted 
to violate Scripture teaching, much would be gained. The pamphlet of 
Dr. Machen, by the way, in which he assails the Presbyterian board and 
which has the title Modernism and the Board of Foreign Missions of the 
Presbyterian Church in the U. 8. A., is an admirably clear and fearless 
document, which it is worth anybody’s while to peruse with care. A. — 

Dr. McGiffert’s Jesus. — Under this head, Professor Stonehouse of 
Westminster Theological Seminary, Philadelphia, reviews Dr. McGiffert’s 
History of Christian Thought and some of his other outstanding works 
(The Apostolic Age, The God of the Early Christians) with a view to 
ascertain just what this noted American scholar, who as president of Union 
Theological Seminary has strongly influenced theological opinion in this 
country, has to say on the person and work of our divine Savior. In view 
of the fact that Dr. McGiffert’s death occurred recently the subject is of no 
little importance. His theological position Dr. Stonehouse defines as that 
of a “radical agnostic” who, however, could not “break with the liberal 
tradition.” The extreme liberalism of McGiffert is summed up in the fol- 
lowing paragraph: “This unmessianic Jesus of Dr. McGiffert never tran- 
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scends the purely human. He was merely a devout Jew whose message was 
for the Jews only. Consequently, to suppose that He contemplated a break 
with His own people and a Gentile Christianity divorced from Judaism is, 
according to Dr. McGiffert, simply preposterous. There was nothing super- 
natural about His life. The resurrection of Jesus, as we have seen, was 
a mere ‘conviction,’ and the Virgin Birth is a ‘theory’ of the Incarnation. 
With respect to the origin of the tradition of the Virgin Birth, Dr. McGiffert 
is uncertain, but he thinks that the tradition ‘was evidently due to the 
desire to account for Jesus’ extraordinary personality by ascribing a divine 
origin to Him.’” 

On Christ’s teaching about righteousness Dr. Stonehouse quotes 
McGiffert as teaching: “He had an uncommonly high estimate of man’s 
moral powers. In spite of all the wickedness He saw about Him and the 
disobedience to the divine will He could summon His hearers to be perfect 
as their Father in heaven was perfect without ever suggesting that divine 
aid was needed or that they would have to be made over by divine power 
if they were to measure up to such a standard. [Italics our own.] Of the 
pessimism so widely prevalent in the Hellenistic world, the pessimism that 
counted man wholly incapable of good without the influx of the divine, 
there is no trace in the Jesus of the synoptic gospels as in Paul and John 
and other Christians both early and late.” 

In popular language, then, McGiffert asserted nothing more than the 
trite and blatant modernistic error that Jesus was a mere man who taught 
the people of His time to be good. Even in so highly gifted a man as 
Dr. McGiffert was reason could discern nothing more about the divine 
Savior of the world. The incurable blindness of perverted reason is re- 
markably manifest in his case. 

In concluding his discussion, Dr. Stonehouse comments: “Ultimately, 
of course, hostility to what are frequently spoken of as ‘outworn dogmas’ 
and recently as ‘superstitious creeds’ goes back to a hostility to the New 
Testament itself, and both hostilities rest upon a hostility to the Christ 
of the whole New Testament, the Lord’s Anointed. The formation of the 
New Testament canon was, according to Dr. McGiffert, very unfortunate, 
since in its formation, and as a result of it, men ceased to count upon new 
revelations, ‘fresh disclosures of God’s will and truth,’ and, instead, rather 
put the present under bondage to the past by an appeal to a ‘revelation 
given once for all in days long gone and never to be added to or altered. 
Indeed, this bondage to the past is characterized by Dr. McGiffert as 
a bondage to the apostles (not to Christ), and we are ready to admit that 
the apostles can have no unique authority for us unless their authority is 
derived from Christ. If Dr. McGiffert’s contentions about Jesus are cor- 
rect, it follows that the apostles, the New Testament, and the creeds are 
a stultification of the purposes of Jesus. With the recognition of Jesus’ 
Messiahship, on the other hand, are bound up our whole conceptions of the 
character of Christianity as the religion of consummation and jinality, of 
a revelation and redemption in Jesus Christ, given once for all, and of Christ 
48 our crucified and risen Lord, who came in the fulness of time and in 
whom the ends of the ages have come upon us and who will come again in 
glory to subject all things unto Himself. The decisive and divisive question 
18 still: ‘What shall we think of Jesus Christ?’ ” J.T. M. 
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II. Ausland. 

Gin Wort iiber die Gnadenwahl. Jn der „A. E. L. K.“ vom 10. Marg 
diefe3 Jahres verdffentlidt Prof. D. Rarl Stange in Gottingen einen Artikel 
unter der überſchrift „Glaube und Erwählung“, der e3 wert ift, daß wir 
ifn bier abdruden: 

„Paulus ſpricht gelegentlid in feinen Briefen von der Erwählung der 
Glaubigen durch Gott. Da fie an Chrijtus glauben, ift fein gufalliges 
Ereignis ihres Lebens, fondern Gottes etwiger Wille findet darin feine 
Erfiillung. Gott hat nicht bloß die Welten entftehen laſſen und auf der 
Erde das Leben ausgebreitet, er hat bon Anfang an auch an die Menſchen 
gedacht und feinen Willen darauf geridtet, fie fiir ji gu gewinnen. Won 
Anfang an fteht bor ihm der Augenblic, in dem feine Stimme mein Ohr 
treffen und feine Hand meine Hand ergreifen follte. In der Grengen- 
lofigfeit Der Schöpfung erjcheint uns allerdings das Leben des eingelnen 
flein und bedeutungslo3, fo daß wir e3 uns nicht denfen fonnen, dak Gott 
nad) dem eingelnen Menſchen frage; aber vor dem etwigen Gott ſchrumpft 
Die irdifdh-geitlide Welt gufammen, und es bleibt nichts weiter iibrig als 
fein bon Ciwigfeit her tinender Ruf und der Menſch, dem diefer Ruf gilt. 
über die Whgriinde der Beiten hintweg weht fein etwiger LebenSodem mich an. 

„Dieſer Zuſammenhang meine3 Glaubens mit der eigen Erwählung 
Gottes drangt fic mir auf, wenn ic) mir bvergegentwartige, tweldje Be- 
deutung mein Glaube fiir mein Leben hat. Denn da es ſich beim Glau- 
ben um eine unmittelbare Einwirkung Gottes auf mein Leben handelt, 
das merfe ich daran, dak fic) mit der Cntftehung meines Glaubens eine 
Wandlung meines Schidfals verbindet. Wenn der Glaube in mir lebendig 
wird, dann erlebe id) den übergang aus dem Buftand de3 Verlorenfeins 
in den Zuſtand de3 Gerettetfein3. Mein bisheriges Leben und damit alles 
Neben in der Welt erfdHeint mir nun als das Verderben, und die Hand, 
die mich aus dem Verderben herausreißt, fann nur Gotte3 Hand fein. 
Es ift fiir unfern Glauben twefentlid, dah fich mit ihm die Gewißheit des 
Heils verbindet. Ehe ich gum Glauben fam, war mein Leben leer und 
eitel; aber durch den Glauben an Gott hat e3 einen Inhalt und einen 
Wert befommen. Ehe ich gum Glauben fam, lebte ich in Biweifeln und 
Angſt, Ungewißheit und Furcht; aber durch den Glauben an Gott bin id 
innerlidh fret und glücklich geworden. Aus der Welt fann diefe Wandlung 
meines Lebens nidt ſtammen; denn der Buftand des Verderben3, aus dem 
ich errettet bin, ijt allem Leben in der Welt eigen; e3 muh vielmehr Gottes 
ewiger Wille an mir wirkſam getworden fein; denn das neue Leben, da8 
mir gefdentt worden ift, ift fo boll bon Glück und Freude, dak nicht die 
Welt, fjondern nur Gott e3 gu fdenfen vermag. 

„Daß diefe Wandlung meines Schickſals Gottes Tat ift, erfenne id 
daran, daß das neue Leben in mir dem Leben Gottes gleidartig ijt; es iſt 
ebenfo wie das Leben Gottes ein Leben im Geift und in der Wahrheit. 

„Gott hat mich erwahlt in der GHeiligung des Geiftes; wie Gottes 
Leben Heiliger Geift ift, fo fdafft er auc in mir den Glauben im Leis 
ligen Geift. ; 

„Gottes Leben ift Geiliger Geift; das bedeutet, dah fein Geift, fein 
innerfte3 Weſen, heilig ift, daß er nicht fein Herz Hinter einem äußeren 
Schein verbirgt, fondern in feinem Gergen bon Giite und Liebe erfiillt iſt 
Menſchlich ift es, nad außen hin gut gu fdeinen, aud) wenn das Herz böſe 
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ijt; aber Gottes Urt ijt e3, dak fein Herz gut ift, auch dann, wenn fein 
Tun Verderben gu bringen fdeint. 

»Deshalb fonnen wir Menfdjen die Heiligung de3 Geiftes nur in der 
Erkenntnis unjerer Giinde erleben. Denn in der Erfennini3 unferer Sünde 
geben twir jede Hoffnung auf, dak unfer Leben im Zuſammenhang der Welt 
je gut fein fonne, und begehren nach der Erneurung des Herzens, die nur 
Gott geben fann. Go fpiegelt fich in der Erfenntnis unferer Sünde Gottes 
Heiliger Geift. 

„Und Gott hat mich erwwahlt im Glauben der Wahrheit. Wenn wir 
bon der Wahrheit reden, jo denfen wir dabei nicht an die Ordnung unferer 
Gedanfen, fondern Ddaran, dak unfere Gedanfen der Wirklicdfeit ent- 
fpredjen und unfern Gedanfen die Triebfrafte unfer3 Leben3. Wenn wir 
an die Wahrheit denfen, dann ijt das ein Wort, das zugleich Licht und 
Leben ijt, ein Licht, das alles durchleuchtet, jo daß nichts verborgen bleibt, 
und ein Leben, das gur Quelle und gum Gammelort alles iibrigen Lebens 
wird. 

„In diefem Ginne ift fiir unfern Glauben Chrijtus die Wahrheit. 
Durch ihn wird uns der Sinn der Welt verjtandlid; denn die Erfenninis 
Chrifti ijt die Erkenntnis de3 Höchſten, was e3 in der Welt gibt. Und 
durch ihn wird in uns das Leben aus Gott geboren; denn unjer Glaube 
an ifn ftellt un3 in den VebenSgufammenhang, der von dem etwigen Gott 
ausgeht und uns gum Leben in der Vollendung fiihrt. 

„Woher wiſſen wir, daß uns Gott erwahlt hat? Wie fonnen wir 
iiberhaupt daran denfen, über den Ratſchluß de3 etwigen Gottes eine Aus— 
fage gu tun? Wir wiſſen e3 daher, dak er unfer Leben veriwandelt Hat, 
indem er unfer Herz lebendig werden und uns Chriftus finden ließ. Dad 
find die beiden Dinge, von denen unfer Heil abbangt: dak unfer Herg 
lebendig wird und daß mir Chriftus finden. Wir wiſſen allerding3, daß 
jidh niemand bon uns felbft das Leben des Geiftes und der Wahrheit geben 
fann; aber tir ftehen anbetend bor dem etvigen Gott und laufden auf 
feinen bom Anfang der Welt her tonenden Ruf. Yn dem unaufhorlicen 
Wechſel der irdiſchen Verganglidfeit ijt dies unjere Verbindung mit der 
Cwigkit Gottes, dak er ſich in perſönlicher Hingabe uns guneigt und uns 
gu feinen geliebten Rindern haben twill.“ 

Es ijt allerdings wahr, dak einige Ausſprüche in diefem Artikel und 
bedenflid) erfdjeinen und die Frage veranlaffen, ob der Verfafjer genau 
Diefelben Gedanten vortragt, die fich in Artikel II und XI der Ronfordien- 
forme! finden. Das fraftige Beugnis jedod) dafiir, dak die Wahl Gottes 
iiber die Glaubigen geht, dad vollſtändige Beiſeitelaſſen der ,andern”, das 
Bekennen des menſchlichen Unvermigens, die Sdilderung der Entftehung 
des Glaubens als einer Tat Gottes, die flare Erkenntnis, dah das uns 
bier widerfahrene Geil guriidgufiihren ift auf den ewigen Ratſchluß Gottes, 
die redjte Darftellung von dem Verhalinis zwiſchen Wahl und Glauben, 
dab nämlich Wahl die Urſache und Glaube die Wirkung ift, mit einem 
Wort, das Bekenninis gum Monergismus der Gnade, das wenigftens in 
vielen Sätzen diefes Axtifels gum Ausdrud fommt: die3 alles hat uns 
mit Heller Freude erfiillt, beſonders angefidjts der Tatſache, dak Hier nicht 
etwa ein Glied ber Shnodalfonfereng oder ein anderer Glaubensbruder 


die Feder führt, fondern ein in vieler Hinſicht Irrwege wandelnder deutfdjer 
Theolog. A. 
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Die nene Ogfordbewegung. Die „A. E. L. K.“ vom 17. Februar be- 
urteilt die Oxfordbewegung fo: „Das Wort Gottes fpielt in ihr eine 
auffallend geringe Rolle. Wenn Leute jich befehren, hat e3 nicht das Wort 
getan, fondern die Erzählung Bekehrter. Durd alle Veridte ſchlägt immer 
das Wort ,Beugniffe’ hindurd. ... Diefer Kult mit Menfdengeugnifjen, 
twie ifn die Orforder treiben, ijt bibelfremd. Dem Pſychiſchen wird Tiir 
und Tor gedffnet, auch der menſchlichen Citelfeit. Man hart fo viel von 
Geift‘, viel gu wenig bom Wort. Sogar im Gebetsleben hat der ‚Geiſt' 
den Vorrang vor dem Wort; Gott fpricht mit der Seele durd die ,innere 
Stimme’ und auch durd die Heilige Schrift, fagt Laun (ein Orforder 
Führer). Man beadte dies ,auch‘’, die Schrift ijt nur ſekundäres Mitte! fiir 
die Erfenninis de3 Willens Gottes. Ob mit diefer Zuriidftellung des Wortes 
aud die UWhneigung gegen das ,Dogma‘ und gegen die Theologie gujammen- 
hängt? ... Wo man das Wort nidt mehr allein reden läßt, ijt e3 da 
moglid, auf dem rechten Weg gu bleiben? Der rechte Weg ſcheint uns 
bei den Oxfordern fon in den Anfangen bverlaffen. Buße, SGiinden- 
bekenntnis feben fie an den Anfang. Das tut aud die Schrift, nur 
tut fie e3 gang anders. Qn der Schrift ,fehamen‘ fich die Menſchen ihrer 
Irrwege. ... Wei den Oxfordern ſchämt man fics nidt; man befennt nidt 
nur unter bier Wugen bor dem Geelforger, fondern offentlid) in der BVer- 
ſammlung, läßt es fogar druden. Das natiirlide Schamgefühl wird ebenjo 
ertotet wie das geijtlide. Man denke fic) den verlornen Sohn, wie er am 
Tiſch des Vater3 figt und etwa fein ſchlechtes Leben vor den Tifdgajten 
augbreitet. Das hat er nicht getan, und fein Apoftel hat e3 getan, feine 
Magdalena, fein Matihaus. C3 ijt franfhafte oder unedte Bue, die das 
unreine Reid bor alle Welt Hinlegt, ftatt mit dem Bollner in den Winkel 
gu geben: Gott, fei mir Giinder gnadig!’ ... Unbiblijd wie diefes ,Be- 
fennen® ijt aud das ,Beugnisablegen’. ,€in Erlebnis, das nidt 
mitgeteilt wird, ftirbt oder tmird bergerrt oder unnormal’, fagt aun. Das 
Gegenteil ijt die Wahrheit. Göttliche Erlebniffe fterben an gu friiher Mit- 
teilung. ... Go biel ift Har, die Frommen der Vibel find auerft guriid- 
haltend mit dem ,Beugni8ablegen’. Dieſes Zeugnisablegen‘ wird aber gum 
direften Gegenfak gegen die Sehrift, menn aud Frauen dagu veranlapt 
twerden. Das Weib ſchweige in der Gemeinde‘, fagt Paulus. Die reden- 
den Frauen in Rorinth waren ein Unfug, den Paulus abjtellte. Sonſt ijt 
Die gange Reihe der biblifdjen Frauen eine ſchweigende Reihe, von der 
Mutter JEſu an bis gu Phöbe und Lydia. Won feiner eingigen haben wir 
ein Zeugnis‘. Wenn die Oxforder gur Urgemeinde guriicfehren wollen, 
an diefem Punkte find fie von ihr gründlich abgefallen. Mit dem Beugnis 
hängt aufs engfte der friihgeitige Ebangelifationstrieb gujam- 
men. Junge, unfertige Leute giehen als KreugeSritter hinaus, drangen fid 
gum Gvangelifieren, während JEſus die Yiinger drei Yahre zurückhält und 
Paulus jabrelang, naddem er befehrt war, in der Stille bleiben mußte. 
Man fann bon der Jugend ja aud nicht ertwarten, daß fie ſchon Mannes⸗ 
reife hat. Warum nétigt man fie gu einem Werk, dem ſie ſchlechthin nidt 
gewachſen ift, ja Halt das fiir ein Zeichen von befonderem Geiftesleben? 
Von foldjen ,Siegessiigen’ weiß die Schrift nichts; nicht einmal die Apoſtel 
erlebten Derartiges. ... Das Kreuz Chrifti, fooft es erwähnt mird, ftebt 
nicht im Mittelpuntt, der ,Chriftus fiir uns‘ tritt guriid hinter einem ſchwär⸗ 
merifden ,Chriftus in uns‘. Unfere Vater bildeten den ſchmalen und der 
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breiten Weg ab; auf dem ſchmalen Weg wenige ſchlichte, ernjte Menſchen, 
das Kreuz tragend, den dornigen Pfad hinauffteigend; auf dem breiten 
eine muntere Gefellfdaft Lachender. Die Oxforder wollen gewiß den ſchma⸗ 
len Weg; aber wo find ihre Rreugtrager? Wo ift die ,ftille Sdar, dein 
ſchöner Gang‘, von der das Lied der Kirche fagt? Mehr ecclesia crucis, 
mehr ecclesia Verbi divini! Go, twie die Oxforder ſich Heute darjtellen, 
wiirde Luther gu ihnen fagen: Ihr habt einen andern Geijt.“ 

Vally Nagel, Schriftftellerin und Graphologin in Breslau⸗Deutſch-Liſſa, 
erhebt Proteft gegen obige Darjtellung. Die „A. €. VK.“ vom 17. Marg 
drudt ihre Klageſchrift ab und gibt folgendermagen Antwort: ,1. ,Bibel 
und Wort Gottes fpielen feine Nebenrolle’, jagt VB. Nagel.... Wenn 
wirklich echte Vibelfreife aus der Bewegung hervorwüchſen, könnte jie ein 
groker Gegen twerden. Urſprünglich war fie nicht jo, dariiber find alle 
Seugniffe ein, ſowohl die der Orforder Freunde felbjt als die anderer Be- 
fudjer, die itber die Zurückſtellung der Bibel in diefen Verfammilungen er- 
ſchraken. Freilid, wenn die Bibel jebt mit Ernft getrieben wird, muß fie 
aud) recht ausgelegt werden, und man muß fic) nad ibr ridten. Davon 
gibt B. Nagel feinen Beweis; im Gegenteil. 2. Die Menſchenzeug— 
niffe twerden von ifr feftgehalten und aufs fraftigite verteidigt. ... Die 
Schrift fennt nur das Zeugnis von Chrifto; damit hat Petrus gu Pfing- 
ften dreitaufend getwonnen; bon ſich fagt er fein Wort, ebenfowenig Pbhi- 
lippus bei dDem Kämmerer aus Mohrenland, und fo alle andern Apoftel. 
Wenn der eingige Paulus von feiner Befehrung ergahlt (nur zweimal), 
tut er das nicht als Geelforger, jondern als Angeflagter in dffentlider Ge- 
ridjt8berhandlung. Dads ijt etwas total andere3 als die Zeugniſſe‘ der 
Oxforder.... 3. Wenn fie keine Fffentliden SGiindenbefennt- 
niffe in den Ogforder Verſammlungen erlebt hat, fo begeugen andere 
Oxforder das Gegenteil. ... Es fdeint BV. Nagel unbefannt gu fein, twas 
aun fdreibt: ‚Ich behaupte, dak fein Menſch gu echtem, innerem Leben 
boll erwachen fann, der nidjt einem anbdern feine Giinden befannt hat.‘ 
Das ift edjter Orforder Geift, und hier geht die Schrift nidjt mit. 4. ... Die 
Art der Oxforder, die die Frauen in dad Hffentlide Befennen und Zeugen 
hineinſtößt, ift bibelfremd. Die bon V. Nagel angefiihrten Beifpiele treffen 
nidt gu.... Maria Magdalena befommt wohl einen eingigartigen Auftrag 
fiir die Upoftel, aber feinen Wuftrag fiir ,alle Welt‘; es ijt ein fingularer 
BVorgang, der fich nidjt wiederholte. Wenn man aus diefen Beifpielen 
das Recht gum Hffentliden Frauengeugni3 nehmen twill und die fonft lücken⸗ 
lofe Reihe der ,fdjwweigenden’ Frauen ignoriert, ebenfo das Pauluswort: 
Das Weib ſchweige in der Gemeinde’, fo ift man nicht bei der Schrift ge- 
Blieben. ,Wenn ihr wolltet ſchweigen, fo wiirden die Steine ſchreien“, meint 
V. Nagel. Wir antworten: Ad, wenn ihr dod) wolltet ſchweigen! Go 
würdet ifr mehr in der heiligen Bahn der Schrift bleiben als mit dem 
dod fehr modernen Uusruf: Nein, das können wir nidt, und diirfen wir 
nidt' 5. Die .muntere Geſellſchaft Lachender'‘ follte man 
angeſichts der vielen, vielen Zeugen nidt leugnen. ... aft alle fonjtigen 
Beridjte reden von ftrablenden Geficdtern’ bis gu lautem Geladjter und 
ſehen gerade darin eine Wngiehungstraft fiir den modernen Weltmen- 
iden. ... 6. Die Kirchenfreundlichkeit' der Oxforder, und dah 
fie keine Sette bilden wollen, fei gern tweitergegeben; wir haben übrigens 
dad Gegenteil nicht behauptet. Eine andere Frage ift, ob die Kirche von 
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ifnen Getwinn hatte. Die Hauptbedenfen, die wir erwähnten, hat die Schrei⸗ 
berin nicht einmal gejtreift, fo das Laufden auf die ,innere Stimme‘ auf 
angeblide Offenbarungen Gottes in der Schweigeftunde, die man gleid 
mit dem Bleijtift notiert, die fhwarmgeiftigen ,Fiihrungen‘, die Oberflad- 
lichfeit in der Wuffaffung der Giinde, das daraus folgende geringe BVer- 
ftandnis fiir das Opfer Chrifti, das Buriictreten de Chriftus fiir uns 
Hinter dem Chrijtus in uns, wenn nicht gar inter dem ,Wir fiir Chri- 
fius’.... Eben lefen wir einen Aufſatz von Auguſt Dallmever in ,Wuf der 
Ware’. Dallmever fommt befanntlich von der ,Pfingftbewegung‘ her, die 
er am eigenen Leib erfahren, und ijt feitdem ein fdarfer, aufmerffamer 
Wächter, ob falſche Geijter fich in der Gemeinde melden. Manches an Or- 
ford (g. B. die ,innere Stimme‘) erinnert ihn an die Pfingſtbewegung. .. .“ 

In der Nummer vom 7. April heißt es: „Ein Freund in Schleſien 
ſchreibt uns: ,... Die Tagung in Deutfd-Liffa, an der mehrere Freunde 
bon mir, klarſehende Manner, teilgenommen haben, war dod nicht fo in 
jeder Begziehung ohne Bedenfen, wie Fraulein Nagel fdildert. Das Wort 
Gottes trat, trog einer Bibeljtunde an jedem Tag, ſtark guriid. Buchman 
madte auf viele in der Art feines Redens einen negativen Cindrud.‘ ...“ 

E. 

Günſtige Nachrichten von Madagaskar. Dem „Lutheriſchen Herold“ 
entnehmen wir den folgenden kurzen Bericht: „Die norwegiſche Miſſions⸗ 
geſellſchaft hat nach ihrem Jahresbericht auf den verſchiedenen Miſſions⸗ 
feldern faſt zehntauſend Perſonen taufen dürfen. Sie arbeitet in Mittel- 
china, Weft-Madagasfar und Südafrika im Sululand. Die Anzahl der 
gejamten Gemeindeglieder betragt fajt 140,000. Die Erweckungsbewegung 
in Madagasfar, die vor einiger Beit dort anhub, ijt nicht gum Stillftand 
gefommen. Die Cinnahmen in der Heimat find durd den ſchlechten Stand 
der Valuta erheblich zurückgegangen.“ 


Cin Ausiprud eines Mohammedaners über die Bibel. Der ,,Luth. 
Herold” berichtet: „Anläßlich der Herausgabe der Vibel fiir Blinde in der 
arabifden Sprache durch die Britiſche und Ausländiſche Bibelgefelljdaft 
aupert fic) der Herausgeber einer mosleminifden Beitfdrift in Lahore, 
Indien, wie folgt: ,Wir miiffen den Cifer bewundern, mit welchem die 
Chrijten ihre Heilige Schrift in allen lebendigen Sprachen und Dialetten 
Der Welt verbreiten. Cin Jahrhundert folgt dem anbdern, und die Bibel 
bleibt fic) gleich. SRéinigreiche entftehen und fallen, werfen ihren Schatten 
auf den großen Gorigont der islamijden Welt und werden dann bvergeffen, 
aber die Bibel bleibt. Cine Dynaftie folgt auf die andere, aber die Bibel 
beberrjejt fort und fort der Menſchen Gergen. Könige werden gekrönt 
und werden ihrer Kronen beraubt, aber Chriſtus verliert nie feine Krone.“ 
Es lieſt fich dies wie ein Widerhall der Worte JEſu: „Und e3 wird ge- 
prediget werden das Evangelium bom Reid) in der gangen Welt gu einem 
Zeugnis iiber alle Völker; und dann mird das Ende fommen”, Math. 
24, 14. J. T. M. 
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The Concordant Version of the Sacred Scriptures. The Concordant 
Publishing Concern, 2823 E. Sixth St., Los Angeles, Cal. Size, 8X6, 
Stiff covers. Price, $10.00. 

One of the strangest Bible editions ever conceived. As you open the 
book, you find your right-hand page printed in two columns of Greek text, 
not the ordinary Greek type, however, but uncials (capitals), without 
any punctuation or space between the words, like in the oldest manuscripts. 
There is an interlinear translation, literal not only as to the individual 
word, but as to the meaning of prefixes, verbal forms, etc. On the left-hand 
page is one column of translation, newly done for this work, and a column 
of exegesis. It is called a concordant Greek text because it is made up of 
the most ancient versions, as explained in a lengthy introduction. Follow- 
ing the text of the New Testament are other unique features. There is 
a lexical concordance, the Greek elements of New Testament speech, the 
grammatical elements of Greek, ete. All of this represents a really tre- 
mendous amount of work, and it is a pity that we must say it has all 
been love’s labor lost since the expository notes on nearly every page bear 
the imprint of a chiliasm which has veritably gone mad. (We are unable 
to quote pages since the book has no page numbers whatsoever.) Matt. 24: 
Identifications with Revelation, the White Horse, the Red Horse, the Third 
Seal Famine, and Destruction of Babylon. There will be a Jewish uni- 
versity on the top of Mount Scopus, and this is the sprouting of the fig-tree. 
The entire Gospel according to St. John is interpreted in terms of chiliasm, 
resulting in the most astounding reconstructions. John 1,51: The open 
heaven is referred to the millennium. The marriage at Cana is a symbol 
of the Second Advent. John 3: The new birth is explained as becoming fit 
for life on earth during the millennium. When the centurion asks Jesus 
to “descend” because his son has a fever, this refers to the coming of Christ 
to abate the fever of the nations. The feeding of the five thousand points 
to the spiritual hunger which will come before the millennium. The storm 
on Galilee typifies the persecution of the Jews in the Latter Days. So 
throughout Acts and the epistles the millennium is in the foreground. 
If the Scofield Bible is a dangerous piece of propaganda for the dispensa- 
tionalist or American type of chiliasm, the Concordant Version is the 
full flower of that system. Besides, the author does not appear. to be 
a Trinitarian. There are many doubtful expressions regarding Christ’s deity. 

THEO. GRAEBNER. 


Perfectionism. Vols. I and II. By Benjamin Breckinridge Warfield. 


Vol. I: 300 pages; Vol. II: 611 pages, 6144X9%%. Oxford University 
Press, New York, N.Y. Price, $3.00 and $3.50. 


Dr. B. B. Warfield war Lehrer der Dogmatit an dem im der gangen Welt 
befannten Princeton Theological Seminary, einer presbyterianiſchen theologi- 
iden Hochſchule, die bis vor kurzem aufs höchſte calviniſtiſch-konſervativ eingeftellt 
war. Mit ſeinen Vorgängern, den berühmten Hodges, hat Warfield viel dazu 
beigetragen, daß der Modernismus keinen Eingang in Princeton gefunden hat. 
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Seine beriihmten dogmatijd-polemifden Monographien wie aud feine fonftigen 
gediegenen Artikel, die befonder$ in der Princeton Theological Review erſchienen 
find, waren Mauern gegen alle, was diefer auf einem feften Standpuntte ftehende 
Mann al Rationalismus erfannte. Sehr bezeichnend ift eS gum Beifpiel, dak fic 
Warfield zur wörtlichen Cingebung der Schrift befannte und dem sola gratia 
feinen Schaden antun ließ. Entſchiedene Nachfolger diefeS griindlid) gelehrten 
Profeffors find die aus Princeton auSgefdhiedenen Lehrer an dem jegigen West- 
minster Theological Seminary in Philadelphia, unter denen fic) befonders 
Dr. Machen auszeichnet. Gerade ſolche Schüler Warfields waren e8, die nad) dem 
Code ihres Lehrers (im Jahre 1921) darauf beftanden, dak Warfield widtige 
theologiſche Urtifel in Buchform erfdeinen follten. Man hat darauf da8 ganje 
Werk in zehn Banden geplant, wovon die beiden vorliegenden Teile Band VII 
und VIII bilden. (Erſchienen find auferdem bereit8: I. Revelation and In- 
spiration, $3.00; II. Biblical Doctrines, $4.00; III. Christology and Criti- 
cism, $3.00; IV. Studies in Tertullian and Augustine, $3.00; V. Calvin 
and Calvinism, $3.00; VI. The Westminster Assembly and Its Work, $3.00. 
Band IX wird verfdiedene Artikel bringen, die nod übrig find und fic) nicht 
leicht gruppieren ließen, und Band X die widhtigften Rezenfionen theologifder 
Schriften, die die fleipige Feder Warfields während feiner langen Lehrzeit als 
theologifder Profeffor geliefert hat.) 

In den beiden vorliegenden Banden findet der Lefer eine faft vollftindige Ab⸗ 
bandlung iiber den Irrtum des neueren Perfettioni&smus. Dr. Warfield beginnt 
mit Ritſchl und weift Har nach, wie Ritſchls unbibliſche theologifdhe Stellung 
notwendigerweife gu einem flachen, äußerlichen Perfettioni&smus führen mufte. 
“Ritschl’s system is a one-sided ethical system and in principle reduces 
Christianity to a morality.” (©.107.) “With this doctrine of autonomous 
morality Ritschl certainly seems to have found a basis on which he can 
pronounce Christian men really perfect. If we create our own moral law,... 
there seems to be no reason why, measured by that standard, we should 
not be and remain ‘perfect.’” (©. 98.) Weiter behanbdelt der Wutor im erften 
Band die Bedeutung Wernle8, Clemens, Pfleiderer$ und Windiſch' fiir die Per- 
fektionismusbewegung; dieſe Rapitel ftehen unter der überſchrift “ ‘Miserable- 
sinner Christianity’ in the Hands of the Rationalists”. Wernle mit feinen 
GefinnungSgenoffen wandelte in den Spuren Ritſchls und verwarf das Wrme- 
fiindercriftentum der Reformation, wonach der Chrift vor Gott bis gu feinem 
Lebensende ein ,armer Siinder” bleibt. Man argumentierte fo: Die „Gerechtig⸗ 
feit vor Gott” ift ethiſche Vollfommenheit; nun ift aber der Chrift vor Gott gee 
recht, alfo ift er auch ethiſch vollfommen. “I am ethically renewed and thus 
‘righteous’ in God’s eyes.” (©. 139.) Weitere Urtifel in Band VII find: „Die 
Heiligungsbewegung” oder die „Gemeinſchaftsbewegung“ in Deutſchland und “The 
German Higher-life Movement in Its Chief Exponents”, ſchwärmeriſche Be- 
wegungen, die weit über Deutſchland hinausgingen, worüber wir aber hier nidt 
eingebend berichten tinnen. Band VIII enthalt fünf Rapitel, deren Inhalt die 
Auberſchriften einigermagen andeuten: “I. The Oberlin Perfectionism; II. John 
Humphrey Noyes and His ‘Bible Communists’; III. The Mystical Perfec- 
tionism of Thomas Gogswell Upham; IV. The ‘Higher-life’ Movement; 
V. ‘The Victorious Life.” Der Band behandelt alfo die perfeltioniftifden 
Hberfpannungen, wie fie ſich namentlich hiergulande gegeigt haben. Sicherer nod 
al8 im borigen Bande ſchreitet der Autor hier auf befannten Bahnen. Befonders 
feine Monographie über “Oberlin Perfectionism” verdient eingehendes Studium. 





Book Review. — Qiteratur. 555 


Die Aufſätze über Noyes und Upham find deShalb um fo widhtiger, weil es im 
allgemeinen nicht gerade leicht ift, guverlaffiges Material über diefe Perfettioniften 
ju finden. Bom prattifdhen Standpuntt aus erfdeint uns der AUrtifel iiber “The 
Victorious Life” al8 ber widtigfte, eben weil er fo fehr in die Gegenwart hinein 
ſchlägt. Man mugs dem Autor Dank wiffen, dak er fic) der Mühe untergogen hat, 
diefer Bewegung auf die Spur gu fommen, mit der wir aud heute noch nicht 
fertig find, ja die bet der Verbreitung der verfdiedenen “holiness movements” 
in unferer Zeit dem niidternen Theologen nocd) viel gu fchaffen machen wird. 
Allerdings, auch die eingehendfte Befprechung kann folden Büchern wie Warfields 
Perfectionism nicht geredt werden. Sie gehören in alle öffentlichen Bibliothefen, 
befonder$ aber aud) in die Seminarbibliothefen. Der Paftor aber, der fic) mit 
dem Schwarmegeiftertum des Perfetioni&smus abzufinden hat, wird es nicht be- 
teuen, wenn er fic) namentlid) Band VIII fiir die eigene Biicherjammlung an- 
fdafft. Im Grunde genommen, ift der Perfeftionismus vermeffene Werktreiberei; 
wer ihn befimpfen will, mug zurück zur Theologie der Lutherifden Reformation, 
vor allem aber guriid gum Studium der Schriftlehre von der Rechtfertigunug und 
der Heiligung. 3. T. Muller. 


The Millennium and the Bible. By L. A. Heerboth. Concordia Publish- 
ing House, St. Louis, Mo. 39 pages, 31,514. Price, 6 cts.; dozen, 
60 cts., plus postage. 

In view of the many church-bodies which teach the Millennium, bodies 
belonging, as a rule, to the section of Reformed Protestantism known as 
Fundamentalists, a tract on this subject is very timely and will be wel- 
comed by our clergy and laity. Here there is offered information on the 
term Premillenarians and Postmillenarians, on the Scripture-passages 
which these people are accustomed to quote, and on the proper exegesis 
of the texts which have to do with the second advent of our Lord, especially 
Rev. 20. It is one of the peculiarities of millennialists to ponder obscure, 
figurative texts of the Scriptures rather than the great plain statements 
in which God has revealed the truth intended for us so clearly that “he 
that runneth may read.” The author, a thorough theologian, brings such 
light to bear on these texts as is available for us and makes sure that 
he nowhere contradicts any clear passage of Holy Scripture. May the 
valuable tract find many readers! W. ARNDT. 


Christian Social Science. Kessler Foundation Lectures. Delivered at 
Hamma Divinity School by #.P.Pfatteicher. Falcon Press, New 
York. 191 pages, 5144x814. Price, $2.00. 


The number of books on Christian social work written from the stand- 
Point of confessional Lutheranism is as yet very small, and for that 
Treason every honest effort in this field of practical theology ought to be 
Welcomed. The present book contains five lectures, which were delivered 
by the Rev. Dr. Pfatteicher on the Kessler Foundation at Wittenberg 
College. The topics of the lectures are: “I. Religion and Social Science; 
IL. Social Centers; III. The Center of Social Centers; IV. The Seminary 
ae 8 Social-Science Laboratory; V. The Congregation as a Social-Science 
Clinic.” Speaking from the experience of a long pastorate and the presi- 
dency of a synodical body, the author offers many excellent suggestions 
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and presents many telling points. Concerning the sermon and its purpose 
the author says: “The sermon is not an essay. ... The sermon is not 
an oration. Yes, there is a difference between the essayist in the pulpit 
and the orator. The essay is a smooth and brooklike production. The 
oration is a rugged and cataractlike production. Jesus Christ was neither 
an essayist nor an orator. He was a simple, but forceful speaker with 
a purpose back of every discourse.” (P.129.) In the last lecture we read: 
“One of the most serious mistakes which some seminary graduates make 
is to look upon their first parish as a mere stepping-stone to higher and 
better things, a testing-station in which they are to try out theories, some 
of which will work and others will not.... As you enter your first field, 
it must be with the consciousness that that is where God wants you and 
where men need you and where you must labor as if there were no other 
parish in the world.” (P.147.) And again: “I would have at least one 
representative of every agency in my church sit as an advisory member 
of my church council and report regularly to that body just as we receive 
other monthly reports.” (P.150.) The book abounds in such passages. — 
On the other hand, it should be noted that the Christian Church and the 
Christian congregation as organizations or institutions should be kept 
separate from the individual Christian citizen and his duties. Expressions 
like “There will always be crime in this world as long as the Kingdom 
has not dawned in its fulness” are chiliastic and do not agree with John 
18,36. (P.71; cp. p.100.) But statements of this kind do not detract 


from the general high value of the book.— The price of the book is too 
high, especially under present circumstances. P. E. KRETZMANN. 


Die Dogmengefdidte im Lidhte der Lutherforfdung. Bon Prof. D. Gu ftaf 
UWulén, Lund. Dru und Verlag von C. VBertelmann in GiiterSloh. 

1982. 40 Seiten. (Studien der Quther-Wfademie, Heft 1.) Preis: RM. 1.20. 

Die Luther-Afademie in SonderShaufen wurde im Auguft 1932 als „Geſell⸗ 
ſchaft gur Pflege der Wiffenfehaft und des geiftigen Lebens im Rahmen lutherifder 
Skumenizität“ ins Leben gerufen. Bn diefem erften Heft fegt ſich der ſchwediſche 
Kirchenhiſtoriker Aulen, der Verfaffer deS dogmengefdidtliden Werkes „Das 
chriſtliche Gottesbild in Vergangenheit und Gegenwart’, mit der bisherigen Dog- 
mengeſchichtſchreibung und befonder$ mit Udolf Harnad auseinander. Gleich det 
zweite Sak der Cinleitung feffelt unſere Uufmerffamteit; der Verfaffer bedauett, 
dak Harnads Dogmengeſchichte noc) immer das Lehrbuch der Dogmengefdicdte iſt. 
Wir aud. Und nach diefem VerithrungSpuntte folgen wir ihm guftimmend durd 
das ganze kurze, aber inhaltreihe Heft. Er nimmt den Standpuntt ein, dab 
Harnad gar nicht den Anfang eines neuen, fommenden, fondern das Ende eines 
vergangenen theologifden Zeitalters bezeichnet. Die Dogmengeſchichte ift in dev 
Beit der Aufklärung entftanden, war von Anfang an von aufkläreriſchen Ideen 
durchwoben, und Harnads Dogmengefdhidte bildet die reife Frucht der Arbeit 
diefer anderthalb Yahrhunderte. Die GefichtSpuntte find fief, der Wusgangs- 
puntt und die grundlegenden Beftimmungen find widerſpruchsvoll. Harnad ſelber 
seigt in feinem „Weſen des Chriftentums”, dak er das Weſen des Chriftentums 
nidt erfannt hat. Nun ift Neuorientierung ndtig, und die Bafis dafür gidt uns 
Luther. Die Eigenart des Chriftentums ,liegt in dem neuen Gottesverhiltnis, 
bas heift, in dem durch die Chriftustatface gegebenen neuen Verhältnis Gottes 
gu den Menſchen“. Der Erlöſungsweg ift der Weg Gottes gum Menſchen; alles 
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fommt von Gott. Die erfte Periode in der Dogmengefdhicte ift dann die Beit 
der Verteidigung diefer Cigenart des Chriftentums gegen den antifen Idealismus: 
bie rationale Gottesfpefulation und den idealiftifdhen Erlöſungsgedanken, fiir 
weldjen es charafteriftifd ift, dak der Erlöſungsweg der Weg von unten nach oben, 
bom Menſchen gu Gott ijt. Das Mittelalter ift den Weg des Zujammenbauens 
pon Chriftentum und Idealismus gegangen. Und Luther hat dann diefe Ver- 
bindung als eine Verdunflung des Chriftentums aufgelift; er will die Eigenart 
des Chriftentums, nichts andereS als die Cigenart. — Wer fic) etwas mit der 
Dogmengeſchichte befakt hat, wird dieS Heft mit Intereſſe und Nugen lefen. 
Theo. Hover. 


St. Paul’s College, Concordia, Missouri. 1883—1933. 78 pages, 8x 
10%. Price: Paper cover, 75 cts.; bound in linen, $1.00. Order 
from St. Paul’s College, Concordia, Mo., or from Concordia Publish- 
ing House, St. Louis, Mo. 


A richly illustrated, handsomely printed, and interestingly written 
history of our college in Concordia, Missouri, which this year is observing 
the semicentennial of its founding. Alumni will be able to revive old and, 
we trust, fond memories with the aid of this publication, which we owe 
to the labors of two of the younger teachers of the school, Professors Spitz 
and Roehrs. The fine tribute paid the founders and the deceased teachers 
as well as the elder members of the faculty is well deserved and will evoke 
the cordial endorsement of all who intimately knew or know these men. 
To the historical section are added chapters which describe the activities 
of the school at the present time, from the course of study to basket-ball. 
The last chapter, telling of the work the alumni of the school are doing 
as servants of the Church and illustrating by numerous pictures the labors 
of these men, many of whom are playing a prominent réle in the develop- 
ment of our missions in India, China, and South America, is very appealing 
and should fill all members of our Synod with gratitude for St. Paul’s 
College, which has furnished our Church so many able and faithful mes- 
sengers of the Gospel. W. ARNDT. 


Planning Your Preaching. By Wm. L.Stidger, Litt. D., Professor of 
the Theory of Preaching, Boston University School of Theology. 
Harper and Brothers, New York and London. 289 pages. Price, 
$2.50. 

This book is sold to ministers. They are urged to buy by the following 
description of the contents of this volume: “It is a golden treasury of 
Source material for the busy preacher.” Here are some of the contents: 
“Five hundred sermon suggestions; a thousand illustrations and ideas; 
a five-year plan for preaching and more.” To this are added any number 
of other items which the book promises to supply. Just one of these reads 
as follows: “Fifty-two suggestions for dramatic book sermons on Biblical 
themes.” Another one reads: “A choice selection of humorous anecdotes.” 

All this is said to the prospective buyer. But now, what is the truth 
about this volume? Dr. Stidger suggests that the preacher choose as the 
basic theme of his January sermons: “Beginnings.” And he offers four 
of these beginnings: 1. The Beginnings of the Great Nations. 2. The Be- 
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ginnings of Great Wars. 3. The Beginnings of Great Migrations. 4. The 
Beginnings of Great Inventions. The month of February he suggests to 
make a month of Biographies. Here he suggests the following names 
to be treated: Ramsay McDonald, Mahatma Gandhi, Kagawa, Albert 
Schweitzer. For the month of March he suggests Symphonic-Sermon-Theme 
plans. For the evenings. during March he would set aside one evening 
as Masonic night, the next one as Odd-Fellows night, then a High-school 
night, then an International night, and finally a Salvation Army night. 
For his dramatic book sermons on books, with “Christ at the Center,” 
he suggests to preach a sermon on The Passing of the Third-floor Back, 
by Jerome K. Jerome, another on Ben Hur, by General Lew Wallace, for 
another The Fool in Christ, by Gerhardt Hauptmann, for another Princess 
Salome, by Burris Jenkins. 

Chapter six of his book is devoted to a Year of Humor. In this 
chapter he writes: “The preacher who can introduce an element of laughter 
in his sermons will always find himself popular with people in spite of 
himself.” In this collection of humor we have found nothing that we 
would use even in an after-dinner speech. We shall limit ourselves to 
offering but one of his jests. “Man: Do you girls really like conceited 
men better than the other kind? Girls: What other kind?” He gives 
any number of series of Beatitudes. One series is called the Beatitudes 
of Far Vistas; another one is the Beatitudes of Pinnacles and Peaks; 
another one, the Beatitudes of Waves; another one, “Blessed Are the 
Majestic Mirrors.” In submitting selections of poetry for different seasons 
of the year, he selects the following for Good Friday: — 

What matters Death if Freedom be not dead? 
No flags are fair if Freedom’s flag be furled. 


In all these pages of poetry we found not a single stanza that is worth 
memorizing. To give an instance of the author’s explanation of Scripture, 
he writes on John 3,16 that its main lesson is to show that we get what 
we give. God gave His best and receives the best. We are first to give 
our best, and then we shall receive the best. No matter how plain a pas- 
sage of Scripture is, he manages to put the cart before the horse. 

We can truthfully say that we have not found as much as one page 
that would be of any service to a faithful preacher of God’s Word. We are 
not sure that we have seen the worst that Reformed theologians have put 
upon the market, but of one thing we are sure—this is positively the 
worst that we have seen up to the present day. No wonder people are 
leaving such churches to join Christian Science and even to go back to 
Romanism. You cannot gather grapes of thorns or figs of thistles. Where 
such seed is sown, nothing but weeds will spring up. But one may say: 
May we not learn something from these Reformed preachers? Our fathers 
used to tell us that you could learn from them what you are not to do 
and how you are not to preach. But should we pay several dollars and 
waste hours upon a book of this kind to see what capers some mountebank 
cuts in the pulpit? It is from books of this nature that preachers learn 
to preach such sermons as that one in which the preacher interpreted the 
“wells of salvation” (Is. 12,3) as our five senses. M. SoMMER. 





Book Review. — Giteratur. 559 


Cine hymnologiſche und liturgiſche Schatzkammer. Ludwig Schöberleins 
„Schatz des liturgiſchen Chor- und Gemeindegeſangs nebſt den Altarweiſen in der 
deutſchen evangeliſchen Kirche“ gilt in Fachkreiſen als das größte und wertvollſte 
Werk auf dieſem Gebiete. Ich ſelbſt befitze es ſeit mehr als dreißig Jahren und 
habe, obwohl ich nicht eigentlich auf dieſem Gebiete arbeite, oft Veranlaſſung ge- 
habt, auf dieſe Fundgrube zurückzugehen. Hölters „Choralbuch“ verweiſt auf 
dieſes Werk, das Lochner und andere, die auf dieſem Gebiete arbeiteten, beſeſſen 
und fleißig benutzt haben. Schon ſeit längerer Zeit war das Werk nicht mehr 
vollſtändig gu haben, und wenn aud) der fehlende Band wieder aufgelegt wurde, 
fo war dod) das Werf, das eben feineSgleicen nicht hat, bald wieder verfauft. 
Nun planen die Verleger Vandenhoeck und Ruprecht in Göttingen, ohne jeglide 
Uusficht auf Gewinn, lediglid um der Sache willen, eine neue, vervollftindigte 
Ausgabe; denn feitdem Schiberleins Werk guerft erſchienen ift, ift viel auf dieſem 
Gebiete gearbeitet worden. Sie haben mir eine ausführliche Denkſchrift dariiber 
jugeben laffen, und der Plan der neuen Wusgabe ift wirklich vorzüglich und wird, 
wenn das Werk erſcheint und benugt wird, viel helfen im Kampf gegen liturgifde 
Willkür und liturgiſche Ratlofigkeit. Das Werk foll vier Bande umfaffen: 1. Band: 
Der Wltargefang; 2. Band: Das gefungene Bibelwort; 3. Band: Das Gemeinde- 
fied; 4. Band: Das gotteSdienftlide Orgelfpiel. Der Inhalt diefes vierten Bandes 
wird näher fo angegeben: Der Orgelchoral, die Orgelmeffe, das Choralvorfpiel, 
die Begleitung des Gemeindegefangs mit einer Einfiihrung in den Orgelbau und 
ausführlicher Nachweifung möglichſt aller Orgeldhorile und Choralvorfpiele aus 
der flaffifchen Beit der Kirchenmuſik. Fachmanner find gewonnen worden fiir die 
Pearbeitung, die entweder ihre gange oder einen bedeutenden Teil ihrer Beit fiir 
die Neubearbeitung in den Dienft ftellen wollen, aber natürlich dafiir entſchädigt 
werden miiffen. Und das ift gerade der Puntt, der die Ausführung ſchwierig 
macht. 
Man braudht eben gu einem folden Unternehmen Geld, Geld und nodmals 
Geld. Die deutſchländiſchen Kirchen und andere unterftitgen das Werk; aber es 
ift aud) an mich die Anfrage gelangt, ob nicht auch die amerikaniſch-lutheriſchen 
Kirchen fic) in irgendeiner Weiſe privatim dabei beteiligen wollen. Wir geben 
dies weiteren Kreiſen befannt und erinnern daran, dak vor etwa ſechs Jahren, 
als die Fortfihrung der Weimarer Lutherausgabe gefihrdet war, eine Reihe von 
Freunden des Unternehmens Gelder gur Verfügung ftellten, fo dak id) dem daz 
maligen verdienten Reiter, Geheimrat Prof. Dr. D. Drefcher, mehrere hundert 
Dollars zuſenden fonnte, wofür er dann öffentlich in der Vorrede zu einem Bande 
jeinen Dant an alle Geber ausgeſprochen hat. Die Lutherausgabe ift nicht ein- 
Qeftellt worden, fondern jedes Jahr erſcheinen durchſchnittlich zwei Bande, und 
das Werk ſchreitet feiner Vollendung entgegen. In dem dorliegenden Fall würde 
es beſonders darauf anfommen, dak auf da8 groke Wert von Bibliothefen und 
Privatperfonen ſubſtribiert würde. — 

Vorftehendes habe id) ſchon vor mehreren Monaten gefdrieben, tonnte es aber 
nod nicht sum Drud bringen. Seitdem find nun zwei Lieferungen des giveiten 
Bandes erſchienen unter dem Titel ,Das gefungene Bibelwort”. Bede Lieferung 
umfagt 64 Seiten 744 X10% und bietet in Harem, ſchönem Notendrud mit Text⸗ 
beifügung eine Reihe der ſchönſten Chorgefange aus dem fechgehnten bis achtgehnten 
Jahrhundert als der Blütezeit der evangelifdhen Rirchenmufif. Bu gleicer Beit 
find billige Sonderdrucke veranftaltet worden als Singerpartituren fiir den Ge- 
braud) der Chorſänger, während das Handbuch felbft die Partitur in der Sand 
des Chorleiters fein foll. In nächſter Beit foll auch die erfte Vieferung des erften 
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Bandes erfdeinen. Das ganze Werk fann lieferungsweiſe und bandweife beaogen 
werden, und ein befonderer GubffriptionSpreis ift feftgefekt worden, der {pater 
erhöht werden mag. Sede Lieferung foftet M.4.40 und die Hefte fiir die Chor- 
finger 90 Pfennig. Die Verlagshudhandlung fdreibt uns jedod: „Die Be- 
dingungen fiir die HerauSgabe des WerkeS haben fich leider weiter erheblid) ver- 
ſchlechtert, da die fataftrophale Rrife die deutſchen Kirchenbehörden gezwungen hat, 
ihre Zuſchüſſe teilweife erheblic) gu fiirgen, fo daß dDadurd nicht nur das Tempo 
der Bearbeitung verlangfamt werden mufte, fondern aud) von allen an der Her- 
auSgabe Beteiligten nicht unerheblice Opfer gebradt werden miiffen.” Wir fin- 
nen nur fagen, dab diefeS Wert in der Tat ein gang eingigartigeS Werk ift und 
einen Schatz lutheriſcher Kirchenmuſik eriffnet, bon dem die meiften feine Ahnung 
haben. Wir werden ſpäter wieder auf das Werk guriidfommen. 
L. Firbhringer. 
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